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PREFACE, 


CouRTEous READER, 


HE following Sermons, which were 
delivered from the pulpit, with a de- 


ſign to check the inſolentand ſhameleſs 
miſrepreſentations which a ſet of modern 


revilers have faſtened on the body of the 
clergy, are for the ſame cauſe now deli- 
vered from the preſs. When they ſcatter 
about their firebrands from every pulpit, 
where they can gain admittance, in order to 
kindle in their deluded followers a furious 
zeal againſt the regular and orthodox 


preachers of the church, and charge all in- 
a 2 diſcri- 


iv PREFACE. 


diſcriminately, who differ from them, with 
advancing too near to the incloſures of po- 
pery, and maintaining the abſolute merit 
of good works, it is ſurely time to wipe off 
the groundleſs aſperſion, by an” examina- 
tion of their doctrines, and a defence of 
our own, leſt from their confident aſſer- 
tions, and our criminal filence, the weak, 
or unwary, may be led into their ſnare. 

I have long fince waited with impatience 
to ſee ſome dignified veteran, armed with 


authority to ſupport, with courage to main- 
| tain, and with learning to eſtabliſh our 


cauſe, enter the liſts againſt theſe daring 


champions: but ſince my earneſt expecta- 


tions have not been anſwered, naked, and 
unarmed I have entered the field, know- 


ing that a fling and a ſtone, tho' in the 


hands of a ſtripling, may filence 'theſe 
vain-glorious boaſters, who REI the armies 
of the living God. 


If 


P RIEFACE 


If I ſhould fail of ſucceſs, the world will 
have no cauſe to complain, if my failure 
ſhould invite any able and experienced cler- 
gyman to ſtep trom his beloved retirement, 
that he may give peace and ſtability to that 
church, which I am not unwilling, tho 
perhaps, unable to ſupport: and if this 
ſhould be the caſe, I am ſatisfied that the 
ingenuous and honeſt part of mankind will 


rather applaud my forwardneſs than con- 


demn my inſufficiency, 
The candid reader is deſired to excuſe and 
amend the many errors of the preſs, which 


the author, with all his care and caution 
could not event. 
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1 
PSA LM viii. 3, 4. 5 and 6. 


. When I consider thy heavens, the work of 
thy fingers, the moon, and the ſtars, which 
thou haſt ordained; 

What is man that thou art mindful of him? : 
and the ſon of man that thou viſiteſt bim? 

For thou haſt made him a little lower than 
the angels, and haſt crowned bim with glory 
and honour. | 

Thou madeſt him to have dominion over the 


works of thy hands; thou baſt put all things 
under bis feet. 


T T may be difficult, and is certainly needleſs, 

to determine with a punctilious nicety the 
particular occaſion of this Pſalm. Ir is generally 
thought by the moſt able commentators to have 
been compoſed by David, in thankful comme- 
moration of God's wonderful mercy and good- 


- nels, 


(2) 


nefs, in making uſe of him as his inſtrument, 
to vanquiſh and triumph over Goliab, the boaſt- 
ing champion of the Philiſtines: In which in- 
ſtance (as in many others) he was an eminent 
type of Chriſt, who came to diſarm the devil, 
that arch-enemy of our ſouls, of all his power 
and triumph. 

But, as the words, now read to you, contain 
4 more general reference, even fo far back as to 
the creation of the world, and the original ſtate 
of man, I ſhall conſider them in that light, as 
they ſeem properly to be explained in the follow- 
ing paraphraſe : * Whenever 1 behold the hea- 
« yens, and carefully obſerve thoſe radiant beay- 
« ties, the ſun, moon, and ftars, all ſet in 
«< their reſpective ſpheres by thy decree, to mi- 
<< niſter to our ſervice and pleaſure, I cannot 
* but reflect upon it in my thoughts, as 2 mira» 
« cle of ſuperabundant mercy, that thou. doſt 
take any notice of man; and much more fo, 
& 25 to advance him from the duſt of his ori- 
« oinal, to a dignity little lower thay the. an- 
« gels, and inveſt him with dominion and ſave- 
<« reign power over all the other creatures in 
« this ſublunary world. (a) 


(a Vide Pr. Hammond's works, 4h vol, P. 25- 


(83 


And well indeed might the Pſalmiſt expreſs 
himſelf in ſuch terms of rapturous praiſe and 
thankſgiving. That God ſhould make ſuch a poor 
piece of clay to have dominion over the works of his 
own hands, and put all things in ſubjection under 
his feet; that he ſhould create the heaven with 
all its hoſt, and the earth with all its fruits, 
and all theſe ardained purpoſely # for his uſe and 
benefit; but above all, that the Son of God 
ſhould ſtep down from the throne of his ma- 
jeſty and glory, to become the Son of man; that 
he ſhould be made lower than the angels to crown 
max (who had rebelled againſt him with the moſt 
aggravating circumſtances of diſobedience) with 
glory and honour equal to, if not above them, is 
ſuch an amazing depth of condeſcenſion, ſuch 
a ſtupendous miracle of mercy, that he muſt 
needs be loſt in wonder and ecſtacy on the con- 
templation of this ſubject. Now both theſe mer- 
cies, as well of man's creation, as of his re- 
demption, we find to be comprehended in the 
text: the former literally, as the whole deſign 
and context of the Pſalm do plainly ſhew ; and 
the latter prophetically, as being foreſeen of David 


B 2 by 
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55 *,4cpPe Jags 01 axbpares Seνναννα.- Juſtin Martyr, * 


(4) 


by the eye of faith. For ſo the (5) Apoſtle ex- 
preſly applies theſe words to Chriſt, as (c) Chriſt 
himſelf does thoſe in the verſe immediately pre- 
ceding my text. 

Now, to conſider theſe great mercies in order, 
it will be neceſſary to begin firſt with that of 
Creation. 

When the all-wiſe architect of the world had 
prepared every thing, as it were an houſe ready 
furniſhed, for the reception and entertainment 
of him, whom he deſigned to be the lord and 
poſſeſſor of it, he perfected the whole by creating 
man in his own image (d.) For though we read, that 
tbe Lord God formed man out of the duſt of the 
ground, (which is recorded to humble us and 
mortify our aſpiring pride) yet, he breathed into 
his noſtrils the breath of life, and thereby man became 
a living (e) ſoul. Adam being thus a compound 
Being, made up of ſoul and body ; by the one 
allied to heaven, by the other to the animal 
world; the ſoul, being of nobler extraction, 
was, as univerſal monarch, ſeated on the throne 
of empire, with full commiſſion and authority 
to iſſue out her orders and laws to the ſubject 

paſſions 


{b) Hebrews ii. 6, 7. 
({c) Matthew xxi. 16, 
(4) Genefis i. 29. 

(e Cet ji. 7. 


(5) 


paſſions and affections of the mind, which, in 
the ſtate of innocence, paid all dutiful allegi- 
ance and willing ſubmiſſion. The Underſtanding 
was then clear, and comprehenſive, taking in as 
one view, whatever tended to the glory of God 
and happineſs of man: The Will was pliant, and 
patient of her decree, executing with faithful 
diligence, whatever ſhe commanded ; and every 
Defire was regular, uniform, and chaſte. Love was 
not then, as now, a common proſtitute, follow- 
ing with eager inclination every ſhameleſs object, 
which might tempt her with the ſpecious ſhew of 
brutal pleaſure, or the winning charms of worldly 
profit ; but burning with an undefiled and con- 
ſtant flame, did ſteadily aſcend in acts of fer- 
vour and devotion to the ſeat of God. Foy did 
not then expreſs itfelf in ſudden tumultuous 
ſtarts, and wanton tranſports of paſſion, but was 
even, pure, and ſeraphick; never burſting out 
into rapture and eeſtacy, except in pious acknow- 
ledgments of gratitude and praiſe to the all- 
good Creator. Hope was not then airy and un- 
certain, but ſubſtantial and permanent, being faf- 
tened only to the throne of God; while Fear 
was placed, as a faithful centinel, to give the 
alarm in time of danger, and prevent a fatal 
znd final apoſtacy. In a word, as man came 

| immediately 


(6) 


immediately out of an almighty nand, directed 
by infinite wiſdom and goodneſs, he could not 
want any perfections ſuitable to his nature: And 
ſince he was brought into the world at full age, 
and with complete faculties, he muſt neceſſarily 
be inſtructed in all the branches of that Mward * 
domeſtick law, which was deſign'd to be the etec- 
nal rule of all his actions. So that if he ſhould 
fail, and forfeit the ſtation, in which God was 
pleaſed to ſettle him, he could not impute it to 
any, but his own wretched ſelf. 

This perfect and finiſhed piece of his work- 
manſhip (the moſt perfect indeed in this viſible 
world) did God place in paradiſe, a garden planted 
and watered by the eſpecial hand of providence, 
and far beyond our conception every way excel- 
lentz abounding with the moſt engaging variety, 
and richeſt profuſion, of delicacies to feaſt all the 
ſenſes even to ſatiety: and, in a word, as far 
ſurpaſſing the other parts of the then flouriſhing 
world, as thoſe, in their perfection did the bar- 
Ten earth, into which fallen man was afterwards 
driven an exile. 

To this alſo muſt be added the diſtinguiſhing 
honour, conferred on him there by the almighty, 

in 
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(7) 
in giving him an abſolute dominion (f) over all 
the other creatures, with full authority to give 
names (g) to them at pleaſure, as one act or 
evidence of his dominion, which he was to exer- 
ciſe over them. And to crown all the reſt, that 
he might not want a fit companion, to whom 
he might repair for counſet in the time of difſi- 
culty, for reſolution in the hour of ſurprize, and 
for an improvement of his happineſs in the day 
of rejoicing, God formed woman of a rib, taken 
out of the ſide of man, tobe anhelp-meet for him. 
Thus were our parents in their original ſtate 
pure within, and perfect without; fo far from 
being bound under a fatal neceſſity and inexora- 
ble decree to fin, that when they came out of 
the hands of their gracious Creator they had not 
ſo much as a ſinful inclination z which mult be 
plain to the moſt incurious obferver, if he does 
de curforily reflect, that God, when he had finiſh- 
ed the ſtupendous work, pronounced every part 
of it to be very (h) good; and conſequently man. 
the maſterpiece of this viſible world, the moſt 
elaborate draught and image of. himſelf, muſt be 
Every 


(f) dn, i. 26, 28. 
(g) Geneſis ii. 20. 
„ Gensfis i. 31. 


(8) 


every way proportioned to the great end, for 
which he was created. Since then he was diſ- 
tinguiſhed with ſuch peculiar marks of love and 
favour, ſtnce he was enriched with ſuch an ac- 
cumulation of honours, while he ſat in the likeneſs 
of God, with the ſoaring eagles, the roaring li- 
ons, the mighty whale, and all the reſt of the 
brute creation tame, gentle, and patient of his 
command, and ready on the earlieſt notice to do 
his will and pleaſure; this was enough, (one would 
think) to make him not only content with his 
preſent condition, but full of Joy unſpeakable 
in himſelf, and of thankfulneſs unfeigned to ſo 
.gracious a lord, who out of mere love alone, 
without the leaſt pretence to merit on his part, 
had firſt made him like himſelf, and then encir- 
cled him with ſuch a crowd of bleſſings. 
As man then was conſtituted, by the Lord of 
heaven and earth, the univerſal monarch of 
this lower world, and qualified with ſufficient 
abilities to exert his authority on all proper oc- 
caſions over the ſubject creation; it was both 
juſt and reaſonable, as well as neceſſary, that he 
himſelf ſnould be reſtrained within ſome proper 
bounds of duty to his own only ſuperior, the lord 
| paramount 


69 


paramount of the whole, as an * acknowledgment 
of his conditional tenure; and an evidence of 
his ſubjection and dependence upon him. And 
therefore, as in this earthly paradiſe there was every 
tree that was pleaſant to the fight, and good for food, 
ſo the tree of life alſo was placed in the midſt of the 
garden, and the tree (i) of knowledge of good and 
evil; the latter of which, being a teſt of man's 
obedience; was to be as a conſtant and friendly 
monitor to remind him of the everlaſting neceſ- 
ſity. of living in dutiful ſubmiſſion to the di- 
-vine authority, as the former would have been 
a ſacramental means of his living for ever. And 
When it pleaſed God to place the man in this 
garden of delights to dreſs and to keep it, he gave 
him an ample commiſſion, that of every tree 
af the garden, he might freely eat, excepting only- 
one, For at the ſame time he gave him a ſtrict 
| C command- 
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(10) 

| commandment, ſaying, of the tree of knowleage 
of good and evil thou ſhall not eat of it; for in the 
| day that thou eateſt thereof, thou ſhalt ſurely die. (k) 
| Now as this tree, with the fruit of it, was 
in its own nature, no more“ evil, than the other 
trees in the garden, which were all very good; 
i fo they might all have been eaten with equal 
| ſafety and freedom, if God had. not peculiarly 
4 fenced this round about by a ſtrict and expreſs 
1 prohibition, But when it had pleaſed God to 
| make the exception, that, which had otherwiſe 
| been in its own nature indifferent, became poſi- 
i vely unlawful, and could not beeaten without the 
preſumptuous ſin of diſobedience, and contempt 
of God's word and authority. This was therefore 
wiſely deſigned of God as a teſt of mans obedi- 
ence 

Y Fuſe. 15. 
= Mihi autem etiam atque etiam conſideranti dici non 
poteſt, quantum illa placeat ſententia, non fuiſſe illam arbo- 
rem cibo noxiam: Neque enim, qui fecerat omnia bona valde 
in paradiſo inſtituerat aliquid mali, ſed malum fuiſſe homini 
tranſgreſſionem præeepti. Arbor itaque illa non erat mala, 
ſed appellata eſt ſcientiæ dignoſcendi bonum et malum, quia 


ñ poſt prohibitionem ex illa Homo ederet, in illa erat præ- 
ceepti futura tranſgreſſio. in qua homo per experimentum 
pœne diſceret, quid intereſſet inter obedientiæ bonum, et 
— malum, fix, de gen: ad literam. Tom. 1. p. 
340. EY”, | 9 
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ence to his creator and bountiful ſovereign, And 
what in the world could be thought ſo eaſy, fo 
gentle a reſtraint, as, in the midſt of ſo much 
plenty and variety, to be ſhut out from the uſe 
of one particular tree only, when he was graci- 
ouſly indulged the free liberty and pleaſure of 
all the reſt, on that ſingle expreſs condition of 
abſtaining from that one ? Orhow could it rea- 
ſonably be thought a hardſhip upon any tenant, - 
if his lord ſhould give him a free grant of his 
eſtate, and reſerve only one tree for any other 
uſe, as he himſelf ſhould think fit? Nay, ſurely * 
it would be univerſally deemed, not only a moſt 
wicked, but ungrateful a&, and the tenant be 
juſtly condemned to a forfeiture of all the grant, 
if, in defiance of ſuch immeaſurable goodneſs, 
he ſhould preſume to rob his lord, of what was 
to exepreſsly reſerv'd and excepted out of it. 
But though the reſtraint was ſo eaſy, ſo gen- 
tle, and but one ſingle, confined prohibition; 
yet let us not conſider it as no reſtraint at all; 
for that would be quite foreign to the purpoſe of 
God, and give no proof or tryal of the ſincerity of 
man. If there had been no beauty in it to tempt 
the eye, no ſweetneſs to provoke the taſte, where 
had been the difficulty, the virtue, and in ſome 
ſenſe, the merit of abſtaining from it? We may 


C 2 therefore 
1 


— 


1 165) 


therefore in reaſen conciude, that this tree was 
even more beautiful to the eye, than the tree of 
life itſelf, and that it was placed immediately 
next to it in the garden of Eden, that as often as 
man had occaſion to repair to the one for the re- 
newal of his nature, the other might appear in 
full view before his eyes, and ſollicit him to 
diſobedience by the powerful charms af its at- 
tractive lovelineſs. And therefore it muſt be 
thought a forcible, tho' not an irreſiſtable temp- 
tation to Adam, eſpecially if we reflect, that 
he might ęaſily be led to conclude, that he could 
reftore himſelf from the bad effects of the tree 
ot knowledge to his original ſtate by the tree 
of life, which was placed i in ſo cloſe an alliance 
with it, and was deſigned by God himſelf to be 
a ſacramental conveyance of immortality. _ 

Hut further, it was ag it were a bridle to curb 


his} jmpetuous and headſtrong paſſion after know 


ledge, which might be thought an innocent, if 
not a laudable, ambition; and muſt. be much 


more bright and piercing, more conſtant and 


ſteady | in him before his fall, than jt can benow 


in any of his degenerate ſons, as all their facul- 


ties are rendered dark and obſcure, and more 
ried down to earthly and animal 3 inquiries, ſince 


that fatal and general cataſtrophe and yet even 


now, 


(13) 


now, in our lapſed ſtate, the thirſt after know · 
ledge is ſo powerful a temptation, that it puſhes. 
us on to the moſt painful, wing, and bold in- 
veſtigations, whatever difficulties may block up 
our way, or whatever dangers may guard its 
golden fruit. 

But ſtill it may be reckoned an eaſy * gen- 
tle reſtraint, if we conſider the great re- 
ward, which depended upon his abſtaining from 
this one prohibition. Though we find that 
neither the extenſive liberality of the grant 
was ſufficient on the one fide to win him to 
gratitude and obedience; nor the ſanction of the 
penalty, eyen death itſelf, ro ſecure him from 
the fouleſt ingratitude, infidelity, and rebellion. 

You ſee then, that the ſtate of Adam in para- 
diſe, was, like ours, a ſtate of - probation, 
wherein God Almighty had ſtipulated, on the 
performance of this one condition, to grant 
him the invaluable Bleſſing of Immortality. 
And though this be not expreſsly mentioned 
in ſcripture it muſt neyertheleſs be neceſſarily , 
imply*'d. 

For a proof of this let it be remembred, that 
when God forbad Adam the uſe of the tree of 
knowledge, ſaying, But of the tree of knowledge 
pf good and evil thou ſhall not eat of it, for in tho 


(14) 


day that thou eateft thereof thou ſhall ſurely die (1) this 
very threatning was to be the fatal conſequence 
of his ſin, and therefore not to take place if he 
had not finned ; for can any thing be more ab- 
ſurd than to make that the conſequence of his ſin, 
which was of neceſſity to take place, whether he 
had finned, or not? So that as death was the 
threatned puniſhment of fin, everlaſting life 
was at leaſt implied as the reward of obedience, - 
And though Adam was formed even in the ſtate 
of innocence with ſuch a body as made him ſub- 
ject to mortality, and liable to the ſtrokeof death; 
yet let us recollect that God had placed the tree 
of life in the midſt of the garden, to which he 
might whenever any bodily diſorder threatned 
his UiNolution, repair for recovery, and renew his 
primitive vigour and ſoundneſs. And whether 
this tree was in itſelf medicinal, its fruit naturally 
conveying ſtrength to the ſickly and decaying 
conſtitution, or whether it was only a ſign or ſa- 
eramental means of life, the effect would be the 
fame to Adam, ſince if, he took and eat of it, he 
would have lived for ever. It is plain then from 
this one conſideration, that as eating the forbid- 
fruit, was the cauſe of this death; ſo if he had 
abſtained from that, the fruit of the other would 


have 
Y Genefis ii. 17. 
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have been the inſtrument of life; and that if 
Adam had not ſinned, death would not have en- 
tered within the precinct of paradiſe, and gain- 
ed an univerſal empire over all the ſons of men. 
And for a further proof, that-if Adam had not 
been guilty of fin, he had not been ſubject to 
death; the holy ſcriptures teach us, that death ia 
the wayes, (m). or puniſhment, of fin. And we 
find not the leaſt intimation of that puniſhment, 
Hut on the ſuppoſition of a previous ſin to de- 
ſerve it; nor any ſuch ſentence ever pronounced, 
till the ſin was actually committed. From 
whence alone we might ſafely conclude, that if 
Adam had not ſinned, he had not died. But we 
need not reſt it here, ſince we have more expreſs 
and abundant proots, that by (x) man, that is, by 
the act of man, came death: And, by one man 
fin entered into the world, and death (o) by fit; 
which is univerſally acknowledged to refer to 


chat original ſin of Adam, by which he forſcjted 
the benefits of his covenant. 


Let us now carry iind higher, 
and conſider, whether his life would have been 


7 - + in an earthly paradiſe, on, after trial 


made 
« m) Romans vi 23 
Gi. Corinthians XY. 21 VETS : 
(% Ronan v. 12 : 
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made, he ſhould been raiſed to a more exalted de- 
gree of happineſs. As this*may be thought a mat- 
of peculative nicety, not fully ievealed to us, we 
muſt: move with caution, ànd not expect to be ſa- 
tisfied as by ſtrict demonſtration. I think | have 
fully proved to your ſatisfaction, that the ſtate of 
Adam in paradiſe was a ſtate of probation, and 
conſequently not to laſt for ever; for God never 
placeth any creature in ſuch à ſtate, with a de- 
ſign, that he ſnould continue in it for ever; but, 
that if he obeys his part of the covenant for an 
appointed time, he may raiſe him to a higher. 
Add to this that though man was bleſſed with an 
almoſt divine rectitude of wilh yet it was at the 
ſame time ſo abſolutely free, that he might rea- 
dily withhold his obedience to the divine prohibi- 
tion, if he were ſo inclin'd, though God had 
done ſo much to keep him within the pale of 
his duty, by threatning the breach of it with ſo 
ſevere a penalty, and encouraging his perſeve- 
verance by the promiſe of ſo invaluable a bleſf. 
ing; and therefore it would be abſur'd to ſup- 
| Poſe, that he ſhould all at once, have reached 

the end of that oeconomy, which was in its own 
| nature 


®* Quid de eo facturus fuiſſet * ſiobedire perſtitiſſet. 
non diſputo, libenter in hac re ſuum cuiq; relinquo jedicium, 
Erotias. 
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nature progreſſive, and growing by degrees to 
greater plentitude of perfection. An argument, 
that has the ſtamp of * antiquity upon it, as 
well as of reaſon, to make it paſs current. And, 
to argue from analogy, it cannot reaſonably be 
ſuppoſed, that the offended majeſty of heaven, 
would make over a larger portion of hap- 
pineſs to Adam fallen, than he had done before 
to Adam innocent; for this would make evil for- 
given to appear, as it were, more meritorious in 
the ſight of God, than integrity unſtained, Beſides 
the all-wiſe director, who ever proportions the 
means to the end with the moſt frugal economy. 
had never enrich'd him with ſuch ſupernatural 
graces, that made him neceſſarily aſpire after, 


and capable of, reliſhing the pleaſures of an he- 
D venly 
* Meribnxe A durb 8 Os 63 ou vi cd te tug 
Toy Tacada;or, dds avg efopprry WpoxoTys dr Au Av. 
Kt THAHogYEVopeyer, ire & Ad avadin)iis Os g, rw; nat 
tis Toy Superey evan. Theophilus Lib. 2. ad Autohe. p. 
101. | | , 
"Ours d dfdyaroy avroy Emoingey, Art pay dry, wand 
Sexrin d &puPortpey : Iva, i l r vs ahavacias, vnpi gag, 
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giay. Ibid, p. 103, 
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venly entertainment, if he had by his unaltera- 
ble decree tied him down to an immortality of 
ſenſual pleaſure only. * Paradiſe then ſeems to 
be deſigned as a ſchool for Adam, in which 
he was to be trained and diſciplined for a 
more exalted ſtate in heaven; into which, if 
he had continued faithful and obedient, he 
would, at God's appointed time, have been 
tranſlated, as Enoch was afterwards (p) without 


fubmitting to the dreaded conditions of abje& 
mortality. 


From this ſhort account of the ſtate of man in 
paradiſe it is plain that his fall was the act of his 
own deliberate choice, as his reſtoration (which 
I ſhall prove hereafter) is the ſole act of free 
grace; the one barely permitted, the other 
wholly contrived by the infinite wiſdom of God. 
But, waving this ſubject for the preſent,” I muſt 


in 


* EIg 75 £aUTS& TapaJeugo! hvTES EISUYHYNI, dN RuTONS 
y0p40r" Tye E prev PradZoiey Tyr N, xd A, XA, SN w- 
gi Thy fEyrapadery xvTEY, xa avwdivoy, x & puipiptrer Zoonv 
fog To we 71s iy cuperois A ,d Au Thy imaype- 
May xt. Athenaſius. 


(p)A bono juſtoq; Creatore illi homini, quem in corpore 
animali conditum, ditavit intelligentiæ ac juſtitiæ dono, juſta 
eſt 
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in my next diſcourſe conſider the occaſion and 


ſad effects of his fall on himſelf and the partner 
of his Iniquity. | 


eſt utriuſq; ſtatuta conditio, ut ſcilicet fi obedientiz quæ pri- 
maria virtus eſt, cuſtodiret, ex animali in qua conditus erat 
corporis qualitate ad ſpiritualem immortalemg; flatum, sI&R 
CORP@R1S MORTE (quia fine animæ iniquitate) tranſfiret ; ac- 
cepiſſetq; divino munere, ſi præcepta ſervaſſet, non ſolum 
perfectam atque immiſſibilem corporis immortalitatem, ve- 
rum etiam in Anima talem Gratiam juſte ſancteque vivendi, 
ut peccare deinceps omnino non poſſet, fi non peccaret, do- 
nec peccare potuiſſet. Fulgentius de gratia Chriſti. 


- 
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SERMON II. 
G E N. iii. 10. 


And he ſaid, I heard thy voice in the gar- 
den: and I was afraid, becauſe I was 
naked, and 1 hid myſelf. 


N a former diſcourſe I took occaſion from 
a text of the royal Pſalmiſt, to treat of God's 
wonderful mercy and loving kindneſs to man in 
his original ſtate, I ſhewed you how com- 
pleatly the newly-created world was prepared 
and furniſhed for his reception; and with what 
perfection of graces and abilities he was enrich 


ed : that; he was placed in paradiſe, a garden 
planted 
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planted by the immediate hand of God, and 
abounding with every delight, which might feed 
the taſte or fancy to full ſatiety 3 that he was 
diſtinguiſhed there with an accumulation of ho- 
nours, as having, under God, the whole ſub- 
. ject world paying a willing obedience to his au- 
thority : and I told you upon what terms he 
Was entitled and enabled alſo to hold and en- 
joy the ſame; and particularly J explained to 
you, that he might have been immortal with- 
out ſubmitting to the pains and fear of death, 
if he had perſevered in his integrity, and re- 
frained from eating of the fruit of one ſingle 
tree, which was the ſole teſt of his obedience, 
and the condition of his everlaſting happineſs. 
In a word, ſuch was the love and beneficence 
of his all-gracious Creator towards him in his 
original ftate, that David could not curſorily re- 
flect upon it, without burſtmg out into a rap- 
ture of praiſe and aftoniſhment ; as Job had 
done before, in terms of the like import, crying 
out, Lord, what is man that thou ſhouldſt mag- 
nify bim, and that thou ſhouldeſ ſet thy heart 
upon him (a), 


But 
(a) Job vii, } 
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But now we are to open a widely- different 
ſcene, which will diſcover to us ſuch a wretched 


and ſudden change in the ſtate and conſtitution 
of the once ſo happy man, that he who had 
converſed with his God, with the familiarity of 
a friend, without the leaft fear or ſhame, was 
become ſo conſcious of both, that he durſt not 
ſo much as approach the divine preſence z but, 
en hearing the voice of God, hid himſelf, as 
well as he could, among the trees of the garden. 
And how this unhappy change took place, T 
ſhall now proceed to conſider. 

We may obſerve, that when God placed 
Adam in this garden, with a charge (6) to dreſs 
and to keep it, he thereby intimated to him, that 
an enemy would come, who, by his ſubtle arti- 
fices, and plauſible inſinuations, would endea- 
vour to diſpoſſeſs him of that paradiſe, And 
one would think, that this might have been a 
ſufficient caution to make him not only diligent 
in dreſſing it for his own benefit and ſervice, but 
alſo continually upon the watch, 70 Keep it ſafe 
from the artful wiles of the inſidious tempter. 


According- 


2) Et ſumpfit Deus heminem, quem fecit, et poſuit eum 
in paradiſo, operari eum ut juſtus eſſet, et cuſtodire, ut tu- 


tus eſſet. St, Auſtin de Geneſi in literam. T. z. lib, 8. e. 
10. 


( 24 ) 

Accordingly, the common enemy of God and 
man, who, by his own ſin, had forfeited the 
happineſs of his firft eſtate, even in heaven itſelf, 
and was therefore full of envy and inveterate 
malice, both againſt God, and this his new fa- 
vourite, who bore his image, and was, after a 
trial of his fidelity, to poſſeſs thoſe heavenly 
ſeats, from which through his pride and am- 
bition he was thruſt out; (this common enemy, 
I ſay) laboured with all his art and cunning, to 
defeat the gracious purpoſe of God, and com- 
pleat his hated rival's overthrow. To which 
end, aſſuming the perſon of the ſerpent (which 
was then neither odious nor diſagreeable) he, with 
all the officious fondneſs of a friend, addreſſed 
the woman, as being the weaker veſſel ; watch- 
ing his opportunity to find her alone, and apart 
from her huſband, and thereby deſtitute of the 
ſuccour and wholeſome advice of him, who was, 
under God, the only authoriſed director of her 
counſels and conduct. 

For, the ſubtle tempter was well aſſured, 


that (c) Adam himſelf, who was divinely inſpired 
with ſo much.wiſdom from above, as enabled 
him, 

(e) Ergo alio modo ipſe deceptus eſt ; ſed dolo illo ſer- 


pentino, quo mulier ſe ducta eſt, nullo modo illum arbitror 
potuiſſe, 
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him, at firſt ſight, to give names to every liv- 
ing creature, proper to each of their reſpective 
natures, would have been upon his guard, if any 
temptation had been offered to him directly, by 
this, or any other inſtrument, 

The tempter then, who had cunning to con- 
trive, and malice to execute, his diabolical pur- 
poſe, paſſing by Adam, as an unfit object for him 
to work upon, immediately, with a flattering air 
of extraordinary friendſhip, began to inſinuate a 
doubt into the woman, whether it could be poſ- 
ſible for God, who had ſhewn her ſo many ſigns 
of wonderful favour and affection, to with-hold 
from them the fruit of any one of the trees of 
the garden, more eſpecially of the tree of know- 
ledge, which he inſinuated to be neceſſary for their 
happineſs and advancement : and when he found 
that his artful ſuggeſtions had made a breach in 
her reſolution, and opened a way for his moſt 
daring blaſphemy, emboldened by his growing 
ſacceſs, he improved his hint, till he worked her 
up into a ſhameleſs diſtruſt, or open denial of 
the goodneſs of God ; and at laft boldly con- 


E tradicted 
potuiſſe, ſeduci in ullo modo, quo illa potuit. St. Auſtin, 
ad Literam. Lib. 11. p. 274. 
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tradicted the truth of the poſitive and dreadful 
ſentence, oppoling his own deſperately-wicked 
affirmation to the word of God. Ye ſhall not 
ſurely die, ſaid he; for God doth know, in the 
day ye eat thereof, then your eyes ſhall be opened, 
and ye ſhall be as Gods, knowing good and evil. 
As if it had been no more than a meer empty 
threatning, for a wanton exerciſe of authority, 
and not deſigned as a rule of action, on which 
all their happineſs here and hereafter depend- 
ed; and that too impoſed upon them out of 
bare envy and jealouſy, leſt by eating of the 
tree of knowledge, they ſhould become as wiſe 
as God himſelf ! By which artifice, he found 
means at once to leſſen her love and fear of God, 
and to ſhelter her from any painful apprehenſion 
from the threatened puniſhment. 

Here did the ſubtlety of the ſerpent (or ra- 
ther of the devil in the ſerpent) ſignally tri- 
umph over the weakneſs, and unguarded ſim- 
plicity of the woman; and that too by the 
ſame means, which he has ever ſince uſed 
for the drawing all her degenerate poſteri- 
ty into the like tranſgreſſion of God's com- 
mandments, For, ſuch was his cunning, that 


by 


(27) 
by queſtioning her, as it were, only in acci- 
dental diſcourſe, he poſſeſſed her with a doubt in 
opinion, which, making way for an error in 
judgment, ſoon prevailed with her to commit 
an overt act of the moſt daring rebellion. 

That which gave the firſt occaſion to the 
tempter to accompliſh her ruin, was her weak- 
neſs and indiſcretion, in entering unadviſedly in- 
to a ſeparate converſation with a creature, to 
whoſe nature and ſubtle artifices ſne was altoge- 
ther a ſtranger. It is true, that being as yet in 
a ſtate of innocence and ſimplicity, ſhe had ao 
ſenſe or cauſe of fear, and might probably think 
(as ſome of the ancients ſuppoſed ſhe did) 
that other living creatures had the ſame faculty 
of ſpeech, with which her huſband and ſelf were 
enriched. But when ſhe heard the diſcourſe tend 
to ſuch a'ſerious and ſolemn ſubject, as the force 
and reaſonableneſs of an expreſs command of her 
; almighty Creator and all-bountiful benefactor, ſhe 
ought, both in wiſdom and duty, to have ſtopp-d 
her ears, and have with-held her aſſent, till ſhe 
had recourſe to her huſband, to extricate her out 
of the difficulties of ſo dangerous a conference : 
for, though he who ſtands his ground, and coura- 


E 2 geouſly 
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geouſly reſiſts a temptation, may happily over- 
come it; yet the moſt certain and ſure means 
of doing ſo, is immediately to retreat from the 
ſcene of danger, and to eſcape it by a ſpeedy 
flight: neither is this any mark of cowardice, 
but, in truth, the height of wiſdom, and a moſt 
ſhining proof of manly conduct. But indeed 
no excuſe can be invented for her preſuming, 
upon her own ſtrength and abilities, to conti- 
nue the conference, and lend a patient attention 
to what could be ſaid on ſuch an intereſting ſub- 
ject, in the abſence of her huſband, who (as I 
have obſerved before) was not only her proper 
guide and director in all points relating to her 
duty, but likewiſe amply furniſhed with ſkill 
to counterplot the moſt ſubtle arts, and with 


ſtrength to repel the molt forcible attempts of 
the common enemy. 


The next advantage taken againſt her, was 
from her too ſlight acknowledgment of their 
obligation to their heavenly benefactor for his 
extraordinary bounty; and her partial and im- 
perfect recital of his abſolute and poſitive de- 
nunciation of Death, as the certain puniſhment 
gf cating the forbidden fruit, Tho' God had 


given 
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given Adam a free grant of every tree of the 
garden, except only the tree of knowledge of good 
and evil ; but had prohibited the eating there- 
of, under this peremptory ſentence, Thou ſhalt 
ſurely die ; the woman, in her report of it, was 
ſo far from amplifying the Liberality of the 
Grant, that ſhe paſſeth it over without any 
orateful acknowledgment, as if it were no more 
than what they might juſtly claim, inſtead of 
an act of grace and mercy ; but ſhe extends 
the Reſtraint to the touching, as well as the 
eating the fruit, which was no part of the ſen- 
tence z and yet, after all, repeats the ſanction of 
the penalty, as if it had been no more than a 
bare threatening, and not a ſtrict and poſitive 
command: We may, ſays ſhe, eat of the fruit 
of the trees of the garden; but of the fruit of the 
tree which is in the midſt of the garden, Cod 
hath ſaid ye ſhall not eat of it, neither ſhall ye 
touch it, LEST YE DIE. Thus, by repeating 
doubtfully what God himſelf had expreſſed in 
the moſt plain and binding terms, ſhe diſcover- 
ed to her ſubtle adverſary, that her faith, as 
well as her reſolution, was wavering ; that ſhe 


was inclined to liſten to his deſperately-wicked 
propoſal, 
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propoſal, and willing to execute whatever his 
perſuaſive malice ſhould ſuggeſt. 

Having now received the infection of the 
tempter at her ears, and forgotten both the 
curſe itſelf expreſly denounced, and even the ha- 
zard of it too, which ſhe had ſo dubiouſly re- 
preſented ; it ſoon conveyed its poiſon into all the 
other ſenſes, till at laſt it reached the under- 
ſtanding and will, and filled the whole capa- 
city of her ſoul. Thus was ſhe gradually drawn 
in by the ears, to liſten with attention ; by the 
eyes, to look up to the fruit with a longing 
and wiſhful delire ; by the fingers, to touch and 
take it with eager curioſity ; and at length by 
the mouth, to taſte and eat it, with ambition 
of thereby gaining! knowledge and wiſdom 
equal even to that of God himſelf, To ſuch 
a degree was ſhe now judicially infatuated, as a 
juſt puniſhment for her giving more credit zo 
the father of lies, than to the infallible word of 
the God of all Truth, | 

Thus have we [een by what means the ſubtle 
tempter drew the J/oman into the original 
tranſgreſſion. Let us in the next place obſerve 
how 
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how he prevailed with Adam to be partaker in 
her ſin. 


No ſooner had the devil, in the perſon of the 
ſerpent, finiſhed the firſt act in this woful tra- 
gedy, but he went off the ſtage, and left the 


ſecond to be performed by the unhappy woman 


herſelf, whom he had thus deluded to he his 
inſtrument to ſeduce her huſband. For the ſa- 
cred text aſſures us, that ſbe took of the fruit of 


the forbidden tree (with her own hand) and did 


eat, and gave alſo unto her huſband with ber, 
and be did eat. So that, as the temptatian took 
effect upon the weaker through craft and ſub- 


tlety, it did now the ſame upon the ſtronger, 


by the meer force of his tender affection, 
which is the weaker part of man's foul. For 
(as St. Gregory (d) obſerves) reaſon and affcc- 
tion are, in the bond of nature, the ſame, by 
a juſt reſemblance, with man and wife in the 
bond of marriage; reaſon being the ſtronger, as 


the huſband, and affetion the weaker as the 
wife, 


* When 


( 4) Quod eft vir & vxor in vincalo nuptiali, idem eſt ra- 
tio & affectio in vinculo naturali. 


— — : —_— — — 


a — 
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What inſinuating arguments ſhe might now 
urge to prevail with him to venture on the 
ſame experiment, we know not with abſolute 
certainty, ſince the ſacred hiſtory is ſilent in this 
matter. But we muſt conclude that ſhe uſed 
ſome (e) perſuaſive arguments, becauſe in the 
ſentence which God pronounced upon him, it 
is expreſly ſaid, that he had hearkened to the 
voice of his wife. It is indeed ſuppoſed by (F) 
ſome, that his ſeeing her {till ſurviving, with- 
out the leaſt ſymptom of death, or any extra- 
ordinary diſorder in her conſtitution, might be 
the prevailing motive to his compliance, as hop- 
ing, that through the infinite mercy of God, 
the ſentence would not be executed on either. 
Yet we may reaſonably believe (as (g) ſeveral 

| of 

e) Atque ideo ſumpſit de fructu ejus, & manducavit, & 
dedit etiam viro ſuo ſecum; fortaſſis etiam cum verbo 
ſuaſorio, quod ſeriptura tacens intelligendum reliquit: an 


forte nec ſuadentia opus erat viro, quando illam cito 
mortuam non eſſe cernebat. Az/in ad Litteram L 11. 


() Jide note above. 
(g) Mulierum amori ad hoc malum trahenti reſiſtere 


non evaluit, faciens quod ſciebat non eſſe faciendum, ne 
ſuas 


35 6339 
of che fachers, did) chat, not michſtanding. Adam 
was, thorqughly convinced, of che truth of the 
| e and the certainty; of its erecutign, and 


that allo the, ſuggeſtions to the. contrary were 
falſe and. diaholical „Jet the fondneſs of his af- 
foction, and the boundleſs, generoſity of his love 


137 #1 


for his Eve, was. the prevailing inducement 


which encouraged. him to partake with, her, in 
her ſin of diſabedienc? j; as not conceiving it 


poſſible for. him to be happy, if ue were mi- 
ſerable, and therefore replying to continue uni- 


ted with her, though in the arms of death. For, 
he loved het entirely, as being made out of 


himſelf, and. given unto him by God for a com- 
fort and help: meet z. and beſides her, the whole l 


world did not allow him ſuch another. 


„Here it is, obſerveable, that Satan's part in 8 


this fin was the, effect of ſubtle malice; Eve's 


of error and deluſion ; and Atam's of mere in⸗ 


Hitmity, as a8 loving her more than was confilt- 
F | ent 


ſaas quibus deperibat atque diffluehat 3 mortiftras delicias 
conttiſtant: non quidem carnis victus concupiſcentia, quum 
nondum ſenſerat in reſiſtente lege membrorum legi mentis 


luz, ſed amicali quadam benevolentid. St. Auſtin, tom. 3, 
I. 11. c. 42. p. 2 74. 


(34) 
ent with his duty to God, who gave her to him, 
not eo direct, but to be dicected and governed 
by kim, Yet was his fin the greater, conſider- 
wg ſeveral circir ſtances of 5 aggravation, noted 
by the ancient fathers. And particularly, FR, 
In reſpect of kimſelf, as being God's immedi- 
ate ſybſtiture and vaſſal, independent of any 
other Being, and I! berally furniſhed with every 
virtue, and very grace to enable him to ſtand 
firm, -gainſt any faul: either of temptation or 
violence. So that his obligation to God was 
: prior and ſuperior to th at of his relation to the 
woman. . Seeqnaly, In the condition of his te- 
nure, as being plainly expteſſed by God him. 
ſelf to him in perſon 3 but to her delivered (as 
appears) only. by tradition from her huſband. 
And, Third/y, lo reſpeRt of the prohibition alſo, 
a8 being ſo plain, 10 ſhort, and ſo full, as could 
leave no room for any excuſe, either of diffi. 
. ,culty or forgetfulnchi. So that his tranſgreſſion 
(whatever might be alledged as the motive and 
inducement to it) mult be conſeſſed to have been 
the voluntary overt act of a free agent, in 
| - downright 
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downright violation of the nn word of 
God? 11 4 

Let us therefore, in the next Place, conſider | 
the effects thereof 3 firſt upon theſe original ſin- 


ners themſelves, and then conſequently upon all 


their poſterity. 


As to themſelves, the ſacred text inföfms . 


that, immediately | upon their trahſgreſfibh," the” 
eye} of them both were opent4.* And fo indecii 


the” terhpter 'promiſed'thar they mould be: yet 


chis is no proof that ever the devi folk trum; 


— even in this he was a plain dectiber“ Ind! 

al of beiug opened (as he artfully inlinifared)* 
to wake hondur, it was to 'theit*inflippottable" 
ſhathe' and confiiſiorr: inſtead of being / Vod- 
tnotbing gobil und bvil, they hat the unſpeak⸗ 
able 'morrifitation' to perceive and know (and 
that was"all the improvement thereby made in 
their knowiedge) that tbey were nated. And 
therefore they durſt not appear before that great 


and gracious God, with whom they had till 
then converſed with the familiarity of a friend” 


openly face to face, St. (b) Auſtin well ob- 
F 2 ſer ves 


( Quid eſt, guſtato cibo prohibito, nuditas indicara, 
niſi peccato nudatum, quod gratia contegebat ? Gratia 


quſppe 


(036 
ſerves, that the diſcovery of their Natrdnefs, 
after their eating the forbidden Fruit. ſignifies, 
that what before was covered I gract, was 
now made bart by in. For there muſt needs 
be a great degree of grace, where the earthly 
and animal body felt no beſtial luſt, H: 
therefore, who, being cloathed with | grace, had 
nothing in his naked body to be aſham2d of, 
being diſrobed of grace, was ſenſible of ſome- 
thing that needed @ covering, Thus it is plain, 
that our firſt Parents, in their former happy 
ſtate of innocence, not being conſcious of any 
guilt, had no cauſe of ſhame : for though, from 
their firſt ſeeing) the light, they were bath na- 
ked, yet ſuch was their original purity and free- 
dom from any ſin and folly (the true cauſe of 
all ſhame) that then they were not aſhamed... But 
now, conſcious of their ſin, and aſhamed of 
their nakedneſs, they were driven to ſuch mean 
and unbecoming ſhifts, as not only to twiſt g. 
leaves together to mate themſelves aprons to co- 


ver 


quippe Dei ibi magna eſt, obi terrenum & animale cor- 
pus beſtialem libidinem non habebat. Qui ergo veſtitu: 
gratia, non habebat in ſav nudo corpore quod puderet, 
ſpoliatus graria, ſenſit quod operire deberet, 

* 


— — 
— 
— 


— 


—— — 
— om 


— —— — 
ASE! — £ \ 
. £ - — — 1 * 2 3 — 
- "Iz * — —2 — — — 
ww ” — 2 2 
222 === . — . Og Z 
— Ss 2 W — —— . 
: = — — — 
- * =; "oy —— 


(3720 


ver them, but vainly endeavoured even to hide. 


tbemſalues from the preſence of the Lord God a- 
ming - the tres of the garden. This was an evi 
dence of their fear, as well as of theit ſhame,” - 
and both a full proof of a guilty conſeiencc. 
For ſo it follows, when 1t-pleafed God t give 
Adam an affectionate and graciaus call to recol- 
lection, his anſwer was, I beard thy voite in 
the Larden, un I was afraid,” ber auſe I was n. 
ted, and I bid "myſelf. 
Here was a confeſſion indeed; hut more of 
ſophiſtry than of ſincerity in it: for it ſeens he 
was yet under ſuch a deluſion, as to think of 
excuſing himſelf by an allegation of the e, 
inſtead of the cauſe, his nakedne/5, inſtead of his 


fin. Whereas, if he had been (i) ingenuous in 


his. confeſſion to the all-wiſe God, he would at 
once have humbly acknowledged that he was 
conſcious of his breach of covenant, which had 
ſa deſervedly filled him with ſhame and fear, 
and that he heartily repented of his fin, in or- 

der 


(i) Nunquid dixit, peccavi. Superbia habet eonfullons, 
deformitatem, & non habet confeſſionis humilitatem, St. 
Ain Tom. 3. I. 11. p. 272. 
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det to the ſuing out a pard on- thereof from the 
court of heaven Yer ſo fat was he from thus 
entitling himſelf to any favout, that he highly 
aggravated his crime, by endeavouring to ſhift ' 
it off from himſelf; though at the ſame time 
he directiy laid the blame upon his wife whom” 
he ſo dearly loved, and obliquely alſo upon God 
himſelf, Who gave het to him. Tbe woman, 
ſaid he, wb thou gaveſt to be 'with me, foe 
gave me of the tree, and I did eat. Thus he- 
would inſinuate, that God was acceſſary to, if 
not the author of his ſin, which was an addi- 
tion to it of blaſphemy, and much more inex- 
cuſable than the plea which the woman offered 
in her behalf, that he ſerpent beguiled ber, and 
ſhe did eat. For, though neitker of them could 
plead any Thing i in bar to the indictment upon 
which they were arraigned, yet conſidering the 
power and ſubtlety of the devil, ſo cunning in 

hiding himſelf under any ſharz2, and repreſett- 
ing the moſt falſe and foul Acts under the faireſt 
colours (as St. (&) Ambroſe obſerves) it might 
make her defeat appear ſomewhat more excuſe- 
able, and her plea, in mitigation of her un- 

waty 


(k) De Paradiſo Cap. 15: Col. 178. 
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mary crime, more favourably received as an ex- 
tenuating circumſtance. 

Now, for the puniſhment of the ſeveral, of- 
fenders, we may obſerve, that as it. was ſtrict- 
ly juſt, ſo was it exactly ꝓroportioned to their 
reſpecti ve crimes. For 
Fiu,, As the devil, in the ſerpent had , been 
the grand ſeducer, and. principal in the tranſ- 
greſſion, out of. meer enyy and malice, he 
was immediately condemned. without any room 
left him for confeſſion, apology, or hope of 
pardon. As by his temptation he had corrupt- 
ed man's heart, to make him regard his car- 
nal, appetite, more than his duty, and thereby 
reduced him to his original ſtate of duſt, ſo the 
ſerpent, who was his inſtrument, ſhould thence- 
forth crawl upon his, belly, and have duſt for 

his own portion. As he was more ſubtle than 
any; beaſt, of the field, whereby, he had brought 
the deluded, woman under the curſe ; ſo he was 
. himſelf, not only curſed above all catile, and 

above 


- * Ouxin Arb Aeris A 7:1 ien, yds A 
vac xf dyr9, Tagixu, cul] ie xafi@nt; Tir "Ardpa 
A 749 Yv161x%, St. Chryſolom, Tom. 4. p. 141. Bene- 
69. Ki. 
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above every - beaft of the fold, but à perpetual 
enmity was to be continued between them and 
their ſeed, inſomueh, that ber fed ſbould bruiſe 
his bead, and he. ould hruiſe his heel, which 
was a comfortable prophecy of the reſtoration 
of mankind by the Meſfteb. Thus was tho na- 


tural ſerpent, as the devil's inſtrument, viſibly 
puniſhed, as the devil himfſelk was inviſiblyy be+ 


ing already attainted for his former rebellion, 
to the end, that whenever men ſre the ſerpent 


crawling under this his original puniſhment, 
they may ſeriouſly reflect upon che endleſs and 
in ſupportable torture, which: Goc juſtice, is at 


the ſame time inflicting upon the wicked ſpirit 
which had once poſſeſſed him to their ruin, 
and from thence be warned from entering into 
any friendly commerce with him for the time to 


. COME, 


"Secondly, As the woman had firſt looked upen 
the tree with pleaſure, and x longing deſire to 
eat of its forbidden fruit, and then over-ruled, 
her huſband to partake with her in her ſin, ſhe 
was puniſhed with ſorrow and pain in the fruit 
of her womb, and ſubjection to her huſpand's 
rule and authority. Not that ſhe was lefs fub - 


( 41). 
ject to him before the tranſgreſſion, but only 
with this difference (I), that what was her plea- 
ſure, as Well as her duty, while ſhe continued 
in her ſtate of innocence, was now through 
her fin to be made her puniſhment, And as 
one * great end of her creation, aad chief hap- 
pineſs of her life, was to be the increaſe and 
multiplication of her ſpecies, ſo now pregnancy 
and childbirth ſhould be monitory ſeaſons of 
penance and affliction for her tranſgreſſion. For 
though God did not revoke his former bene- 
dition, and condemn her to perpetual bar- 
renneſs; yet ſhe was not to bear and bring 
forth without much pain and ſorrow. And, 
G | Thirdly, 
(1) Neque enim, et ante peccatum, aliter factum fuiſle 
ecet credere mulierem, niſi ut vir ei dominaretur, et ad eum 


pſa ſerviendo converteretur. Sed recte accipi poteſt hane 
ſervitutem fignificatam, quæ cujuſdam conditionis eſt potius 
quam dilectionis, ut etiam ipſa talis ſervitus, qua homines 
hominibus poſtea eſſè ſervi cæperunt, de pzni, peccati reps 
riatur exorta. St. Auſtin de Gen. ad Litter, L. xi. C. 37. 

Ey avTaic TH Tixra yr droben Tis torngs CvPpowyngs = 
vl rd Tixvwv Ty daſo;cuv ao XUrys Al 5AITapas - 
awc, tre N mer TI xa aurTy TW uvTopngly ice Thy wal}, 
Frasroy xp wdlyc? xa Ty avTYP? THY xad Exacryy r 
given, Too Tho A, THuTh AA Th; Tagore 70 ih 
vg. Chryſoſt, Tom. 4: P. 144. 
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Thirdly, As Adam was guilty of a great ne- 
glect of his charge 7o keep the garden, as well 
as of his authority, in ſuffering an inferiour 
to prevail with him to tranſgreſs God's 
command, his negligence was now puniſhed 
with hard and continued labour. As he was 
ungrateful to God for ſo many extraordinary 
benefits and honours, he was requited with the 
earth's ingratitude to him; as he was diſobe- 
dient, the earth was unfruitful ; as he offended 
in eating, he was puniſhed in the meat which 
he ſhould eat ; the ground which was to pro- 
duce him food, being curſed for his ſake to 
bring forth thorns and thifiles , ſo that in ſor- 
row and the ſweat of his brow he ſhauld eat 
bread all the days of his life. And finally, he 
wat to return unto the ground, out of which he 
was taten; for duſt be was, and unto duſt be 
ſhould return. 

And to prove that every part of the ſentence 
ſhould be unalterably executed, they were im- 
mediately ſent forth from the garden of Eden, 
to till the ground, from whence the man was 
taken ; that is, from a garden of God's own 
; planting, full of all variety, pleaſure and con- 
tentment 
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tentment into the wide world, barren and un- 
cultivated ; from a paradiſe of bliſs to a howl- 
ing waſte, which was curſed for his fin, and was 
not to make him any return of fruits without 
his daily toil and labour. And left man, tho“ 
in miſery, ſhould till be deſirous to eat of the 
tree of life and live for ever, there were placed 
at the eaſt of the garden of Eden, cherubims and 
a flaming ſword, which turned every way, to 
keep the way of the tree of life, whereby the 
tranſgreſſors ſhould be kept in continual re- 
membrance of what had paſſed, and be more 
upon their guard for the time to come, that 
they might not plunge themſelves deeper into 
that abyſs of miſery, into which by their wil- 
ful tranſgreſſion they were loſt : wilful I fay ; 
for ſo it will plainly appear to be in the ſequel 


when we have an opportunity to proceed in the 
conſideration of this ſub ject. 
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St, James, Chap. i. 13, 14, and 25. 


Let no man ſay, when he is tempted, 1 am 
tempted of God: For God cannot be tempted 
with evil, neither tempteth he any man. 

But every man 1s tempted, when he is drawn 
away of his own luſt and enticed. 

Then when luſt hath conceived, it bri noeth 
forth Sin; and Sin when it is finiſhed bring- 
eth forth Death, 


AVING in two former diſcourſes treated, 
ſomewhat at large, of the happineſs of 

man in his original ſtate of innocence, as well, 
as of the cauſe and effects of the unhappy fall 
upon the immediate tranſgreſſors themſelves, 1 
ſhall now proceed to prove, what I barely hinted 
before; 
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before; that whatever miſeries, they were there- 
by reduced to, the fame were of their own 
procuring, and brought upon themſelves by 
their own wilful tranſgreſſion; fince they were 
bleſt with an angel-like underſtanding that they 
might know their duty, and furniſhed with 
ſufficient aſſiſtance to perform ir though not 
bound under an invincible neceſſity to perſiſt 
in it. 

Now for the proof of this, we muſt premiſe, 
that as man is a rational creature, capable of 
diſtinguiſhing between good and evil, he is of 


neceſſary conſequence a moral agent, endued 


with a power of ele#jon which is called the will, 
whereby he is an abſolute maſter of his own 
actions, and anſwerable for the defect of them; 
and as ſuch, he has it in his power to fufill, 
or reject the rule preſcribed by his maker, and 


conſequently to obey and be happy, or to tranſ- 


greſs, and be miſerable. Without ſuch freedom 
of will (as * Theodoret well obſerves) there could 
be no ſuch thing as a teſt of that virtue, which 
is to be the crown of our nature, with all the 
happineſs it is capable of here and hereafter. 

N IT 


2 Quæſtiones in Gen. 36 P. 40 
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If ſuch agents therefore will permit their morat 
ſenſe to lumber, and all the faculties of their 
ſoul to be bound up in a deep fleep, they 
themſelves muſt be anſwerable for the con- 
ſequences of it; for ſince our gracious God has 
clearly revealed to us our rule of action, and 
oblig d us to obey it, by the ſanctions of re- 
ward and puniſhment, it mult be entirely owing 
to our negligence or our obſtinacy if we fall 
ſhort of the mark, at which we ſhould aim. 

I have, I think, in my firſt diſcourſe fully pro- 
ved, that the ſtate of Adamin paradiſe was a ſtate 
of tryal and probation, in which. God had tied 
him down to certain conditions and reſtrictions; 
and that on his obedience or diſobedience de- 
pended his future happineſs. or miſery. Now 
the very reſtriction itſelf ſuppoſes a poſſibility. of 
complying with it, as the threatning annexed to it 
does a probability of failing; for we muſt ne- 
ceſſarily conclude, that the all- good and all-wiſe 
creator could not bind man under ſuch a condi - 
tion, which was either impoſlible for him to 
perform or neglect; for then it would ceaſe to 
have been a teſt of obedience, and tryal of 
N man's 


8 


(048) 
man's ſincerity, and have been a ſevere reflec- 
tion on the wiſdom, juſtice, and goodneſs of 
the all · perfect lawgiver. He who has infinite 
wiſdom to contrive and proportion the means 
to the end, cannot, without blaſphemy, be 
thought to act ſo abſurdly, as to appoint a 
mean to ſerve no end at all; he who is“ all- 
Juſt in diſtributing the meaſure of puniſhment 


to his wicked and rebellious ſubjects, could never 


have threatned to inflict ſo ſevere a puniſhment 
on Adam upon his compliance with a temptation, 
if he had not given him wiſdom to prevent, 
or power to withſtand it, And can all-ſuffici- 
ent goodneſs be ſuppoſed to have given him 
a taſte of the joys of paradiſe, and then immedi- 
ately to have baniſhed him from them, to make 
his exile the more inſupportable ; and this only 
for ſinking under the weight of an arbitrary 
command, which he had not given him ſtrength 
to ſupport? If we add to this the powerful 
retinue of divine and ſupernatural graces, 

which 
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which conſtantly artended on him in his ſtate 
of innocence to direct him to that which was 
good, and defend him from that which was 
evil, we muſt neceſſarily determine, that, if 
he had not been wanting to himſelf, he was 
completely arm'd againſt the artful inſinuations 
of the moſt ſubtle impoſtor, or the open at- 
tacks of the moſt formidable enemy. Nay! af- 
ter the, commiſſion of their ſin, when they ſe- 
verally made their pleas in mitigation of it, nei- 
ther the one nor the other pleaded in behalf of 
themſelves a fatal neceſſity, which tied them down 
to inevitable diſobedience ; and yet this, if it 
could have been urged with truth, had cleared 
them from preſumptuous guilt: but the (*) man 
laid the charge of his ſin on the perſuaſion 
of the woman; and the woman, hers on the 
ſubtlety of the ſerpent. We muſt then con- 
clude, chat the all-merciful God laid no h:a- 
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vier impofition on Adam, than what was 


reaſonable, fit, and proportioned to his abili- 
ties, if he had exerted them in the cauſe of 


God, to promote his glory, and his own 
ſalvation. 


To this purpoſe (*) St. Proſper, the ſcholar of 
St. Auſtin, expreſsly ſays, it were a ſin to doubt, 
whether the firſt man (in whom the nature of 
all men was concreated) was made upright, and 
void of all fin; and whether he received ſuch a 
liberty of will, as that, if he forſook not God 
aſſiſting him, he might continue in thoſe good 
things, which he had naturally received, be- 
i cauſe he would; and by the merit of voluntary 
| obedience, arrive to that bliſs wherein he nei- 
ö ther would nor could fall away. In a word, it is 
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the general opinion of the orthodox, that man 
was created with. an abſolute freedom of will, 
and 


Rectum atque omni vitio carentem creatum eſſe homi- 
nem primum, in quo omnium hominum concreata natur 
eſt, dubitare fas non eſſe, eumque tale accepiſſe liberum 
arbitrium, ut ſi auxiliantem ſibĩ Dominum non deſereret, 
Poſſet in bonis quz naturaliter acceperat, perſeverare, quia 
vellet ; et merito 'voluntariz perſeverantiæ in eam beatitudi- 
nem pervenire, ut nec vellet decidere in deterius, nec poſſes. 
Contra Collat. e, 18. 


6519) 
and enriched with a plenitude of ( grace to di- 
rect his choice, though not with ſo much as to 
over- rule it. 

The hiſtory of our firſt parents (thus fairly 
ſtated) makes it clear to demonſtration, that 
their fall was the act of their own deliberate 
choice; for, neglecting to improve the plentiful 
ſtock of grace and knowledge which God had 
given them, and indulging themſelves in the 
wanton epicuriſm of the eye and appetite, 
they thereby unhappily loſt the perfections of 
their original ſtate, juſtly forfeited their tenure 
in Paradiſe, and all the other benefits to 
which they had been entitled by virtue of the 
firſt covenant; and were forced immediately with 
all ſpeed to fly to the rich mercies of God, as 
well for thetr ſupport in this world, as for their 
ſalvation in the next; whereas if they had con- 
tinued ſtedfaſt and immoveable in the love of 


'omi- 


aturk H 2 | God 3 

erum | 

reret, {$ Creatus ergo primus homo de terri terrenus, accept 
, quia quidem gratiam, qua non peccare poſſet fi peccare nollet; 
itudi- nondum tamen tantam acceperat gratiam, qua nec pec- 
poſſes, care vellet omnino, nec poſſet. Fulgentius de Gratia, 


Chriſti. c. 12. 
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God, and not have permitted their ſubject paf. 
ſions to rebel againſt their reaſon ; if thaahad 
paid all due homage to the one, and allégi- 
ance to the other, then might we at this time 
have been ſporting ſecurely in the joys of Para- 
diſe, and the pleaſures of innocency without any 
danger of loſing it from a ſudden and violent 
attack on our conſtitution from without, or any 
lingering decay withinz without ſubmitting to 
the pains or fears of an unwelcome ſeparation 
between ſoul and body. And how ſoon would 
the vanquiſhed devil have fled before their 
triumphant reſolution, on ſuch a peremptory 
anſwer as this? Such a thing, from which 
| thou art ſolicitous to diſſwade me, is what I 
muſt and will by no means omit, becauſe 
God, who made and preſerved me, has ex- 
\- preſsly commanded it ; or ſuch a thing to which 
14 thou wouldſt perſuade me, is what I will not 
| preſume to attempt, becauſe the ſame all -pow- 
erful, all-gracious Being, has expreſsly forbid- 
den it. But, inſtead of this, as ſoon as ever 
Exe began to liſten with attention to the deceit- 
: ful 
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ful propoſal of the tempter, her longing deſire 
to taſte of the fruit encouraged all the affecti- 
ons to ſtrive, and mutiny againſt their ſove- 
reign reaſon, for ſuperiority and rule : and the 
bold ambition of becoming like unto God 
fired every contending paſſion, and filled every 
craving appetite of the ſoul: and in this time 
of confuſion and anarchy, whilſt all within 
was uproar and rebellion, the artful pretences 
of the devil prevailed to the deſtruction of her- 
ſelf and her degenerate poſterity, 


It muſt be here obſerved, that God, when 
he created our firſt parents, infuſed intq them 
every paſſion and affection of the ſoul, to ſerve 

the purpoſes of his glory, and of their own 
happineſs ; and wiſely were they calculated 
for the ends deſigned, if they had been kept 
under due reſtraint. Had their deſire been 
fixed on the moſt deſirable object, the great 
God of Heaven and earth, who by his prolific 
fiat ſpake them, and all things elſe into being ; 
had their fear been faſtened only on the moſt 
dreadful evil, the diſpleaſure of their all-graci- 
pus benefactor; and had their hope, ſcorning 

| to 


( 54 ) 


to be confined within the ſcanty limits of an 
earthly paradiſe, taken a ſurvey of the ineffa- 
ble glories of the other world, to which they 
ſtood nearly allied, their happineſs had been as 
great as their imagination could repreſent, as 
pure as their ſouls were perfect, and as laſt- 
ing as the God who made them. 

Now though God implanted all thefe paſſions 
in the ſoul, and gave them ſuch ample encou- 
ragement to fix them on their proper objects; 
yet he did not bind them under an inevitable 
decree, that, they ſhould nat wander from their 
deſtined end; and much leſs did he arbitrarily 
determine that they ſhould do ſa, For though 
we muſt allow, that the great God, who inba- 
biteth eternity. and at one view ſees from the 
beginning to the end of time, muſt . 
know that our firſt parents would fall, and 
therefore as ſoon as they fell, graciouſly pro- 
miſed them a reſtoration; yet this knowledge 
and forefight of God was not the cauſe, or 
the moſt diſtant occafion of their fall. No! 
that was entirely owing to their own baſe in- 
gratitude, and the voluntary determination of 
their corrupted will, | 

Nay 


(6355 


Nay, neither the (*) prophecies, preſcience, 
nor decrees of God do lay any irreſiſtable re- 
ſtraint on the wills of men. It muſt be al- 
lowed indeed, when God has once foretold, 
or by his ſecret councils determined an e- 
vent, that it muſt neceſſarily and unalterably 
be fulfilled; but ſtill the manner and the 
means of its completion depend upon the free 
and uninfluenced actions of men; which may 
be made plain from the hiſtory of Joſeph 
and his brethren. We may ſafely allow, that 
God had predetermined in his unſearchable 
wiſdom, to raiſe his favourite Joſeph to high 
preferment, and to make him the inſtrument 


to convey many bleſſings to his faithful peo- 


ple; but the uneaſy ſteps by which he was 
advanced to his unexpected greatneſs, were 
left to the free and wicked contrivance of 
his ſinful brethren. For, who dares affirm that 


they were obliged by a preordained decree 


to ſell him to the Iſmaelites, or they to car- 
| iy 


„Orig e bega e M THY 'avtE Tigogencir, 4 
da Thy Tay aα,ẽmi rr rom. Ov ve eαανZL Nleoti- 
Te, ravra, tre, "ann snd re Aαννν.Hỹiree he, 
dd 1879 Neon. St. Chryſoft. Tom. 10. p. 242. 
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ry him down into Egypt, and felt him to 
Potiphar? Who will be ſo hardy to aſſert 
that Potiphar's wife was conſtrained by an 
invincible determination of the almighty to 
accuſe him falſely, and her husband to im- 
priſon him unjuſtly ? Inſtead of this, when 
the principal actors were brought to reflect on 
their ſeveral degrees of guilt, their ſelf-con- 
demnation proves inconteſtably, that, howe- 
ver certainly the event was determined by the 
unerring wiſdom of God, yet the means of 
the event were entirely of their own contri- 
vance and wicked malice; and that in this 
they ſinned againſt the impartial dictates and 
ſevere remonſtrances of their own conſcience, 
and were therefore ſentenced to inſupportable 
anguiſh of mind by its verdict. For they 
ſaid one to another, (we have ſinned or) c 
are verily guilty concerning our brother, in that 
we ſaw the anguiſh of his ſoul, when he beſought 
us, and we would not hear. And pray where 
would have been their ſin, or the reaſona- 
bleneſs of this bitter complaint, if they had 
been urged by inexorable fate, and not their 

own 


evil diſpoſitions of their heart, which they 


ſcience perfectly underſtands all their actions 


(57) 
own free determination, to perpetrate this un- 
paralelled iniquity? ſo that God's foreknow- 
ledge of the tranſgreſſions of ſinful men, if 
left, without reſtraint, to act according to the 


have wilfully contracted, doth not leſſen their 
guilt, nor, by confequence, the puniſhment 
thereby juſtly incurred. (*) As the ſon of 
Sirach 'exprefleth it, God himſelf made man 
from the beginning, and left him in the hand 
of his counſel; ſo that, tho* his divine omni- 


and even their thoughts too, long before they 
are uttered ; yet all thoſe thoughts and acti- 
ons are ſtill nevertheleſs, entirely their own. 
And therefore he deals with them, not accor- 
ding to the event, but the intention of their 
actions, and conſiders, as an equitable judge, the 
miſchiefs, which they actually introduced on 
the theatre of this world, or deſigned to in- 
troduce, without any regard to the benefitg 


. I which 
* 7ide Evangelical Hiſtory, 2 vol. p. 236. 
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which his all-wiſe providence, contrary to 
their intention, extracts out of them. 

(% From hence we may perceive that 
by God's permiſſive decree, our firſt parents 
fall was certain in the event, tho' with re- 
ſpe& to the abilities which God had given 
them to ſtand, it was not unavoidable, 
They fell by a free a& of their own will, 
which . was indeed foreſeen, but no way 
cauſed by God. For, it was as impoſlible 
that the all-wiſe God ſhould not foreſee, as 
that the all-juſt God ſhould determine, the 
fall of man. The perfection of his know- 
ledge ſecures him from the lighteſt impu- 
tation of ignorance, and the perfection of his 
holineſs, from the moſt diſtant approach to 
evil. 

And yet we know that there were ſome he · 
reticks, in the infancy of the church, who 
were either ſo ſhamefully ignorant, or ſo deſpe- 
rately wicked, as to make God himſelf not 
only acceſſary to, but even the very princi- 

pal 

+ Vid. Dr. Delauns ; Serm, on Original fin. 
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pal and author of the firſt ſin of Alam, and 
conſequently of all the other ſins and wicked- 


neſſes, which his degenerate ſons have ever 
ſince committed; and happy would it have 
been for them, and for the world too, if this 


preſumptious ſtretch of blaſphemy had been 
confined to the firſt broachers of it: but ſince 
the horrid conſequences of it have been brought 
again on the ſtage, in theſe dregs of time, by 
ſome men, who boldly deny the freedom and 
liberty of men's will, and conſequently main- 
tain their unavoidable neceſſity to commit 
all thoſe fins which diſturb the peace, and in- 
terrupt the happineſs of ſociety ; it cannot be 
thought unſeaſonable to give a ſuccinct anſwer 
both from ſcripture and reaſon to this dan- 
gerous tenet, 

No ſooner was the church of Chriſt eſta- 
bliſhed throughout the world by the indefatigable 
labours, unjuſt perſecution, and violent deaths 
of the apoſtles and primitive martyrs ; but the 
devil (who is ever induſtrious to ſow his tares 
among the good feed) raiſed a wicked 

I 2 brood 


f 1 ] 

brood of hereticks, to divide its members, and 
to adulterate its doctrines. Theſe men by their 
bold pretences to a more than ordinary de- 
gree of inſpiration beyond the prophets and 
evangeliſts, drew many diſciples after them; 
and under this plauſible 'diſguiſe dangerouſly 
corrupted the purity and perfection of the 
chriſtian faith. In this dark night of diſor- 
der and confuſion, while the (“ Carpocratians 
maintained, that there was no fuch thing as 
evil or good in nature, except in the imagi- 
nations of men, () Marcion introduced two 
independent and all-powerful beings, into his 
ſyſtem of divinity; the one good, and the 
other evil: the former the redeemer of man- 
| kind 

* Sola enim humana opinione negocia mala & 
bona dicunt. Irenæus adverſus Hæreſes, lib. i. p. 100. 


+ Marcion Ponticus adampliavit doctrinam, im- 


pudorate blaſphemans eum, qui a lege & prophetis 
annunciatus eſt Deus, malorum factorem, & bellorum 


concupiſcentem, & inconſtantem quoque ſententia, 
& contrarium {bi ipſum dicens. ibid. p. 104. 
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kind, and the author of the goſpel ; the lat- 
ter, the creator of the univerſe, the giver of 
the law, and the inſpirer of the prophets, 
who being in himſelf evil, was the contriver 
and author of all the evil that was ever acted on 
the ſtage of the world. From this arch-he- 
retick, ſtiled by St. Polycarp, the firſt born 
of Satan, this diabolical opinion was again 
obtruded on the world by the blaſphemous 
pens of () Florihus and his aſſociates, who are 
reproved for it with an honeſt ſeverity by 
(H Treneus; an hereſy which has ever ſince 
vexed the church of God, tho' perhaps under 
a fairer and more popular dreſs. For, the 
ſucceeding hereticks, offended with the groſſ- 
neſs of this blaſphemy, invented, as they 
thought, a leſs - exceptionable hypothefis: 
but tho* they diſowned the principle, they 
| by 

* Florian a Florino dicebant Deum creaſſe mala; con- 


tra id quod ſcriptum eſt, fecit Deus omnia, & ecce bo- 
na valde, St. Auſtin, tom. 6 p. 12. | | 


5 Vide Irene; Fragmenta, p. 463. & Ex/bi; Hiſt. lib. | 
5* Cap, 20. | 
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by plain conſequence maintained the doctrine 
of Florinus, They allowed indeed that when 
the creation was finiſhed by the Almighty 
Architect, every thing was good and perfect 
in its kind; but then they thought him too 
much taken up with the contemplation of 
his own immaculate holineſs and immeaſura- 
ble greatneſs, to ſtoop to the ſuperintendency 
and government of this lower world ; and 
that therefore, after he had finiſhed the ſtu- 
pendous fabric, he left it to the blind decrees 
of inexorable () fate, or the (F) unſteady di- 
rections of the planetary ſyſtem. (+) But as 

to 


* Bardeſanes, qui in doctrinà Chriſti prius extitiſſe per- 
hibetur inſignis, poſtea, quamvis non per omnia, in Valen- 
tini hæreſim lapſus eſt, addens de ſuo, ut fato aſeriberet 
converſationes hommum. Auſtin, tom. 6. p 8. 


$ Priſcillianiſtæ aſtruunt fatalibus ftellis homines colli- 


gatos, ipſumque corpus noſtrum ſecundùm duodecim ſigna 
cceli eſſe compoſitum. p. 13. 


+ Vid. Dr. Heylin on the Creed. 
* Fatum cum neceſſitate conjunctum ſtatuumt ac tale, ut 
non modo in cæteros Deos ſed ipſum quoque principem 
omnium, & fatalium legum conditorem Jovem, jus ac po- 
teſtatem habeat. Vide Ludevici Vivis Valentini Commentaria 
in quin. lib. Aug. de civit. Dei. Tom 5. pag. 353. 
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to the ſtars, or any other parts of the creation, 
whatever malignant influence is imputed to them, 
is all one in effect as to impute the ſame to God 
who made them. And as to the abſurd notion 
of fatal neceſſity, it is well known that when 
once the rigid patrons of fate had eſtabliſhed 
its empire below, they were obliged to extend 
the boundaries of it ſtill higher, and make e- 
ven the Gods themſelves ſubmit to its unre- 
lenting authority. 

This blaſphemous hereſy, of making God 
either directly, or by conſequence, the author of 
fin, one would think, could be no ſooner men- 
tioned, than exploded ; and yet we find ſome of 
our firſt reformers not altogether free from the 

- Imputation of it. For when they boldly affirm 
(as ſome of them do) that God had from all e- 
ternity purpoſed and decreed the fall of our fa- 
ther Adam, muſt they not at the ſame time ne- 
ceſſarily affirm, that he likewiſe decreed him to 
ſin, there being no way, as themſelves allow, 
unto the end but by the means ? And what then 
can the wicked and impenitent do, but charge all 
their ſins unto the decree of God, by whoie in- 


evitable 
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evitable will, they were loſt in Adam, and by 
whom they were particularly and perſonally 


neceſſitated unto death, and ſo by conſequence 
to ſin? 


But how contrary is this to the doctrine of 
ſcripture, where we are plainly and expreſsly 
taught, that by man ſin entered into the world, and 
death by ſin? Our gracious God is fo far from 
being acceſſary to the ſin and damnation of any 
man, that as fin is the procuring cauſe thereof, 
ſo the whole tenour of his divine revelation 
muſt convince us, that every fin is an abomi- 
nation to him, And ſo willing and deſirous is 
he of our ſalvation, that it is his will (abundantly 
declared) that all men ſhould be ſaved, and that 
not any ſhould -periſh. To which end he doth 
not only paſſionately wiſh, and court us all 
to live with him for ever, giving us our free 
election, of life and death, bleſſing and curſing, 
and exhorting us all to chuſe the one, and to 
avoid the other; but he expoſtulateth with us 
thereupon why we will die; declaring even with 
a ſolemn oath, that he has no pleaſure in the 

death 
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death of the tb icked, but that the withed fhould 
turn from bis way and live. Yea, after the fall 


of Adam, be ſo loved the world that be gave bis 
only begotten ſon, that whoſoever believerh in bim 
ſhould not periſh, but have everlaſti ing life; and 
be is the propitiation for the fins of the whole 
world. From all which (and many more plain 
texts to the ſame purpoſe) it is evident, that 
he is ſo far from placing any man in a ſtate of 
unavoidable fin, that the giving the leaſt coun- 
tenance to it, is utterly inconſiſtent with any of 
his divine attributes. And therefore; the cautiori 
againſt this hereſy, - given by St. James in my 
text, is expreſly concluſive, Let no man ſay when 
be is tempted, I am tempted of God; for God 
cannot be tempted with evil; neither tempteth he 
any man; but every man 1s tempted, when be is 
drawn away of bis own luſt, and enticed: Tben 
when Iuft bath conceived, it bringeth forth in, 
and ſin when it is finiſhed bringeth forth death. 
God is ſaid indeed to have tempted his faith- 
ful ſervant Abrabam, when he commanded him 
to offer up his ſon //azc for a burnt · offering. 
But this was in order to the holy patriarch's 
1 own 


(66) 


own juſtification z and therefore no way appli- 
cable to that falſely-received notion of his 
tempting to ſin, in order to the ruin of the 
perſon tempted, 3 
We need not ſubjoin the authority of the 
primitive fathers to that of the holy ſcripture, 
for indeed our reaſon alone might ſuffice to 
convince us, that it can be no way conſiſtent 
with the notions, which we ought to enter- 
tain of God, to ſuppoſe either that a being 
perfectly good, ſhould lead men into inevita- 
ble ruin; or that a being perfectly holy, ſhould 
be the author of, or partaker in the ſins of 
men; or that a being perfectly juſt, ſhould 
puniſh men for facts by himſelf pre-ordained, 
and neceſſarily brought on the ſtage of the 
world, without any ſeeking or concurrence of 
their own. For how ſhould God, to whoſe 
very nature all moral impiety is the greateſt 
contradiction, incline any perſon to the doing 
of that which he abhors? how ſhould he, who 
bears an inexpreſſible love to his creatures, bind 
them under a neceſſity. of doing ſuch things, 
which are diſpleaſing to him, and deſtructive 
to 


C3 | 
to themſelves? or how is it poſſible for him, 
who is the perfection of all goodneſs, truth, and 
juſtice, to delight in the miſery of man; or to 
deal fo inſidiouſly with his favourite creatures, 
as to threaten them with no leſs than eternal pu- 
niſhment, and yet at the ſame time promote and 
encourage it, and tie them down to the commit- 
tal of it by inexorable deſtiny. Such notions as 
theſe ſurely none but the father of lies can in- 
ſinuate; and none but his children can main- 
tain ; ſo excellent and infallibly true is that ſay- 
ing of Fulgentius, that God doth not puniſh 
man for actions, of which he is himſelf the 
author, | 
We muſt therefore acquit the all-perfe& God 
of heaven and earth from acting any part in 
this woeful tragedy ; and conclude that whatſo- 
ver evil conſequences derived from it upon A- 
dam and his poſterity, they were all his own; 
and that he can accuſe none but himſelf and 
his own corrupt affections, for giving way to 
thoſe temptations which brought ſin and death 
upon him, and not upon himſelf alone, but 
alſo upon all that proceeded from him, 
0 1 But 


| (68) 
- But how all the whole race of Adam were 
infected with the contagion of his fin, will af. 
ford matter enough for a diſtinct enquiry, 


which muſt therefore be deferred till another 
convenient opportunity, | 


PEE 


SERMON IV. 


1 COR, xv. 21, 22. 


Since by man came death, by man came 
alſo the reſurrection of the dead: 


For as in Adam all die, even ſ in Ciris 
ſhall all be made alive. 


HESE words which 1 have choſen for 
the ſubject of my preſent diſcourſe, are 
ſo clear at the very firſt ſight, as not to need 
any explanation, Every one may fee that the 
apoſtle here repreſents Adam as the fountain of 
death, and Chriſt of life; that as in Adam and 
for his fin all men proceeding naturally from 
him, die, even ſo in Chriſs ſhall all partake: o 
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(70 
his temper and ſpirit, be made alive: The un- 


ſearchable wiſdom of God ſo ordering this 


grand event, that as life and a bleſſed immor- 
tality were loſt by man, ſo by man ſhould life 
and immortality be regained. 

For the better underſtanding of this propoſi- 
tion and the force of the apoſtle's argument, 
you may recollect that I have lately conſidered 
the happineſs of our firſt parents during their 
original ſtate of innocence in paradiſe; and 
that by ſin they forfeited that happineſs and be- 


came ſubject to death and miſery, I fhewed 
you alſo, that with whatever miſeries they were 


thereby encompaſſed, the ſame were entirely of 
their own procuring, and brought upon them- 
ſelves meerly by the wilful abuſe of thoſe ta- 
lents with which God had enriched them, as ra- 
tional creatures and free agents. I intimated 
likewiſe that the effects of this tranſgreſſion did 
not terminate in the puniſhment of the original 
tranſgreſſors only, but extended further, even 
to all their poſterity, which is the next point 
we are now to conſider: and my text plainly 
teaches us, not only that by man came death 

(that 


1 — Ma 


* 
4 
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(chat is by the ſin. of the firſt man Adam) but 
exprofely alſo that in Adam all die. "= 
Now, in order to ſettle this important point 
of doctrine, and vindicate the abuſed juſtice and 
mercy of God, ſeveral men have led . 

ral different hypotheſes. FA I” 
Some men, who conſider. the —_ 
* Adam as made up of parts ſubject to diſſolu : 


tion, and liable to the ſtroke of death, con- 
clude that Adam muſt of neceſſity have ſub- 


mitted to it, whether he had continued inno- 
cent or not, and conſequently that the intro- 
duction of temporal death could be no act of 
injuſtice to his children, who, ſince they were 
made after the ſame compoſition, muſt likes 
wiſe neceſſarily, by the very condition of their 

beings, be ſubject to the ſame inevitable ceſſa- 
tion of exiſtence. 3 1 
Others, who hold Adam's capability of 
having continued for ever in Paradiſe, in caſe 
he had not ſinned, and yet are unwilling © 
ful God, as a poſitive puniſhment” on all his 
children for his baſe ingratitude and fatal apo- 
ſtacy 


cn 
Ricy, have ingeriouſly conceived that its uni- 
verſal prevalence may be entirely owing to the 
natural conſequences of the poiſonous fruit of 
the forbidden tree, which by its unfriendly 
Juices, raiſed an unnatural fermentation - it the 
body, and accelerating beyond the rules of pro- 
portion, the blbod and animal ſpirits, diſturbed 
that exact æquilibrium, which was the cauſe 
of health and life to Adam whilſt he continued 
amnocent. And as all the ſons of men are de- 
ſcended from him, after the introduction of this 
diſorder into his conſtitution, and therefore 
muſt neceſſarily partake of it; from hence they 
derive all that envious' train of diſeaſes, which 
continually alarm our — and at laſt cauſe 
the diſſolution of our ly. + If, ſay they, 
this death threatened to our firſt parents, was 
only an arbitrary puniſhment, which depended 
only on the will of God, and not upon the na- 
ture of the fruit itſelf, the eating of it could do 
nothing more than make them liable to the exe- 
cution of the ſentence. And as the ſentence 
Was 
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was death, and the reaſon of it the puniſhment 
of fin, it could in reaſon reach no farther 
than the ſinner; and as the fin to which this 
puniſhment was annexed was committed by 
our firſt parents, it could in readon only be then 
executed on them. 

From the natural conſequences of the ſame 
accurſed fruit, they derive all the extravagant 
irregularities which prevail in the moral world; 
ſuppoſing that it had the ſame unwholeſome ef- 
fect on the mind, as on the body of man, caſt- . 
ing all its ſuperior faculties into a profound 
ſleep, and firing the inferior with a ſpirit of 
diſobedience and rebellion, making them ſeize 
with impatience the reins of government, and 
bind in chains their captivated reaſon, | | 

But others, who are better ſupported by the 
authority of the holy ſcripture, and the con- 
current teſtimony of the primitive fathers, 
maintain, that the all-gracious God, when he 
had formed man out of the duſt of the earth, and 
breathed into his noſtrils the breath of life, entered 
into covenant with him, in which he engaged 


L on 
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on his part, upon the obſervance of certain cofis 
ditions on man's, after a ſufficient trial of his 
obedience, to raiſe him from his probationary 
ſtate in Paradiſe to a never-ending life_of bliſs 
with him in heaven, and threatened the breach 
of it with death temporal and eternal. And 
that, as the natural perfections of man were in- 
ſufficient of themſelves for the attainment of 
this great end, he infuſed into him certain di- 
vine and ſupernatural graces, which amply qua- 
lified him, if he were not wanting to himſelf, 
to perform all the means, that were required of 
him for the procurement of that ſtate of bliſs, 
In this covenant they conſider Adam, not as a 
ſingle or private perſon, but as the common re- 
Preſentative of all mankind, who being as ſo 
many branches potentially inherent in their pa- 
rent root, were to ſhare with him all the bene- 
fits of this covenant in caſe of his obedience, or 
to partake with him in all his miſeries if he for- 
feited his title to it by diſobedience, Accord- 
ingly they conſider the ſtock of original rigbte- 


euſneſs, wherewith Adam was enriched, as the 


come 
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common patrimony and inheritance of all his 
deſcendants, with which they they were to traf- 
fick in his name for this merchandiſe of ineſti- 
mable value, and in caſe they failed, either by 


the negligence or preſumption of their pilot, in 
this voyage to eternal life, they make this neg- 
ligence or preſumption the common crime and 
loſs of all. 

When Adam therefore by tranſgreſſion fell, he 
forfeited for himſelf and all his poſterity, his 
fcederal right to everlaſting happineſs, and to- 
gether with it, all that divine aſſemblage of 
graces, which were to qualify him for the en- 
joyment of that happy ſtate z and at the ſame 
time introduced death temporal and eternal, as 
the unavoidable wages of fin. Add to this, that 
at the ſame time he greatly impaired, tho* he 
did not abſolutely deſtroy, the vigour and energy 
of his natural perfections, by which means the 
underſtanding was overſpread with a thick 
cloud of darkneſs that it could but faintly diſ- 
cern the glimmering rays of truth, and the will 
was dull and heavy in the purſuit of it, whilſt 
all the paſſions of the ſoul, breaking looſe from 
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thoſe lovely objects, which were every way 
ſuited to their heaven-born excellence, joined 
themſelves by cloſe-conneCted ties to the abje& 
and groveling delights of this temporary life, 
For when once they had loſt their title to the 
glories of the other world, they could not, ex- 
cept Gad by his ſpecial grace enlightened the 
eye of their underſtanding, extend their view 
beyond the narrow incloſure of time, and take 
even the moſt diſtant ſurvey of the immeaſurable 
joys of eternity. And as their hope, without 
ſome comfortable rays of light from above, was 
confined to this dirty ſpeck of earth, it is no 
wonder to find the buſy imagination ever em- 
ployed in improving the preſent ſcene, ſtudy- 
ing by the moſt refined arts of luxury and in- 
temperance to feaſt the ſenſual Appetite, and 
drown the remembrance d wretciedneſs by full 
and conſtant draughts of intoxickting pleaſure, 
And as this world Was the'only ſtage, on which 
fallen man, without the unmerited ititerpoli- 
tion of our 6fferided God, could expect th Aft 
kis part, it cannot raiſe Gyr Aﬀfonilhinent, tho! 

it 


822 
it may our grief, to find the artful enlarging 
their fortune by the crafty ſtratagems of 
ſcraping avarice, and the powerful ſnatehing 
the prey from the weaker defendants by the 
mercileſs claims of bold ambition. From hence 
then were introduced all thoſe baſe arts of diſ- 
ſimulation, fraud, cozenage, and theft, and 
thoſe more daring ſins of open oppreſſion, and 
wilful murder, which filled the whole world 


with violence and untimely deaths, and brought 


the univerſal deluge on the aſtoniſhed ſons of 


Alan. 


And to what then, I pray, could this early, 
this general depravation of manners, this body 
of fin be owing? Reaſon teaches us, that the 
all-gracious God could not at firſt create us in 
this ĩimperfect corrupted ſtate; and the ſcripture 
affirms, that every thing, when it came out of 
his hands, was very good: and yet, ſoon after, 
that every imagination of the thoughts of man's 
heart, was only evil continually. And can we 
then aſcribe it to any other cauſe, but that in- 
bred degeneracy, that fountain of corruption, 

with 
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with which every ſon of Adam, ſince his 
act of diſobedience, has been abundantly de- 
filed ? And tho' the trifling ſcoffer may deride, 


and the havghty reaſoner of this world diſown 


it; yet the faithful ſervants of God, both in the 
old and new teſtament, have acknowledged 
this mortifying truth, and the primitive fathers 
of the church join in their ſupport with their 
united evidence. | 

We hear holy Job, that perfect and upright 
man, who feared God and eſchewed evil, thus 
expoſtulating with his maker in the day of his 
diſtreſs, who can bring a clean thing out of an un- 
clean? Not one: which is thus explained by a 
very judicious and elegant writer (e), * why 
art thou extreme to mark all my errors? Is it 
reaſonable to expect purity in man born of a 
woman, who is by the very condition of his 
birth unclean ?” And this ſenſe of the words is 
fupported by the tranſlation of the ſeptuagint. 
Who is clean from pollution? Not one, tho* be be 


but 
{e) Biſhop Sherlock's Second Diſſertation, p. 253. 
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but an infant of a day old. Holy David likewiſe 
that man after God's own heart, in great bitter- 
neſs of ſoul laments, that he was Papen in 
iniquity, and in ſin did bis mother conceive bim, 
which paſſage cannot, without torturing the 
words to an unnatural conſtruEtion be applied to 
any thing, but that univerſal corruption, of na- 


ture, which, ſince St. Auſtin's controverſy with 


Pelagius, has been termed original fin. 

If we paſs from the old to the new teſtament, 
we ſhall find its evidence in this particular, 
as in all others, to be more clear, full, and 
unexceptionable. Here we are told, that by one 
man fin entered into the world, and death by fin; 
and ſo death paſſed upon all men, for that all have 
ſinned; even upon them that have not ſinned after the 
fimilitude of Adam's tranſgreſſion, and that the 
wages of ſin is death. And again, that we all 
were by nature the children of wrath, and that 
- by the offence of one, judgment came upon all men 
to condemnation. To this alſo thoſe texts of 
ſcripture are applied, which hold the neceſſity 


of 
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of water baptiſm for the remiſſion of ſins: par- 
ticularly that in St. Jobs, Verihy, verily, 1 ſay 
unto thee, except a man be born of water and the 
ſpirit, he cannot enter into the kingdom of God. 
and in the next verſe our ſaviour points out the 
neceſſity of this new birth, becauſe, that which 
is born of the fleſh is fleſh, and that which is born 
of the ſpirit is ſpirit, But what occaſion is 
there for this needleſs multiplication of texts, 
to bear witneſs to a truth, which they who 
deny it, fully prove ? 

Let us now conſult the primitive fathers of 
the church; whoſe nearneſs to the apoſtles age 
will not permit them to be ignorant of their 
doctrine, nor their ſanctity of life to ſuppreſs or 
pervert it. And let us firſt attend to the evi- 
dence of Clemens Romanus, who lived in the age 
of the apoſtles. * Let us conſider, ſays he, bre- 

thren, 
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thren, whereof we are made, who and what kind 
of perſons we came into the world; as if it were 


out of a ſepulabre, aud from darkneſs, He that 
made and formed us brought us into his own world, 
having prepared for us his benefits before wwe were 
born. And in another place of ||Job it is thus 
written, that he was guſt and blameleſs, true, one 
that feared God and eſchewed evil: Yet be con- 
demns himſelf, and ſays there is none free from pol- 


lution ; na, not ibo bis life be but of the length of 
ene day. And Fuſtin Martyr ſays of our ſaviour 


Teſus Chriſt *, We know that be did nat go 10 
Jordan, as having any need of being baptized, or 
of a ſpirits coming on him in the ſhape of a dove. 
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As alſo neither did he ſubmit to be born and cruci- 
fied, as being under any neceſſity of thoſe things. 
But he did this for mankind, which by Adam was 
fallen under death, and under the guile of the ſer- 
pent, beſide the particular cauſe which each man 
had of ſfinning. And (g) Irenæus affirms that we 
are all debtors to God, in that we have zranſ- 
greſſed his precept from the beginning; and that 
we are releaſed by the ſecond Adam from thoſe 
ſins with which we were bound in the firſt, 
Hear how clearly and fully Origen delivers his 
ſentiments in this controverſy. () In the law, 


ſays, 


e) Per quz manifeſts ipſum oſtendit Deum, quem in 
primo quidem Adam offendimus, non facientes ejus præceptum, 
in ſecundo autem Adam reconciliati ſumus, obedientes uſque 
ad mortem facdti. Neque enim alteri cuidam eramus debi- 
tores cujus præceptum tranſgreſſi fueramus à principio. Lib. 5. 
adverſus Hereſes. p. 425. Ed. per Grabe. 

(4) Denique in lege pro ills, qui natus fuerit, jubetur 
offerri hoſtia, * par turturum, aut duo pulli columbini e quibus 
unus pro peccato, alias in holocaumata, Pro quo peccato of- 
fertur hie pullus unus? Nunquid nuper editus parvulus 
peccare potuit ? Et tunc habet ,peccatum, pro quo hoſtia 

| jubetur 
* Leviticus X11, 8. 
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fays he, it is commanded that a ſacrifice be offered 
for every child that is born, a pair of turtle doves 
or two young pigeons, of which one is for a 
ſin- offering, the other for a burnt-offering, 
For what fin is this one pigeon offered ? Can the 
child that is new-born have committed any fin? It 
has even then fin, for which the ſacrifice is com- 
manded to be offered, from which even he whoſe 
life is but one day, is denied to be clean. For this 
alſo it was that the church had from the apoſtles a 
tradition to give baptiſm even unto infants, Foy 
they to whom the divine myſteries were committed, 
knew that there is in all perſons the natural pollution 
of fin, which muſt be done away by water and the 
ſpirit, by which reaſon the body itſelf is alſo called 

M 2 - mn 


jubetur offeri, a quo mundus negatur quis eſſe, etſi unius 
diei fuerit vita ejus. Pro hoc et eceleſia ab apoſtolis tra- 
ditionem ſuſcepit etiam parvulis baptiſmum dare. Scie- 
bant enim illi, quibus myſteriorum ſecreta commiſſa ſunt 
divinorum, quia eſſent in omnibus genuinz ſordes peccati 
quæ per aquam et ſpiritum ablui deberent ; propter 
quas etiam corpus. ipſum corpus peccati nominatur, Comm, 
in Ep. ad Rom. Lib. 5. Tranſ. a Rufino. 


684) 


the body of fin. And again (i), I there were no- 


thing in inſauts that wanted fargiveneſs and mer- 
O,, the grace of baptiſm would be ſuperfluous. 
might produce many more proofs from the ve- 
nerable fathers of the primitive church, but 1 
ſhall content myſelf with one more from St. 
Cyprian, which may have greater weight with 
us, ſince it was not the determination of a pri- 
vate perſon, but of a number of biſhops aſ- 
ſembled in council. (&) If the moſt beinous of- 
fenders, and they that have befare wilfully ſinned 
againſt God, bave, when they afterward come th 
believe, remiſſion of their fins, and no one is con- 
fined from baptiſus and grace; bow much leſs ought 

| | an 
(i) Si nihil effet in parvulis, quod ad remiſſionem debe- 
ret, et indulgentiam pertineret, gratia baptiſmi ſuperflua 
videtur. Homil. 8. in Lev. C. 12. 

| {k) $1 etiam graviſſimis deliQoribus, et in Deum multùm 
ante eceantibus cum poſtea crediderint, remiſſio peccato- 
rum datur, et baptiſmo atque a gratia nemo prohibetur, 
quanto magis non prohiberi debet infans, qui recens natus 
nihil peccavit, niſi quod ſecundum Adam carnaliter natus 


contagium mortis antique prima nativitate contraxit ? Epi- 
Rol: P- 161, Ed. per Fell, 
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an infant to be confined from, it, wha, being newly 


born, has. na fin, ſave that being deſcended from 


Adam according ta the fleſh, he has from bis very 
birth contracted the contagion of the old death, as 


ſoon as it was born ? From all theſe witneſſes 
thus minutely agreeing in every part of their 
evidence, we muſt determine this controverſy in 


favour of original fin, And to what can we at- 


tribute the ſelf-will and ſtubbornneſs of in- 
fancy, the backwardneſs of youth to all that is 
good, and eager precipitation after that which is 
evil; the artful and cloſely-purſued ſchemes of 
manhood, which either pleaſure or ambition 
dictates; and the unavailing tenacity of old age, 
which graſps with ſuch tranſports of joy the pe- 
riſhing good things of this life, when it ſtands 
tottering on the brink of the next: to what 
I fay, but ta this hereditary diſeaſe of our 
nature, which, like an infectious leproſy has 
deſcended through every branch of the family 
of Adam? A diſeaſe which the very beathens 


felt and lamented, though they were ignorant 
of its cauſe and hopeleſs of a cure. And 
| could 
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could a leſs evil than this have prevailed with 
the all-ſufficient God of heaven and earth, to 


put off the robes of his everlaſting majeſty, 


to ſhroud the glories of his godhead under 
the veil of human nature, and in that nature to 


ſubmit to the pinching neceſſities of a needy 


life, and the intolerable pains of an ignomi- 


ous death ? | 

But let not, my brethren, this corruption 
of our nature carry us ſo far, as, on its ac- 
count, to prevail with us to accuſe our maker, 
as if he had dealt unkindly with his creatures, 
and unfaithfully with his ſervants. Thoſe 
graces, which Adam by his rebellion forfeited, 
were not eſſential to his nature; they were 
not the claims of his merit, but the unde- 
ſerved gift of God, conveyed to him and his 
poſterity on certain conditions, which were un- 
gratefully broken through : And tho? the for- 


feiture of theſe graces was wilful, and the cor- 


ruption of our nature neceſſarily conſequent 
upon it; yet did God immediately, by the 
promiſe of a Saviour, who ſhould die for the 
fins of manhind, open a fountain wherein, if 

we 
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we did not obſtinately reſiſt the means of our 
ſalvation, we might eaſily be cleanſed from the 
filthy leproſy of original fin. For as every per- 
ſon which is born into the world brings with 
him the guilt of Adam's tranſgreſſion; ſo he 
likewiſe brings with him the benefits of Chriſt's 
meritorious ſuffering and death. And for this 
reaſon the ſon ſpall not bear the iniquity of the fa- 
ther, but the ſoul that finneth it ſhall die. For 
as by the offence of one, judgment came. upon all 
men to condemnation, even ſo by the righteonſ- 
neſs of one, ihe free gift came upon all man unts 
juſtification of life. 

Since then our Saviour has made full fatisfac- 
tion by the oblation of himſelf for our involun- 


tary guilt, this depravation of our nature, 


ſhall not be puniſhed as guilt in us, unleſs we 
add actual tranſgreſſion to it: for tho? this 
corruption, as being a deviation from the origi- 
nal law of our nature, be ſinful, yet it is not 


fin in us till the will cloſes with it, and delibe- 


rately conſents to it. And that man has poy- 
er to reſiſt this inward corruption, and abſtain 


from 
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from actual iniquity, is plain from the expo. 
tulation of God himſelf with Cain, upon his 
envious reſentment that his brother's offerings 
were more acceptable to God than his were. 
If thou doſt well alt thou not be arcepied? And 
f thou doft not well, fin lieth at the door. This 
paſſage makes it evident even to common 
ſenſe, that Cain had a power of withſtanding his 
Inbred degeneracy, and doing that which was 
lawful and right, otherwiſe the all-wiſe God 

would never have encouraged him ts ao well, 
. with a promiſe of reward, nor difcouraged 
him from not doing well, with a threatning 
of puniſhment 3 for this declaration plainly 
_ ſuppoſes, that he had till in himfelf a fre- 

dom of will to do the one or the other, and 

that he ſhould be rewarded or puniſhed, ac- 
cording to his own deliberate choice. Another 
proof of this freedom we have in the words of 
St. Chry/yſtom, who ſpeaking of the wickedneſs 
of the antediluvian world and the uprightneſs of 
Noh, ſays, *How came it to paſs that theſe with 
ſuch 
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ſuch eagerneſs ran into evil, and became vbnoxi 
iaus to puniſhment, but be, making virtue his 
choice, and flying their ſoriety, eſcaped it? Is it 
not plain that every one has} power within bim- 
felf to make either vice or viriue his choice? For 
if it were not ſo, if we bad not naturally this 
power of chuſing, neither ought theſe to have been 
puniſhed, nor ſhould thoſe have received the reward 
of their virtue. But ſince the whole, after grace 
from above, is left to the determination of our 
own will; therefore puniſhments are prepared 
for ſinners; and recompenſe of reward for the 
upright. 
How. then can any ene, wlio believes the 
holy ſeripture to be the infallible word of God, 
| N | be 
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be perſuaded, that (7) there is no independent fate 
wherein man is at liberty to chuſe for bimſelf, and 
determine his actions by the rule of bis own will? 
How can any man affirm, of all the'deſcendants 
of Adam, that (m) we can do no acceptable ſervice 
to God, when God thus graciouſly promiſed his 
acceptance, even to Cain (the firſt and one of 
the worſt of them all) on the condition that he 
would do well? Or why cannot we content 
ourſelves, with a fair diſproof of any real me- 
tit, in the very beſt works, which we are able to 
perform, in order to our own eternal ſalvation, 
without contending againſt works, as if we 
could be juſtified by faith alone, without any 
reſpect to our good or evil deeds, while at 
the ſame time it is agreed to be an (1) 
operative working faith by which we ſpall be 
Juſtified ? 


But this is a point which will require a more 
particular diſcuſſion hereafter. My preſent 
unger- 
(1) Jones's Expoſ. of the Catechiſm, p. 7. 
(*) Ibid. p. 63. 
(#) Ibid. p. 49. 


(91) 
undertaking was to explain to you, how in 
Adam all die (of which 1 hope I have fairly 
acquitted myſelf :) my next ſhall be, God will- 
ing, to prove and explain to you how, in Chriſt 
ſhall all be made alivs. 
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SERMON V. 


1COR, xv. 21, 22. 


Since by man came death, by man came 
alſo the reſurrection of the dead: 

For as in Adam all die, even fo in Chrift, 
_ all be made alive, 


| - AVING, in my laft diſcourſe, conſi- 
dered the ſad effects of the fall of Adam 
on all his poſterity, it is now time to turn to a 
brighter ſcene of things, and meditate upon the 
unbounded mercy of God, holding out to man- 
kind the gracious means of their reſtoration, 
ao (3 T may fo ſpeak) erumphing w * 
verity of his juſtice, 


694 


It muſt be here obſerved, that, as man, by 
the tranſgreſſion of Adam was polluted with ſin, 
and conſequently obnoxious” to the puniſhment 
denounced againſt it, which the truth of God 
was bound to inflict, it became abſolutely ne- 
ceſſary, before he could recede from the ſeverity 
of the threatened puniſhment, and receive again 
into favour his rebellious ſubjects, - -that their 
nature ſhould be purified from all the filthineſs 
of fin, and an adequate ſatisfaction made to his 
offended juſtice. And could fallen man, of his 
own bottom, perform all that was thus required? 
All that he oOuld do towards it, was only to 
ſhew a godly ſorrow and contrition for his fin, 
and promiſe amendment for the time to come. 
But can mere ſorrow for fin waſh away the ſtain 
and. defilement of it? Or repentance and future 
amendment of life, by virtue of its own efficacy, 
take away the guilt of former iniquity? It 
formed good therefore-to the-all-gracious God, 
whoſe mercy, as well as juſtice; knows no end: 
to.cabliſh a govenant of grace with Adam, im- 
mediately after his fall, by promiſing a reftora- 
71 | tion 
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tion to loſt mankind, through the mediation 
of a redeemer, God- man, who, by the ſhedding 
of his blood, ſhould open a fountain for unclean- 
neſs, and, by the ſacrifice of himſelf, make ſa- 
tisfaction for ſin. Of the eſtabliſhment of this 
covenant with Adam the ſcripture gives us aſſu- 
rance: for, immediately after the fall, God, in 
his condemnation of the ſerpent, ſaith, Twill 
put enmity between thee and the woman, and be- 
tween thy ſeed and her ſeed, it ſhalt bruiſe thy head, 
and thou ſhalt bruiſe his heel. Now, theſe words, 
which, both by jewiſh and chriſtian commenta- 
tors, have ever been applied to Chriſt, declare 
that a man (for it is He in the Hebrew text) de- 
ſcended from the woman, ſhould, in God's ap- 
pointed time, fully triumph over the accurſed 
enemy of mankind, ſignified by 3ruifing the ſer- 
pent's head; and yet that this conqueror ſhould 
not gain this glorions victory without pains and 
ſufferings to himſelf, which we are to under- 
ſtand by the ſerpent's bruifing his heel. And tho 
the promiſe of a Maſſiab may ſeem to be but 
diſtantly hinted, and darkly expreſſed in this 
prophecy ; yet is it not highly reaſonable to 

conclude, 
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conclude, that the benefits of it were clearly re- 
vealed to, and fully underftood by Adam, and 
from him handed down by tradition to his po- 
ſterity ? For, without this, how was it poſſible 
for him, in the midſt of his diſtrefs, to entertain 
any comfortable aſſurance of pardon and for- 
giveneſs? How could he ſtill thoſe boiſterous 
ſtorms and tempeſts, which his own wilful 
tranſgreſſion had raiſed in his breaſt? And that 
the benefits and bleſſings of this redemption 
might be ſtill more clearly apprehended, and 
more conſtantly remembered by his deſcendants, 
it is generally agreed by learned men, that 
God did preſcribe to Adam the ſacrificial rites of 
expiation, which ſhould typify and tepreſent the 
one great ſacrifice to be offered in the end of 


the world for all mankind, and convey, by vir- . 


tue of it, pardon and remiſſion of fins to the 
trembling and contrite penitent. And upon 
what other bottom can we reaſonably account 
for their firſt inſtitution and continuance 


throughout the world? Was it poſſible for the 


eye of reaſon to diſcover, that the all- ſufficient 
God of heaven and earth would take pleaſure in 
the 
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the blood of bulls and of goats? That he, who 
out of his infinite goodneſs gave them life and 
being, would be delighted at their death ? 
And could the degenerate ſons of men, from 
the mere light of nature, expect remiſſion of 
ſins only by ſhedding their innocent blood, 
which, (as a learned man (a) obſerves) ſeemed 
naturally to point out the death they deſerved, 
rather than the deliverance they wanted ? 
And that they might not, after all theſe 
cautions to the contrary, miſtake the ultimate 
deſign and principal benefits of this covenant, 
by reſting all their happineſs and all their 
hopes on the precarious bottom of temporal 
felicity, in expectation of a peaceable, full, and 
perpetual enjoyment of the good things of this 
life, God permitted righteous Abel to fall a ſa- 
crifice to the envy and rage of Cain; and leſt 
any upon this, (as perhaps ſome did) might 
deſpair of 2 reward for their obedience, and a 
full compenſation for all their ſufferings, he 
opened to them, the proſpect of a better coun- 


0 try 


(a) Coneybeare's Serm. on the Expediency of Revelation: 
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try, of a more abiding city, by tranſlating 
Enoch (as it is probably conjectured in the 
ſight of all the people) alive into heaven, and 
vilibly giving him the poſſeſſion of his everlaſt- 
ing inheritance. Now both this martyred, and 
this glorified ſaint were very remarkable types 
of Chriſt. In the former were repreſented his 
undeſerved ſufferings and meritorious death; in 
the other his triumphant reſurrection and glo- 
rious aſcenſion into heaven. 

This covenant, which was firſt eſtabliſhed 
with Adam, and in him with all mankind, was 
again, three hundred years after the flood, re- 
vealed to Abraham, and ratified on God's part 
by a ſolemn oath, with this additional promiſe, 
that the expected Deliverer, who ſhould be a 
common bleſſing to all mankind, ſhould pro- 
ceed out of his loins, for in his ſeed ſball all the 
nations of the earth be bleſſed. This was again 
repeated to Iſaac, and afterwards to Jacob, with 
this farther declaration, that SHilob, or the 
Chriſt. ſhould deſcend from the tribe of Ju- 
dab, when the political government ceaſed in 


that 
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that tribe, aud unto him ſhould the gathering of 
the people be. 

Under the next diſpenſation, when God by 
the mediation of Moſes elected, from the midit 
of their idolatrous neighbours, a peculiar peo- 
ple to himſelf, who ſhould, according to the 
light afforded them in that ceconomy, worſhip 
him in purity and truth; it ſeemed good to his 
infinite wiſdom and unbounded goodneſs, not 
only to publiſh a perfe& edition of the law of 
nature, which had been ſhamefully abridged 
and corrupted by. the iniquity and idolatry of 
the times; but likewiſe to ſuperadd to it a law 
of ritual and ſymbolical ordinances. Now theſe 
were not ordained for the ſake of their inherent 
worth, for they were in their own nature indif- 
ferent, being neither good nor evil; but yet 
they became, by God's ſpecial appointment, 
the inſtruments of Me or death, according as 
they were ſpiritually or carnally applied. - And 
that theſe ſons of the promiſe might not altoge- 
ther rely on the unavailing merit of theſe obla- 
tions carnally conſidered, God did frequently, 
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by. the mouth of his holy prophets, declare 
their uſeleſsneſs andinſignificancy in themſelves, 
and at laſt their final abolition ; plainly teach- 
ing his people, that they were but types and 
patterns of good things to come, which ſhould 

hereafter be ſwallowed up by their great anti- 
type, and, like the morning ſtar, diſappear, 
when the ſun of righteouſneſs ſhould ariſe on the 
diſtempered benighted world with healing in bis 
Wings. 

And now what farther light can we ſin 
ably expect under- this ceconomy? And yet 
God, that they might not, with little hopes of 
ſucceſs, grope after the truth under this veil of 
rites and ceremonies, did not only typically re- 
preſent, but prophetically reveal to them the 
| perſon, dignity, offices, and gracious deſign of 
the promiſed Redeemer, making conſtant diſ- 
coveries of him throughout every period of the 
law, and every freſh diſcovery ſtill more bright 
and diſtinct, the nearer it approached to the 
glorious light of the goſpel diſpenſation. Hear 
how circumſtantially he is pointed out by Mo- 


ſes, 
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ſer, (b) The Lord thy God will raife up td cher # 
prophet: from the midſt of thet, of thy brethren 
like unto me, unto him ye ſhall bearten; (c) and 
foall ſpeak unto them all that I ſhall command bim. 
And it ſhall come to paſs, that tobrſorver will mp 
bearken unto my words, which be ſhall ſpeak in n 
name, I will require it of bim. Now in order to 


underſtand the full import of this prophecy, it 


is neceſſary briefly' to conſider in what Moſes 
differed from the other prophets: Firſt, he 
differed from them in that he was the medic; 
tor of a covenant between God and his people, 
which was confirmed by the divine authority 
of miracles, and immediately revealed to him 
by the mouth of God himſelf. Secondly, in 
the manner of God's communicating his will 
to him and them: With the reſt of the pro- 
phets he caſually converſed in · dreams and vi- 
ons, which frequently raiſed. in them ſuch, 
heats of religious ardour, ſuch extatick tranſ⸗ 
ports of paſſion, that their imagination, tho 
not their reaſon, was overwhelmed ; inſo- 
| much. 


5) Deuteronomy xviii. 15. 
e) Deut. xviii. 18, 19. 
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much that (d) Jeremiab complains, My heart 
within me is broken becauſe of the prophets, all my 


bones ſhake ; I am like a drunken man, like a man 


whom wine bath overcome, becauſe of the Lord, 
and becauſe of the words of bis holineſs ; but with 
Moſes he converſed at all times and upon. all 
occaſions freely, familiarly, and fully, Face to 
face, as a man ſpeaketh with his friend, without 
torturing him with theſe violent agitations and 
ſtrong convulſions of mind, by means of the 
prophetic influence. (e) If there be, faith the 
Lord, à prophet among you, I the Lord, will 
make myſelf known unto him in a viſion, and will 


Speak unto him in a dream. My ſervant Moſes 


is not ſo, who is faithful in all mine houſe ; with 
him will I ſpeak mouth to mouth, even appa- 
rently; and not in dark ſpeeches, and the ſimili- 
tude of the Lord ſhall be behold. And again 
it is ſaid, (F) There aroſe uot a prophet fince in 


Iſrael like unto Moſes, whom the Lord knew 


face to face, When this difference between 
Moſes 
(4) Feremiah xxiii. . 
(e) Numbers xii. 6, 7, 8. 
( f) Deuteronomy xxxiv. 10. 
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Moſes and the other prophets is W 
conſidered, could you think it poſſible for the 
moſt thoughtleſs Jew, if he did not wilfully 
ſhut his eyes againſt the light, not to diſcover 
the great ſuperiority of that prophet who ſhould 
come? Of that prophet, who, like their glo- 
rious deliverer, ſhould be admitted into the im- 
mediate preſence of the great Jehovah, and con- 
verſe with him, not with the humility of a ſer- 
vant, but with the freedom and familiarity of 
a friend ? Is it not clear that he ſhould receive 
not only ſlight and caſual intimations, like the 
reſt of the ſacred colleges of prophets, but more 
full and conſtant revelations. of his will than 
even Moſes himſelf, which he ſhould publiſh 
entire to all the ſons of Adam, and bind them 
to obedience under the ſevereſt penalties? And 
can words, which bear relation to a future 
event, more plainly expreſs that he ſhould, like 
their beloved Moſes, be the mediator of a 
new, and conſequently of a better covenant, 
which, as the former, ſhould be eſtabliſhed 
by the interpoſition of the almighty arm work- 
ing miracles in its defence and ſupport ? 


But 
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But to David this myſtery of our redemption 
was ſtill more circumſtantially revealed; to him 
it was made known, that this mediator ſhould 
be (g) God as well as man; that as man he 
ſhould not only deſcend from the tribe of Ju- 
dab, but from his particular (Y) family, that 
notwithſtanding he ſhould be trained up and 
diſciplined in the ſchool of affſiction; that he 
ſhould ſuffer many (i) affronts and indignities 
from his brethren whom he came to redeem; 
that he ſhould at laſt amidſt the (æ) witty jeſts 
and taunting inſults of his countrymen, ſubmit 
to a (I) painful and ignominious death; that 
tho' he ſhould ſhamefully die, yet he ſhould 
gloriouſly (n) riſe again, () and /it at the right 
hand of God until he had made all his enemies his 
footſtool. | 
Tſaiah had till more bright manifeſtations 
of this great event; he points out in words 
moſt clear and expreſs, the (o) inconceivable 


dig- 
(ez) Pfalm zlv. 6, 7. (5) Pſalm cxxxii. 1 I. 
(i) — ü. 2, 3» (4) —— xxü. 7, 8. 


(1) —— xxii. 14, 15. () — xvi. 10. 
( — cx. 1. le) Iſaiah vii, 14. 
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dignity of his perſon, and the miraculous man- 
ner of his birth. He deſcribes in all the 


mournful eloquence of lamentation, his unpa- 


rallelled (p) ſufferings together with the (3) 
cauſe and happy conſequences of them ; and 
marks out in terms moſt lofty and magnificent, 
the (7) univerſal extent of his dominion, and 
the (s) invaluable bleſſings of his reign. 

Daniel {till more expreſsly reveals to the dif. 
conſolate Jews under the Babyloniſh captivity the 
very time when their great deliverer ſhould be 
(:) born and cut off, foretelling, notwithſtand- 
ing his death, the (u) everlaſting duration of his 
kingdom, and comforting them under the preſ- 
ſure of their ſufferings, if they patiently ſub- 
mitted to them, with a full aſſurance of an ever- 
laſting recompence in a future ſtate. (x) Many 
of them, ſaith he, that ſleep in the duſt of the 
earth ſhall awake, ſome to everlaſting life, and 
ſome to ſhame and everlaſting contempt, 

* Micah 


(p) Ifajah liii. 7, 8. (72) — lil. 4, 5, 6. 

() — liv. 1—5. „) — xi. 4—9. and lv. 1013. 
() Daniel ix. 24—27. (4) — ü. 44. 

() —— Ai. 2. | 
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Micah foretells (y) the place of his birth, 
And Malachi, who as the laſt of the prophets, 
ſealed 'up the prophetick viſion, deſcribes the 
great (2) fore-runner of Jeſus Chriſt, who as 
his harbinger, ſhould prepare his way before 
him, by turning the heart of the fathers to the 
children, and the children to the fathers, that he 
might meet with a more gracious reception, and 
a more ready entertainment from his people. 

I have thus ſuccinctly traced the ſeveral reve. 
tations of God to the world, through every age 
and difpenſation, that you might perceive, that 
| he never left himſelf without a witneſs, nor the 
world without a comfortable aſſurance of a re- 
ſtoration through Jeſus Chriſt our Lord. The 
rudiments of chriſtianity. were publiſhed to 
Adam, and in him to all mankind ; afterwards 
more perfectly to Abraham ,; ſtill more perfect 
to Moſes and the prophets z and every prophet 
had more bright diſcoveries of this all-merci- 
ful event, the nearer it aproached to its com- 

pletion. So that all mankind have lived un- 
| der 


6] Micah v. 2. (z) Malachi iv. 5, 6. 
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der the gracious influence, tho? not the glorious 
light, of the goſpel, and have partaken of the 
benefits, tho* not the perfections, of the cove- 
nant: and by whatever law they ſhall be ad- 
judged at the great aſſize of the world, whe- 
ther as Gentiles, by the law of nature, or as 
Jews by the law of Moſes, ſtill they ſhall be 
pronounced juſt at the laſt day, and receive 
their eternal inheritance only through the meri- 
torious ſufferings and death of Jeſus Chriſt. 


But it is now time to haſten to the birth of 
this wonderful Saviour of all mankind, whom 


all former ages had impatiently expected, and 
all ſucceeding ones ſhould for ever rejoice in. 
Hear it then proclaimed by the multitude of the 
heavenly hoſt, to confirm the inconceivable dig- 
nity of his perſon; and ſee him laid in a man- 
iy ger, to declare his unexampled humility. Thele 
glad tidings of great joy were firſt publiſhed to 
the lonely ſhepherds, to convince the world 
that the meaneſt were not beneath his care ; 
and made known to the eaſtern magi to prove 
that the moſt diſtant were not beyond his juriſ- 
diction, | 
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Break (a) forth then into jay, Hing together qe 
waſte places of Jeruſalem ; ſhout all ye inhabi- 
rants of the earth, for the Lord hath comforted 
his people, he bath redeemed Jeruſalem, and all 
#he ends of the earth ſhall ſee the ſalvation of our 
God; of our God, who for our ſakes, (b) mad: 
himſelf of no reputation and took upon him th: 
form of a ſervant, and was made in the likeneſs of 
men, and being found in faſbion as @ man, 
humbled himſelf, and became obedient unto death, 
even the death of the croſs: (c) Who his own 
ſelf bore our fins in bis own body on the 
tree, by whoſe firipes we are bealed : (d) And be 
is the propitiation for our fins, and not for our 
fins only, but alſo for the fins of the whit 
world. What abundant mercy and tender 
compaſſion to mankind is this, for God to 
transfer the puniſhment from the ſinner, even 
upon his own moſt dear and immaculate ſon 
And what exceſs of kindneſs is it in our Lord 
to become our ſurety! What ſtrange extremity 
of love and pity! The Lord is ſold that the 
ſlave 


(a) Iſgiah li. 9, 10. (5) Philip ii. 7, 8. 
e)] Pet. ii. 24, John ſi. 2. 
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ſlave may go free! The innocent condemned, 
that the guilty may be ſav'd ! The Son of God 
himſelf dies, that man may live | 

And what doth the Lord our Gad require 
for all theſe benefits conferred upon us? Only 
that we ſhould repent and be baptized in bis 
name; that we ſhould, weighed down with the 
burthen of our guilt, acknowledge our own un- 
worthineſs and his tranſcendent love ; and, laying 
hold, with a full aſſuranee of faith, on the means of 
grace, obey with ſincerity all his commandments 
as far as all our imperfections will permit, and 
rely on his meritorious death alone for our in- 
voluntary defects. 

And can we ſcruple to do this in obedience 
to him, who has already done ſo much for us? 
Can we refuſe to rely on his all-ſufficient me- 
rits, or forbear to obey his all- perfect com- 
mands? Eſpecially when this gracious God 
declares that on theſe cunditions depend all our 
happineſs here and hopes of glory hereafter. 
For hath not his apoſtle declared that (e) with- 
out faith it is impoſſible to pleaſe him, and 

with- 


(2) Hebrews xi. 6. 


| (:130;) 
Y) without holineſs to ſee him, that is, ſo as 
to be happy in the beatifick viſion? 

And can we then be, not only ſo ungrateful 
to our God, but ſo unjuſt to ourſelves, as to 
neglect his will, when he has given us ſo much 
light as to diſcern; and ſuch extraordinary mo- 
tives to fulfil it? For he has not ſuffered the 
ſubtle inventions of ſpeculative ſophiſtry to dif. 
guiſe, or the fallible deductions of preca- 
rious reaſon to miſtake the truth ; but has, by 
himſelf and his apoſtles, in terms moſt clear 
and expreſs, revealed whatever he requires ,of 
us as an article of our faith, or act of our obe- 
dience. In reſpect of God, he has declared that 
this God is one; that in this unity of the God- 
head there are three diſtinct perſons ſubſiſting, 
all co-eternal and co-equal, Father, Son, and 
Holy Ghoſt ; that by God the Father we were 
made, by God the Son we were redeemed, and 
by God the Holy Ghoſt are ſanctified; that to 
this Trinity in Unity is. to be expreſſed all 
worſhip, adoration, and love ; and yet that the 
moſt extatick raptures and ſeraphick love are 


but 
) Heb. xii. 14. 
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but viſionary and inſignificant, if they be not 
expreſſed by acts of ſubſtantial love to our bre- 
thren. In reſpect to our neighbours, he has 
cleared our duty from thoſe artful and elaborate 
evaſions, under which the unmanly fears of 
future poverty, or the imperious rage of op- 
preſſive violence, had concealed it; teaching 
us that we muſt be juſt, courteous, charitable, 
and forgiving, doing all the good we can even 
to our moſt inveterate enemies, reforming 
them by our example, aſſiſting them with our 
alms, and relieving them by the boundleſs cha- 
rity of our prayers. That in reſpe& of our- 
ſelves, we muſt be meek and lowly, innocent 
and pure, and free not only from the groſſer 
acts of ſin, but the moſt diſtant hints of ſenti- 
mental evil. | 

And to theſe moſt perfect rules of living, he 
has added the moſt perfect example, pointing 
out to us, as well by his life, as his doctrine, 
the road that leads to eternal happineſs, and 
requiring nothing of us, but what in his own 
perſon he proved to be practicable and lovely. 
He himſelf went about doing good to an ungrate- 


ful 


(3) 

ful and unthankful world, multiplying their 
loaves and their fiſhes, to ſatisfy the craving 
wants of an hungry multitude, and healing all 
manner of ſickneſs and all manner of diſeaſes, both 
bodily and mental, to give health and life to a 
diſtempered people. And when he had done all, 
he at laſt gave up his life for them, praying with 
his lateſt breath for thoſe barbarous miſcreants, 
that took it from him. 

And leſt the corruptions of our nature ſhould 
plead againſt the poſſibility of ſuch exalted obe- 
dience, he has promiſed; (if we aſk it of him) 
the aſſiſtance of his holy ſpirit, to guide, direct, 
admoniſh, and ſupport us under it; and has 
at the ſame time propoſed the never-ending, 
and inexpreſſible joys of heaven to animate our 
heartleſs and languid endeavours, And ſurely 
thoſe inſtances of duty muft be difficult indeed, 
which almighty power cannot ft 
inexhauſtible goodneſs cannot re 

But though Feſus Chriſt by dyin 
made it poſſible, and by the revelation of his 
will, and aids of his grace, eaſy for us to obtain 


eternal ſalvation ; yet it is not impoſſible that 
we 


tag} 


we ſhould forfeit it. He has propoſed to uy 
the moſt practicable and gracious terms of re- 
coneiliation; and if we perſevere in (g) the obe- 
dience of faith, and (i) fulfil the righteouſneſs of the 
law, he will lead us by his holy ſpirit through 
all the dangers and difficulties of this world; ſo 
that neither - the ſecret machinations, nor the 
open and formidable affaults, of our earthly or 
ſpiritual enemies, ſhall prevail againſt us, But 
then he has left it entirely in our own choice, 
whether we will comply or not, with the terms 
of reconciliation; and after we have ſubmitted 
tothem, has made it poſſible for us to loſe the 
glorious reward, if we do not ſteadfaſtly con- 
tinue to do his will, or, if by inadvertency we 
ſhould fall, riſe again to newneſs of life by ſin- 
dere repentance. | 
But what ſhall we ſay of thoſe, to whom the 
mereiful privileges of the goſpel were never re- 
vealed ? Shall we conclude that God has par- 
Bally ſelected a few favaurites out of the 
whole world, who are under an unalterable de- 
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eree of being happy in the next ? And chat he 
hath locked up all the other generations of men, 
by far the majority, under a fatal neceſſity of 
being damned ? This ſure is too injurious a cha- 
racter to be faſtened on the all- wiſe, all quſt, 
all-good, all-gracious God, whoſe. mercies are 
over all his works, who does not ' willingly. grieve 
nor \ affiie? the, children of men. And does not 
the holy ſcripture, give us a clue to conduct us 
fafe through this labyrinth, by aſſuring us that 
our Saviour was the lamb ſlain from the founda- 
lien of the. vor l, and that he taſted death for 
euery man ? Surely the leaſt that can be under- 
ſtood by theſe expreſſions, is, that all mankind, 
-from the beginning of the world, were capable of 
receiving the benefits of the death of this gracious 
redeemer. And then we may fairly conclude, 


chat, if they were not wanting to their ow; 


happineſs, they did actually receive the benefits 
of it. Let us apply the parable of the talents 
by way of analogy to this purpoſe : The king- 
| dom of- Heaven. is as 4 man travelling into 4 fur 
county, who called unto bim bis own ſervants, 
and delivered unto them his goods. And to one 
| | 8 T8 be 


(115). 
be gave five talents, te another tuo, and to" an- 
ther one, to every man according to bis ſeveral ali. 
lity. May not thoſe who had only the law of 
nature for their guide, who liv*d' before and 
without the glorious light of the goſpel, be 
fitly compared to that ſervant who had but one 


talent; thoſe under the Moſaic diſpenſation with 
the ſervant that had two; and thoſe under the 


diſpenſation of grace, with the ſervant that had 


five? And was the lord ſo auſtere a maſter as 
to require the improvement of two from that 
ſervant to whom he had committed the care but 


of one? Or the improvement of five from the 


other, to whom he had given but two? No 


ſuch matter. He that had but one talent was 


not condemned becauſe he had but one com- 


mitted to his charge, but becauſe he had not 


improved that one. And he that improved 
but two talents was rewarded as well as ke that 
improved five. I would not be here underſtood 
to aſſert that the improvement of theſe ſeveral 
talents did any way merit the reward of eter- 
nal life, but only that it was the condition, 
without which they could not gain it. No, the 
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primary cauſe of our fulvation is the boundleſs 

love of god; the meritorious cauſe the perfect ſa- 

crifice of Chriſt ; but the formal cauſe or the 

condition by which it is obtained, is obedience 

to the will of God, as far as it is revealed, or 
may be known by mankind. | 
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Galatians vi. Is. 


For in Chriſt Feſus neither cir cumrifion nor C | 
uncireumciſſon availeth any thing, but @ 
new creature. * 
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HE meaning of which paſſage is this: 
Under the diſpenſation of the goſpel it 
ſignifies nothing to a man's juſtification, or ſal- 
vation, whether he has been a Jew or a Gentil: 
All that the goſpel requires as neceflary to this 
purpoſe, is, that we perform the conditions of 
the goſpel, which are here metaphorically ex- 
preſſed by becoming new creatures, or nem men. 
The circumciſion of the feſb, and all ſuch out- 
ward diſtinctions, are now aboliſhed; and the 
circumciſion of the heart, an inward change of 
the 
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the - affektions, 3 is become the diſtinguiſhing mark 
of a good chriſtian, without which we ſhall 

not be fit to be partakers of Chriſt's heavenly 
kingdom. 

My text is one of thoſe figurative expreſſions 
upon which enthuſiaſts have built very abſurd, 
extravagant, and dangerous opinions, concern- 
ing the important doctrine of regeneration, 
which J purpoſe to treat of at preſent. 

As their opinions are not the ſober” produc- 
tion of a rational head, but the creatures of a 
warm imagination and fruitful invention, they 
have introduced abundance of unintelligible, as 
well as contradictory things into the ſubject, 
which have made it intricate, and difficult to be 
reduced to plain ſenſe, and brought into the 
narrow compals of a ſermon : bur I do not deſ- 
pair of enabling you, by the help of your com- 
mon ſenſe, without any learning or ſubrilty, to 
form. a right judgment of this matter. 

Their wild notions about regeneration being 
grounded upon their fanciful interpretation of 
ſome figurative expreſſions, my buſineſs ſhall be 


Vi 
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Firſt, To give you ſome account of the na- 
ture and uſe of figures in ſcripture,” and how 
they are to be underſtood, 


Secondly, To apply thoſe general obſeryations 
to the figurative expreſſions relating to regenera- 
tion, particularly that of my text. 


Thirdly, To ſhew, whether we Wanted them 
right or not, it is impoſſible that their ſenſe 
Hould be the true one: And then, 


- Laſtly, To examine briefly, what, account. the 
new teſtament has given us of regeneration 
in ſome plain paſſages, that are no ways figu- 
rative, but ſimple, and incapable of being miſ- 
underſtood. 

Firſt, 1 am to give you ſome account of the 
nature and uſe of the figurative. expreſſions in 
ſeripture. | 

And here it may be of ſervice to, > obſerve, 
that ſacred writers, though they were inſpired 


as 


* nl r 
IF 


_ — 
N pO, STIR 


a dat 


( 220 ) 


to the matter, were left to themſelves as to their 


ſtile, and diction, and language; and accord. 


ingly, in thoſe uneſſential circumſtances, the ſeve- 
ral writers vary according to their different ge. 
nius, temper, and education. A critic upon 


chem as to theſe points, might be entertaining, 
but not pertinent to my preſent purpoſe, and 


therefore I ſhall wave it. But I muſt obſerve 
farther, that though the ſcriptutes were written 
by divine inſpiration, we are left to the uſe of 
our reaſon, aſſiſted by God's grace in the inter- 


pretation of them, and muſt ſubmit to thoſe 


rules for that end, which we make uſe of in the 
interpretation of all other writings; and amongſt 
theſe the cuſtomary modes of ſpeech are princi- 
pal ones. Now figurative expreſſions have heen 


in conſtant uſe among all writers whatſoever ; 


and therefore it is natural to expect them in the 
ſacred - writings, and neceſſary to underſtand 


them agrecably to the ſenſe and meaning which 
| they have uſually carried in their writings, 


where we find them. Theſe thipgs being pre- 
miſed, let us examine ſome of the figurative ex- 


| preſſions | in ſcripture.” 1 mall mention and ex- 
plain 
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plain ſome of the figurative expreffions in ſcrip- 
ture. I ſhall mention and explain two ſorts in 
particular, becauſe they will give light to the 
ſubject of my preſent diſcourſe, Thefe two 
are what rhetoricians call hyperboles and meta- 
phors. 

When a writer exceeds the teal truth, by 
ſaying more than he means, this is called an 
byperboke ; as when the evangeliſt St. Jobn ſays, 
(a) There are alſo many other things which Je- 
ſus did, the which if they ſhould be written every 
one, I ſuppoſe that even the world itſelf could not 
contain the books that ſhould be written. Now a 
perſon that ſhould underſtand the evangeliſt li- 
terally to mean all that he expreſſes would be 
thought to have but a ſmall ſhare of under- 
ſtanding; it being obvious that no more 
was intended than to expreſs, in a very ſtrong 
manner, that a compleat hiſtory of all our 
Saviour's actions would be very voluminous. 
In like manner, when St. Paul wiſhes himſelf 
accurſed for the ſalvation of his brethren, no 
more can be meant than to expreſs the great 


R ardency 
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ardency of his affections, becauſe the wiſh, un- 
derſtood literally, is an utter impoſſibility in 
nature, This is a frequent figure of ſpeech fo 
very intelligible, that the uſe of it cannot in- 
troduce the leaſt obſcurity into the ſcriptures. 
Much of the ſame kind is that way of ſpeak- 
ing when an expreſſion is abſolute, and yet muſt 
be underſtood in a comparative ſenſe ; as when 
our Saviour ſays, I will have mercy and not ſa- 
crifice, and when he commands us not to labour 
for the meat that periſbeth but for that meat which 
endureth for ever : if ſuch declarations and pre- 
cepts be underſtood literally, they flatly contra- 
dict other declarations and precepts ; and there- 
fore they muſt be underſtood in a compara- 
tive ſenſe, that our bleſſed Saviour prefers mer- 
cy to poſitive ordinances, where both cannot be 
obſerved ; and that we are not to labour fo 
much for the meat that periſheth, as for that meat 
which endureth for ever. And, pray now, is 
not this comparative way of ſpeaking very eaſy 
and intelligible ? 
Bur the figure of ſpcech which is moſt fre- 
quently uſed in ſcripture, and moſt to our pre- 


ſent 
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fent purpoſe, is that of metaphor, We call it a 
metaphor when a word is tranſlated from its pro- 
fer to a borrowed ſenſe, in order to expreſs 
a likeneſs or reſemblance to the thing from 
whence the metaphor is borrowed; for which 


reaſon a metaphor may be called a ſhort ſimile. 
But, it is neither agreeable to the cuſtomary 
uſe of metaphors, nor to common ſenſe, to 
ſuppoſe that this ſimilitude or reſemblance to 
the thing from which the metaphor is taken 
ſhould be exact in every particular circumſtance. 
There is commonly ſome one obvious thing in- 
tended in the metaphor, and the meaning of it 
is abſorbed in that, and it is ridiculous to pur- 
{ue it into all the ſimilitudes which a lively 
fancy may ſuggeſt. There are ſuch a variety of 
inſtances by which this may be illuſtrated, that 
| have not room to mention them all; but I 
ſhall mention ſome that are moſt apt to illuſ- 
trate the metaphor uſed in my text. We are 


commanded to be cLOATHED with humility ; and 
this virtue both in reſpect to uſe and ornament, 
bears ſome reſemblance to our cloathing ; but 
no man in his wits ever yet apprehended, that 


R 2 humi- 


( 124 ) 


humility was literally a garment or dreſs. We 
read of the robe of righteouſneſs, from whence we 
may with as much propriety and good ſenſe, 
conclude, that righteouſneſs is literally a robe, 
Our bleſſed Saviour is pleaſed to liken himſelf 
to a door; hecauſe by him we muſt enter into 
his kingdom of grace here, and into his king- 
dom of glory hereafter, But a man muſt have 
travelled far in the regions of dulneſs before he 
could underſtand this literally. He may as 
well make an errant thief of Chriſt, becauſe it is 
ſaid of him that he will come as a thief in the 
night, when men leaſt expect, and are leaſt pre- 
pared for him. 

We read of the ſhield F faith, the helmet of 
ſalvation, and the ſword of the ſpirit, and yet 
theſe weapons of our warfare are neither ſteel 
nor breſs ; but, as the apoſtle ſays, ſpiritual. 
The righteous are promiſed rivers of pleaſure at 
the right hand of God in heaven: And our 
pleaſure will be as plentiful and pure as the 
largeſt and cleareſt ſtream ; but theſe rivers of 
Pleaſure will not be rivers of water, tho' in ſome 
reſpects they may be compared to them. Un- 

derſtand 
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derſtand theſe and other the Ike expreſſions, in 
their metaphorical, their figuratives ſenſe, and 
they carry great force and beauty ; they give 
life, energy, and ſpirit to a diſcourſe : Under- 
ſtand them literally and you confound the na- 
ture and deſtroy the end of language. They 
muſt loſe their figurative meaning before they 
can acquire a literal one; while they retain 
their figurative nature, they muſt be underſtood 
agreeably to the eſtabliſhed uſe of figurative 
expreſſions Having made ſome general ob- 


ſervations upon the nature and uſe of figurative 
expreſſions uſed in ſcripture, I proceed, 


Secondly, To apply theſe general obſervatiogs 
to the expreſſions relating to the ſubject of re- 
generation, particularly that of my text. 

We are ſaid to become new creatures, and to 
be neu- born; but why mult theſe figurative ex- 
preſſions in particular, be interpreted in a man- 
ner quite different from what we uſually inter- 
pret all the reſt of the figurative expreſſions 
uſed in ſcripture? Theſe being applied to re- 
generation does not at all alter their nature, and 

uſe 
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uſe as figures: Why then ſhould they not be 
interpreted after a manner agreeable to the na- 


ture and uſe of figurative expreſſions in general? 
But in their literal ſenſe they cannot poſſibly be 


underſtood; and therefore they muſt be under- 
ſtood figuratively. We cannot literally become 
new creatures, becauſe then we muſt be firſt an- 
nibilated, and afterwards created out of nothing 
again, as we were at firſt; but we are faid to 
be created a-new, becauſe of the great change 
that is made in our natures. So likewiſe when 
we are ſaid to have a new ſpirit, it is not 
meant that we have another ſpirit added to our 
old one, or one in the room of the old one, but 
the ſame ſpirit very much altered and improved: 
As it is elſewhere expreſſed, we are renewed in 
the inward man, or in the ſpirit of our minds, in 
our ſentiments and diſpoſitions, When we 
are ſaid to have a new birth, it is added, by 
way. of explanation, unto righteouſneſs ; not as 
Nicodemus underſtood, or would ſeem to un- 
derſtand it, as if we could enter à ſecond time 
into our mother's womb and be born. We are 
ſaid to put off the old man, and to put on the n- 
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man; the meaning of which expreſſion is ex- 
plained, when it is ſaid, that we put off the old 
man and his deeds, and put on the new man, by 
being renewed after the image of him that created 
him. That theſe and the like expreſſions can- 
not be underſtood in the literal ſenſe is fur- 
ther evident from the following ſhort and plain 
argument. There are variety of theſe expreſ- 
ſions, all of them denoting the ſame thing, but, 


if taken literally, denoting quite different things, 
and therefore they cannot be underſtood lite- 
terally without introducing into the ſcriptures 
an heap of the moſt palpable abſurdities and 
bold contradictions. We are ſaid to be torn 
again of water and of the ſpirit, and in my text 
to be new creatures, both theſe places denote 
our regeneration (5) ; but to be born is one 
thing, and to be created is another ; and there- 
fore we. cannot properly and literally be ſaid 
to be created and regenerated, becauſe this would 
be to underſtand theſe expreſſions in the ſame 
ſenſe, and not in the ſame ſenſe at the ſame 


time Again, 1n other places, denoting our 
regenerated and created a-new, we are ſaid to be 


acoał- 
. 
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awakened and raiſed from the dead, but no man 
can properly and literally be ſaid to be awakened 


and raiſed from the dead, that was not 
created before. How then can it be literally 
true that a man is raiſed from the dead, and 
created by the ſame act? What a medley of in- 
conſiſtencies and' contradictions do theſe wild 


enthuſiaſts make of the Bible, the only rule 


of our faith and practice! But, if the word of 
God may be conſtrued, like other writings, 
by the help of common ſenſe, ſo as to make 
it conſiſtent with itſelf ; if the ſacred writers 
may be allowed to make the ſame uſe of figu- 
rative and metaphorical expreſſions, which 
have always been in conſtant uſe in all other 
writings; if the figurative and metaphorical 
expreſſions in ſcripture, relating to regenera- 
tion may be interpreted in a manner agree- 
able to the uſe of figurative and metaphorical 
expreſſions in the fame ſacred writings ; (and 
ſurely this is the only rational way of under- 
ſanding them) how eaſy and intelligible does 
this make every thing, becauſe there is ſuch a 
ſimilitude and reſemblance between the thing 


ſtyed a new birth and à new creature, and 
being 


an 
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being born a-new, or created a-new; I ſay, there 
is ſuch a reſemblance between the things, as 
will fully juſtify the uſe of theſe metaphorical 
expreſſions, according to the conſtant uſe of 
figures and metaphors .both in ſacred and pro- 
phane writings. We are ſaid fo be born again 

of water in baptiſm, on account of the new re- 
lations that we acquire by being admitted mem- 
bers of Chriſt*s body, the church, by this rite of 
admiſſion. And this uſe of the metaphor was 
agreeable to the uſe of it (c) among the Jews, 
who ſtiled the proſelytes to the Jewiſh religion 
new - born men; which is the reaſon why our bleſſed 
Saviour wonders that Nicademus, a maſter of Iſrael 
(who ought to have been acquainted with Jew- 
iſh cuſtoms and phraſes) ſhould not underſtand, 
that by being born of water, was meant, be- 
coming a proſelyte to Chriſt by baptiſm. 

We are ſaid likewiſe 2 be born of the ſpirit, as 
well as of water, becauſe the change that is 
made in our natures by embracing Chriſtianity, 
and being admitted to a participation of Chri- 

S ſtian 
(e) Wall; Introduction to Infant Baptiſm. 
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flian ordinances, is wrought in us by the opera- 
tion of the divine ſpirit upon our hearts. 

I might now make my appeal to your common 
ſenſe, whether I have not interpreted theſe paſ- 
ſages in a fair and rational manner, and ſhewn 
that if we underſtand them in theis figurative 
ſenſe, we make the ſcriptures ſpeak agreeably to 
the eſtabliſhed modes of ſpeech, and to its own 
language in other places; but that if we under- 
ſtand them literally, we make them ſpeak the 
moſt abſurd nonſenſe, and the different parts of 
ſcripture to contradict one another, 

One would think this ſufficient to eſtabliſh 
our interpretation: but this is not all; for they 
underſtand them in ſuch a ſenſe, as not only to 


make the ſcripture ſpeak abſurdly, and contra- 
dict itſelf, but to ſpeak the moſt ſhocking blal- 


phemies, and deſtroy the whole tenor and drift 
of the bible. And all men muſt allow, that 
whatever be not the ſenſe of any paſſages of 


ſcripture, no interpretation can be the true one 
that is attended with ſuch conſequences. 


Let us ſee how notably they reaſon from the 
metaphor in my text, and what ſtrange doc- 
| trines 
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trines they draw from it. Becauſe the apoſtle 
ſays, that we muſt become new creatures, they 
conclude, that regeneration, like our firſt crea- 
tion, muſt be inſtantaneous. A d) great wri- 
ter, in anſwer to this, obſerves, that the new 
birth and the new creature are equivalent ex- 
preſſions, and that as our natural birth was not 
inſtantaneous, ſo neither was our ſpiritual birth. 
But. with ſubmiſſion, his anſwer is deſective, be- 
_ cauſe tho? the formation of our body was gra- 
dual, the creation of our ſouls muſt be inſtan- 
taneous, as being immaterial, and not conſiſting 
of parts: no being of ſuch a ſimple, uncom- 
pounded nature is capable of gradual formation 
or gradual growth. But of this by the by. 
Now, I acknowledge, that there is no dire& 
blaſphemy in aſſerting that God may make us 
good men, as he firſt created our ſouls, by a 
ſingle inſtantaneous act of his power; but this 
may be ſaid, and as eaſily proved, that it is 
not only unſupported by any plain text of ſerip- 
ture, but contrary to the whole tenor of ſcrip- 
S 2 tnre 
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ture, and as contrary to experience. We have 
ſome few inſtances recorded of perſons con- 
verted at once. This ſeems to have been the 


caſe of the apoſtles. But then I have a material 
obſervation to make upon theſe inſtances. They 
were converted. Right. But wherein did their 
converſion conſiſt? In being prevailed upon to 
become Chriſt's diſciples ; but they were not in- 
ſtantaneouſly endued with all thoſe good dif- 
poſitions, wherein the ſcripture makes regene- 
ration to conſiſt, They had natural and ac- 
quired diſpoſitions, which fitted them for the 
apoſtolical function ; and God, knowing what 
was in man, made choice of them as proper in- 
ſtruments for propagating his religion. St. 
Paul, for inſtance, had an uncommon degree 
of zeal for religion, and an uncommon ſhare of 
courage and reſolution in the ſupport of it, tho? at 
firſt they were directed to a wrong end, and ex- 
erted in an unjuſtifiable manner. But when he 
was converted he had not his courage and zeal 
inſtantaneouſly infuſed into him, for the, were 


previous to his converſion ; tho' they were 
ſtrengthened 
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ſtrengthened and improved by Chriſtian grace af- 
terward. But Chriſtians in general are repre- 
ſented as growing in grace, as going on from one 
degree of Chriſtian perfection to another. The 
whole life of a Chriſtian is tiled a continual 
war fare; in other places, it is called a race, in 
alluſion to the Grecian races. But is our con- 
queſt over all our ſpiritual enemies one ſingle 
act? No, doubtleſs it muſt be gradual and con- 
tinued. In running the Chriſtian race do we 
gain the prize of our high calling by ſtarting, 
or by running to the goal? Both theſe metaphors 
ſuppoſe Chiſtian perfection to be gradual and 
progreſſive, and not ſudden and inſtantaneous. 

The inward change of our minds, wherein 
regeneration conſiſts, gradually produceth a 
proportionable change in our lives and conver- 
ſations. This is remarkably ſeen in thoſe who 
are reclaimed from impiety and prophaneneſs 
to religion, and from a vicious to a virtuous 
habit of life. The change is great and real in 
all, but not ſo ſenſible and viſible in ſome as 
others. In thoſe that are made good by the 
imperceptible ſteps of a pious and virtuous 


edu- 
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education, accompanied by a regular attendance 
on the outward means of religion, the change, 


tho? real, iS fo regularly progreſſive, that it 18 


ſcarce to be diſcerned but by the moſt curious 
obſerver. But in thoſe who are changed from 
a quite contrary ſtate, and turned, as the ſcrip- 
ture ſays, from the power of Satan unto Gad, and 
| tranflated out of the kingdom of darkneſs into the 
kingdom of Chriſt, which was the caſe of the hea- 
then world in their firſt converſion to Chri- 
ſtianity, the change was ſenſible as well as real, 
and open to the moſt careleſs and incurious of 
the ſons of men. 

Another of their poſitions is this As this 
new principle of our Chriſtian life is from the 
divine power, in the ſame manner as our natural 
life was created at firſt, fo we can never loſe it, 


nor ceaſe to be regenerated any more than we 


can ceaſe to exiſt. This argument ſhews that 
theſe writers imagination is much ſtronger than 
their judgment, and that they are better fitted 
for building caſtles in the air, than for forming 
a rational ſyſtem of religion. For, ſuppoſing an 
exact parallel between our natural and ſpiritual 

life, 
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life, what will be the conſequence ? Nothing in 
favour of their notion of regeneration : becauſe 
we muſt ceaſe to exiſt, unleſs God continually 
ſuſtains us in being, by the ſame power which 
at firſt gave us exiſtence. It is inconſiſtent with 
the idea of a creature to be able to ſubſiſt inde- 
pendently of its creator. So, likewiſe, ſuppoſe 
us before regeneration to be dead in treſpaſſes and 
ſins, in the moſt literal ſenſe, and that our ſpi- 
ritual life was given us by God, when he re- 
generated us, in the ſame manner, as he gave 
us our natural life, when he created us, God 
may withdraw that divine influence, which 
created us a-new, and then our ſpiritual life 
muſt ceaſe to exiſt. As I ſaid under the laſt 
head, that there is no direct blaſphemy in aſ- 
ſerting that God may regenerate us inſtanta- 
neouſly all at once, ſo, I ſay now, it does not 
directly contradict any one of God's moral at- 
tributes, to aſſert that when God has once rege- 
nerated us, he will unalterably continue to us 
the influence of that holy ſpirit, and keep us 
from falling into ſin. But where is there any 

one plain text in ſeripture to aſſure us that he 
| will 
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will do this? But we can prove many plain 
texts to prove the contrary. We are told ex- 
preſsly that we may grieve and quench this Holy 
ſpirit ; that then it will leave us, and our con- 
dition will be worſe than it was before we were 
regenerated ; that it is impoſſuble for thoſe who are 
once enlightened, and have taſted of the heanenly 
gift, and were made partakers of the Holy Ghoſt, 
and have taſted the good word of God, and the 
' powers of the world to come, if they ſhall FALL away 
to renew them again to repentance, Does not this 
prove that we may fall away after we are born 
of the ſpirit? If this plain and poſitive paſſage 
will not convince you, nothing can. But per- 
haps nothing can convince an obſtinate deter- 

mined enthuſiaſt. We are commanded by St. 

Paul, to take heed leſt we FALL; which ſurely 

ſuppoſes we are capable of falling. We are di- 

rected by the ſame apoſtle not 10 be high-minded 

upon any ſpiritual improvements, but to fear. 

Of what were they to be afraid ? Why of fall- 

ing, as St. Peter 4 by preſuming too much 

upon his own ſtrength to ſtand. Can any 

thing be clearer and fuller upon this point 
es than 
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than the word of God is? Now tho! the con- 
trary notion does not directly contradict God's 
moral attributes, it contradicts his revealed 
word. And whiat cari be more blaſphemous 
than to ſuppoſe that a Being of infinite truth 
ſhould contradi& himſelf, and deceive his crea- 
cures ? | | 
Beſides, when we are baptized, and thereby 
publickly profeſs ourſelves his diſciples, we en- 
ter into covenant with God; God promiſing on 
his part the pardon of our ſins, the aids of his 
holy ſpirit, and eternal life; and we engage on 
our part to believe the doctrines contained in 
his holy word ; and to obey all his commands. 
This is a mutual ſtipulation. And is this ſtipu- 
lation diſſolved as ſoon as it is eſtabliſhed? But the 
covenant muſt be at an end, as ſoon as we become 
incapable of breaking it, as well as by an actual 
breach of it, becauſe we thereby ceaſe to be proper 
ſubjects of a covenant, the nature of the covenant 
implying, that we are capable of keeping or 
breaking it. Can any thing be more blaſ- 
phemous than to ſuppoſe an all-wiſe Being, pro- 
miſing to grant us certain privileges upon 
'T certain 
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certain conditions that we cannot help ob- 
ſerving ? OY 

This naturally leads me to another unanſwer- 
able objection againſt their ſyſtem. In conſe- 
quence of our Chriſtian covenant, the ſtate of 
every Chriſtian is a ſtate of probation, and con- 
ſequently every Chriſtian muſt continue to be 
a probationer as long as he continues to be a 
Chriſtian. But a tate of probation and an in- 
capacity of ſinning are utterly inconſiſtent z and 
therefore ſo long as we continue in a ſtate of 
probation, we muſt be capable of falling, if 
we be remiſs in our duty, as well as of ſtand- 
ing, if we carefully and conſcientiouſly follow 
the means which God has preſcribed, | 
Becauſe. our creation at firſt was a ſingle act 
of irreſiſtable power, to which effect we could 
not poſſibly contribute any thing, as not having 
at that time any exiſtence, ſo they ſay that our 
regeneration or new creation from the death of 
fin unto the life of righteouſneſs is one irreſiſtable 
act of the ſame almighty power, to. which we 
could no more contribute any thing, than we 
could towards our creation at firſt, becauſe with 


regard 
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regard to ſpiritual life, it had then no more ex- 
iſtence, than we had natural life at the time of 
our firſt creation, And this new principle of 
ſpiritual life they ſuppoſe to be the ſole author 
of all our good actions without any concurrence 
of our endeayours to produce them. 

Now here again we cannot ſay, that it is di- 
rely blaſphemous in itſelf to aſſert that God 
may act thus; but when we conſider the cir- 
cumſtances and conſequences, it is the higheſt 
Impeachment of God's moral attributes, as it 
- flatly contradicts the revealed word of God, de- 
ſtroys the Chriſtian ſcheme of ſalvation, and 
ſubverts all religion at once. 

What I ſaid, under the laſt head, of Chri- 
ſtianity, as a covenant, and of Chriſtians as in 
a ſtate of probation, is equally applicable to the 
caſe now under confideration, For if God be, 
as they aſſert him to be, the ſole author of all our 
good actions, how is this conſiſtent with our 
being in covenant with God, and ſtipulating to 
perform the conditions required of us by Gad, 
as the means of obtaining the privileges granted 
on God's part, when according to. them, it is 
T 2 God 
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(God, and not we, that performs thoſe condi- 
tions? Or how can we be ſaid to be in a ſtate of 
probation, when we are ngt able to do any thing 
by which we may approve ourſelves? And if 
this be the caſe, what becomes of all the exhor- 
tations in ſeripture to repentance, if we can do 
nothing towards our reſormation? Of his com- 
plaints c of our impenitency, if it be not in our 
power to repent? Of his expoſtulations with 
finners, if we be perfektly paſſve in every 
thing that we ſeem to do? What becomes of all 
God's commands, if it be not in our power to 
obey them! ? As archbiſhop Tillotſon obſerves, 
If we be thus dead in treſpaſſes and fins, we might 
as well go into the church-yard and preach to the 
wicked in their graves, as to their perſons when 
alive. We are commanded to wort out our 
Jalvation without any capacity of working at all! 
We are commanded to work it out with fear 
and trembling ; but if God be to do all the work 
himſelf, there is no danger; but that he will do 
it effectually. We may do as the 1/rachites were 
ordered to do, when God delivered them from 


their Fgyptian n ki cad and ſee the ſalva- 
lion 
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tion of Cod. Nay, it ſeems, we muſt ft fill, be- 
eauſe we cannot ſtir! So run, ſays the apoſtle, 
that ye may obtain, but the methodiſts will not 
allow us to haye any legs! We are commanded 
to STRIVE 70 enter in at the ſtrait gate; but are 
ye to ſtriye without any ſtrength ? But I am tired 


with repeating, and you muſt be tired with 
hearing, ſo much blaſphemous nonſence. How- 


ever, I muſt crave your patient attention a few _ 


minutes longer. 


We need nat diſpute whether we have any ſhare 
in the performance of good works, becauſe the 
methodigs will not allow good works to have any 
ſhare in giving us a title to the kingdom of hea- 
ven. They ſay that we may be in a ſtate of 
ſalvation while we are in a ſtate of ſin; and, 
on the other hand, that we may live com- 
formbly to the laws of the goſpel, and yet be 


in an unregenerate ſtate | Regeneration i is what 
gives us our title, and good works make no part 


of regeneration — This is the finiſhing ſtroke; | 


this gives the Coup de Grace to Chriſtianity. 


Nay, there are ſome divines that ſay farther, 


that regeneration conſiſts in ſome thing, not- 
withſtanding 
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withſtanding which a man may be in a ſtate of 
deliberate wickedneſs ; which is the ſame thing 
as to ſay, that a man may be in a ſtate of deli- 
berate wickedneſs, and yet all the while be rege- 
nerate. Take the following paſſages as a proof. 
Notwithſtanding the ſaint when they fall into hei- 
nous fins deſerve to be ſhut out of the kingdom of bea: 
ven; yet through the mercy of God they do not loſe 
their right to that kingdom, nor do they ceaſe to be 
in a fiate of regeneration. 

They ſuppoſe regeneration to be ſomething 
they know not what, to be inſtantaneouſly and 
imperceptably infuſed into us, they know not 
when, they know not how ; that this unknown 
ſomething alone gives us our title to the king- 
dom of heaven; that we can never ceaſe to be 
regenerate be we never ſo wicked, yet that we 
may commit heinous fins, for which we deſerve 
to be ſhut out of the kingdom of heaven; that 
good works being no part of regeneration, can be 
no proof of it, and conſequently, that we can 
never judge by any outward appearances, whe- 
ther we be in a ſtate of regeneration and ſalva - 
tion; for want of which outward ſigns the ſan- 


guine 
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guine are left to be lifted up into fond preſumption 
through the deluſions of Satan, whilſt the mo- 
deſt and humble are equally liable to be driven 
into deſpair. All theſe ſtrange, inconſiſtent, 
pernicious doctrines they deduce not from any 
plain paſſages of ſcripture, but from figurative 
expreſſions, which, I hope, I have ſufficiently 
inſtructed you how to interpret. 

I have left myſelf but little room for the 
fourth and laſt head, which was to ſhew, not 
from figurative expreſſions, but from expreſs 
texts, the doctrine of the church of England con- 
cerning this matter. But the word of God 
being plain and clear, a very few texts will he 
ſufficient for our purpoſe. One ſuch plain text 
will weigh more in the ſcale of reaſon, than 
all the figurative and metaphorical expreſſions in 
the bible, ſtrained and tortured by the force of 
a lively fancy, ſo as to make them ſpeak a 
fenſe contrary to it. I will have no contro- 
verſy at preſent with the enthuſiaſts, whether 
the figurative and metaphorical expreſſions, upon 
which they build their notions of. regeneration, 
and the plain paſſages which I ſhall produce, 

| mean 
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mean the ſame thing or not. I fhall take a much 


; ſhorter ind ſurer method with chem, by ſhewing 
from chence, what it is that entitles us to the 


kingdom of heaven. When dur bleſſed Sa- 
viour ſent his apoſtles (a) into all the world to 
preach his goſpel, he tells them upon what 
terms his followers or diſciples might expect to 
be ſaved; he that believeth and is baptized ſball be 
ſeved. Now, that regeneration according to the 
expreſs word -of Chriſt himſelf, can mean no 
more than this, is undeniably evident, becauſe 
he declares this to be a ſufficient title to ſal- 
vation, or the kingdom of heaven; far if it ſig- 
nifies any more, then faith in Chrift publickly 
declared by being baptized in his name, is not 
ſufficient, contrary to his expreſs declaration: 
and as regeneration is allowed on all hands to be 
a ſufficient title, if it means any thing different 
from faith and baptiſm, then faith and baptiſm 
cannot be neceſſary to ſalvation, becauſe rege- 
neration is ſufficient without them. 
' No be born of God, or be a Child of God, is 
allowed on all hands to be a ſufficient title 
$5.9 3:2 


(e) Mark xvi. 15, 16. 
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to the kingdom of heaven. And what it is to 
be born of God, or a child of God, we are told as 
plainly as words can expreſs any thing. (5) If 
ye know that he is righteous, ye know that, every 
one that doth righteouſneſs, is born of God. (e ) In 
this the children of God are manifeſt. and the chil- 
dren of the Devil, whoſoever doth not righteouſneſs 
is not of God, neither he that loveth not his bro- 
ther. And again (d), beloved, follow not that which 
is evil, but that which is good. He that doth good 
is of God, but he that doth evil hath not ſeen God. 
Theſelaſt paſſages not only ſhew wherein Chriſtian 
regeneration conſiſts, but they are a plain and 
ſtrong confutation of that moft pernicious doc- 
rine of the enthuſiaſts, that good works are no 
part of regeneration, but that we may be in a 
ſtate of ſalvation, when we are in a ſtate of wil- 
ful ſin. This is the moſt diabolical doctrine 
that ever was advanced, contrary to a number, 
I was going to ſay, an infinite number of the 
cleareſt texts of all the New Teſtament ; con- 


trary to the moral attributes of God, which, in 
U the 


(6) John ii. 29. ( — ii. 10. 
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the nature of the thing, as well as in virtue of 


his expreſs commands, muſt require us 0 purify 


ourſelves even as be is pure; contrary to the de- 
clared deſign of Chriſt's coming into the world, 


which was not to encourage, but to deſtroy the 
works of the Devil. Our bleſſed Saviour's very 
name is derived from this deſign : He ſhall ſave his 


people from their ſins; not only from the puniſh- 
ment, but alſo from the power and dominion, of 


'fin. No doubt he came to ſave us from the pu- 
niſhment of it, but the primary ſenſe of the 
word is this, he came to give us a more per- 
fect rule of life, to make us all better men, to 
reſtore us to our original perfection, and bring 
us to as near a reſemblance of the divine nature, 
as is poſſible for human nature to have, This 
was, this muſt be the deſign of a Being of infi- 
nite purity and wiſdom. This is the true, and 
the only true notion of regeneration. This is 
our title, our only title to the kingdom of hea- 
ven. We are then only the children of God, 
when we keep his commandments, We are then 
only fit for his preſence in his heavenly king- 
dom, when we reſemble him in his moral per- 


fections. 
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fections. Shall we continue in fin, that the grace 
of ſalvation may abound ? God forbid, We muſt 
be ſaints on earth, ſaints in nature, or it 1s im- 
poſſible that we ſhould ever be ſaints in heaven. 
I conclude with this aſſertion, which I defy all 
the enthuſiaſts to confute, Good works proceeding 
from a ſincere faith in Chriſt, publickly teſtified by 
being baptized in his name, is the only regene- 
ration that is warranted by ſcripture, and taught by 
the Church of England. 
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SERMON VII. 


JAMES ü. 24. 


Ye ſee then how that by works a man tis 
juſtified, and not by faith only. 


HE many warm controverſies which have 
1 diſturbed the peace of the Chriſtian church, 
concerning the doctrine of juſtification, and the 
dangerous miſtakes, which ſome weak and un- 
wary people have been unhappily led into, thro 
a miſapprehenſion thereof, will, I hope, at leaſt, 
apologize for my craving your attention, whilſt 
I endeavour to ſet that important point of doc- 
trine in its proper light. 

I have therefore choſe theſe words of St. 
James, which are moſt plain and full, for the 


ſettling 
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ſettling this long diſputed controverly : Words 
ſo plain and full, that one would think the moſt 
refined ſophiſter could not elude, nor the moſt 
ignorant Chriſtian miſtake the ſenſe of them. 
But before I deduce any doctrine from them, it 
may be neceſſary, though they are ſo plain and 
intelligible, to explain the meaning of them, 

Fuſtified here, is a term borrowed from judi- 
ciary proceedings, whereby a man cited into 
court is pronounced to be juſt, or free from 
the breach of the law, whereby he is judged. 
By works he means all thoſe works of moral 
righteouſneſs, which are known to be our duty 
by the law of nature, and are more clearly held 
out to our view, and more circumſtantially diſ- 
cerned by the light of revelation. By faith he 
does not (as ſome affirm) denote a wavering and 
unſettled, but a full and perfect aſſent of the 
mind to all the articles of our faith as they are 
revealed in the goſpel: For you ſee he allows us 
to be juſtiſied in part by it: but ſurely a waver- 
ing and unſettled faith cannot in the leaſt contri- 
bute to eur juſtification | So that the meaning 
of the words is plainly this, that a man cannot, 


according 
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according to the goſpel-covenant, be pronounced 
juſt, be his faith ever ſo true and orthodox, with- 
out obedience to the laws of the goſpel. | 

But does not this text of St. James, thus ex- 
plained, contradict the doctrine of St. Paul, 
when he ſays, therefore we conclude that a man is 
juſtified by faith without the deeds of the law. 
This ſeeming difference will eaſily be adjuſted, 
if we conſider upon what occaſion St. Paul 
wrote his epiſtles, and his main drift and de- 
ſign in them. His epiſtles to the Romans and 
Galatians are chiefly levelled either againſt the 
the corruptions of Judaizing, or the preſump- 
tion of philoſophizing Chriſtians. The Fu- 
daizing Chriſtians were ſo ſuperſtitiouſly wedded 
to the law of Moſes and the rites and ceremonies 
of that ceconomy, which were delivered by God 
himſelf with ſuch pomp and awful ſolemnity, 
that they could not, by any means whatever, 
be perſwaded to give a bill of divorce to them. 
Nay ! they not only, in their own perſons, ob- 
ſerved, with a ſcrupulous exactneſs, theſe carnal 
ordinances, which by the death of Chriſt were 


aboliſhed and made gf no effect; but they taught 
the 
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the Gentiles alſo, that it was impoſſible for them 
to be juſtified, or to receive the reward of eter- 
nal life, if they did not to the law of Chriſt ſu- 
peradd the law of Moſes. St. Paul therefore, 
with a zeal becoming an apoſtle of Cbriſt, in- 
veighs againſt theſe dangerous corrupters of 
Chriſtianity, and plainly declares the origin, 
the nature, the end of the law, and its great in- 
feriority to the goſpel ; teaching them that the 
law itſelf was not appointed, as a covenant of 
life, and eternal happineſs ; but that theſe be- 
nefits were made over to the faithful Jews by 
virtue of the death of Chriſt alone, which their 
Titual ordinances only prefigured and typified. 

The philoſophizing Chriſtians were ſo charm'd 
with the high-ſtrained encomiums, which their 
ſeveral teachers had given to virtue, that they 
boldly challenged ſalvation from the intrinſick 
worth and merit of moral righteouſneſs alone. 
Well then might St. Paul ſay, we conclude that a 
man is juſtified by faith without the deeds of the 
law. By faith here the apoſtle means the whole 
complex ſyſtem of Chrif ianity, and includes in 
it evangelical obedience ariſing from faith in 
| Chriſt, 
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Chrift, By the deeds of the lat he either means 
the carnal ordinances of the law of Moſes, or 
the moral works of the law of nature, as they 
ſtand in oppoſition to the law of Chriſt, And 
he affirms of both, that we are neither ju/tified 
by the. ordinances of the law of Moſes, nor by. 
the moral works of the law of nature, but by | 
the goſpel. Let St. Paul be his own. interpre- 
ter. In Chriſt Jeſus, ſays he, neither circumci- 
ſion availeth any thing, nor umcircumciſion, but 
faith which worketh by love. Now love, in 
other paſſages of ſcripture, is ſaid to be 
the end of the law and the fulfilling the law. | 
And does not then St. Paul in this paſ- 
ſage plainly join obedience to faith, and 
make both of them neceſſary to our juſtifica- 
tion? But there is another text ſtill more full to 
our purpoſe, Circumciſion is nothing, and uncir- 
cumciſion is nothing, but the keeping the command- 
ments of God. Is it not juſt matter of ſurprize 
and aſtoniſhment, that, after St. Paul had thus 
fully explained himſelf in theſe paſſages, any 
one ſhould be capable of miſunderſtanding the 


other? And yet there were a ſet of hereticks, 
Rs which 
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which immediately aroſe in the infancy of the 
church, who either through impenetrable dul- 
neſs did not comprehend, or through baſe ſini- 
ſter views perverted this doctrine of St. Paul, 
maintaining upon his authority, the faſhionable 
tenet of this corrupt degenerate age, viz. that 
we are juſtified before God by faith alone with- 
out any reſpect to our good or our evil deeds. 
So far are we from being juſtified by faith with- 
out obedience, that, as a very learned and in- 
genious writer (a) obſerves, ** Faith is not only 
a means of obeying, but a principal act of obe- 
dience ; it is not only a needful foundation; it 
it is not only an altar, on which to ſacrifice, 
but it is a ſacrifice itſelf, and perhaps of all the 
greateſt. It is a ſubmiſſion of our underſtand- 


| ings, an oblation of our idolized reaſon to God, 


which he requires ſo indiſpenſably, that our 
whole will and affections, though ſeemingly a 
larger ſacrifice, will not, without it, be received 
at our hands.“ 

But is there not another paſſage in St. Paul's 
epiſtles, which cannot eaſily be made to bend to 
our method of interpretation? Does he not ſay, 


By 
(a) Dr. Young 4th Vol. duod. p. 112. 
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By grace ye are ſaved through faith (and that not 
of yourſelves, it is the gift of God) not of works, 
that no man ſhould boaſt ? Let us hear then Dr. 
Well's (o) paraphraſe on this place. By grace 
ye are ſaved through faith in Chriſt, and that ye 
are thus ſaved through faith, is not. of yout- 
ſelves, that is, is not owing to any worth of 
your own, but is the free gift of God, in that 
he has been pleaſed of his grace to vouchſafe 
unto us the revelation of his holy ſcriptures, 
and therein to make us ſuch exceeding great 
promiſes, as are abundantly ſufficient to excite 
our obedience to him. And conſequently our 
obedience being thus owing to our faith, and 
our faith to the divine revelation, and divine re- 
velation to God's free gift or grace, it follows 
firſt that our very ſalvation through faith is the 
gift of God, and conſequently that we being 
thus ſaved by grace through faith, are ſaved not 
of works, that is not upon the account of our 
obſerving any legal rite, or any thing done by 
our own mere natural ſtrength z ſo that there is 
no room left that any man ſhould boaſt, as if he 


X 2 deſerved 
() See his Annot on the Old and New Tet. 6th Vol. 
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deſerved ſalvation on the fcore of any thing done 
by his own natural ſtrength.“ It is by the 
mere grace and favour of God that any terms of 
reconciliation were made to offending man ; it 
is through mere grace and favour, that we re- 
ceive a full remiſſion and pardon of all aur 
former fins, upon our entrance into covenant 
with him through faith in Chriſt; it is through 
mere grace and favour, that, after we have en- 
tered into covenant with him, he accepts of ſin- 
cere, inſtead of perfect obedience; it is by the 
grace of his holy ſpirit, that we are made ca- 
pable of performing even this fincere obedience; 
for it is he that begets, cheriſhes, and ſupports 
all our holy reſolutions; and upon our im- 
ploring his aid, gives us ftrength wy FREY to 
improve them into action. | 

But if -there ſhould at laſt be any thing 
doubtful or difficult to be underſtood in St. 
Paul's account of juſtification, it is ſurely rea- 
ſonable and neceſſary to ſupply it by St. James; 
who (according to the determination both.of an- 
cient and modern criticks) wrote his :eprſtles 
with a deſign to interpret and explain thoſe things 


which 
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«which were hard to be underſtood in St. Paul“; 
(among which his doctrine of juſtification is 
thought to be a principal one) which they that 
were unlearned and unſtable * _ #0 2 
own deſtruttion. 

Juſtification, according to ancient and mo- 
dern divines, may be thus defined. By the goſ- 
pel-covenant juſtification is that. af of God whereby 
God as a judge, does Pronounce and declare a man 
that has performed the whole condition f the goſpel 
covenant, according to the ftate' be is in, to be juſt 
and righteous, according to the tenour ef the ſaid 
goſpel-covenant, and thereby abſolves him from all 
fins committed before his repentance, and alſo rt. 
ceives him to eternal life, as à gracious reward ef 
the rig bteouſueſ be is at that time endued and 

adorned with, Now there is a twofold juſtifica- 
tion mentioned in the ſcripture. The firſt is 
upon our entrance into covenant with God 
through faith in Chriſt, wherein through the 
infinite ſatisfaction, and meritorious death of 
our crucified faviour, we are abſol ved from the 
guilt of our former aniquities, and are therefore 
according to the tenour of the goſpel-covenant 
de- 
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clared to be juſt, according to the ſtate we are 
in, or free from the blame and puniſhment of 
thoſe ſins, which we had committed before our 
| entrance into covenant with him. The ſecond 
is at the final day of accounts, when every one 
That has fulfilled the terms of the goſpel, ſha!l 
be declared juſt by God himſelf, in the e 

of men and angels. | 
But is there not ſomething required on our 
part, before we are capable of entering into co- 
venant with God by faith in Chriſt? And if 
there be, where can we better repair for infor- 
mation, than to the firſt Chriſtian ſermon, 
which was preached immediately after the holy 
Ghoſt came down from heaven, to teach all 
mankind their right way thither ? For as that 
is the earlieſt, ſo is it the moſt authentick pre- 
cedent, from which we may learn our Chriſtian 
obligations under the covenant of grace. St. 
Peter then (ſtanding up together with the reſt of 
the newly-inſpired apoſtles) preaching to the 
multitude of Jews and proſelytes with an apoſ- 
: tolical plainneſs and authority, told them to 
their face, who, and what a divine perſon Je- 


ſus 
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ſus was, whom they had by wicked hands cruci- 
„ed and flain : aſſuring them that God had raiſed 
him up again from the dead, and exalted him to 
his own right hand in heaven, and made him both 
Lord and Chriſt, And what was the efficacy of 
theſe truths ſo powerfully atteſted to the con- 
ſcious auditors? The ſacred. text tells us bey 
were pricked in their heart. By this we are to 
underſtand that their awakened conſcience up- 
braided them with all their former guilt, and 
more eſpecially with their obſtinate infidelity, 
which had barred up all the avenues that led to 
their conviction, and prevailed with them to in- 
ſult and murder the Lord of life. And being 
now made ſenſible of their former blindneſs and 
unparallelled inhumanity, they became believers 
in that very Jeſus, whom they had lately crucified 
and ſlain, and were importunate to learn what 
they ſhould do, in order that they might be made 
partakers of that ſalvation, which was now 
preached to them in his name. 

Here was a ſufficient evidence to the apoſtles 
of the faith and converſion of theſe their atten- 


tive hearers. And as God, to whom the inmoſt 
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ſerets of the ſoul are open, could not but cer- 
tainly know the ſincerity of their faith, it may 
be thought that theſe believers. being now con- 
verted to God, and united to him by faith, were 
immediately accepted in his fight, their ſins par- 
doned, and their perſons juſtified. But the apoſtles 
had not ſo learned Chrift : They knew that ſome- 
thing more was yet to be done, in order that 
they might be juſtified even before God. And 
therefore St. Peter (who declared the unanimous 
opinion and judgment of all the apoſtles) directs 
theſe faithful converts to repent and be baptized 
every one of them in the name. of Jeſus Chriſt: for 
the remiſion of their fins. Now the repentance 
which is neceffary to prepare any for baptiſm, 
is the ſame which is required to qualify men 
for God's pardon. of ſins committed after bap- 
tiſm; that is to fay, Repentance whereby they fer- 
ſake en, as well as, Faith whereby they ftedfaftly 
believe the promiſes of God made to them in that 
ſacrament. You ſee then, from this portion of 
ſcripture, that ſomething is required to be done 
by us, before we are capable, according to the 


tenour of the goſpel-covenant, of regeiving even 
the 
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firſt and more imperfect juſtification. For, if 


it had not been abſolutely required, can we 
think that St. Peter, who was directed by the 
infallible guidance of the holy ſpirit, and ſoften- 
ed by the tender mercies of the goſpel, would 
have laid an additional burden upon their al- 
ready pierced hearts, and enjoined them the ſo- 
lemn and painful duty of repentance, in order 
' to qualify them to be baptized for the remiſſion of 
their fins. | | 

Now he who has performed this neceſſary 
work of repentance, and by baptiſm, through 
faith in Chriſt, hath entered into covenant with 
God, is thereby ſaid to be ju/tified, or, accord- 
ing to the tate he is in, is declared by the te- 
nour of the goſpel covenant, to be juſt, or ab- 
ſolved from the guilt and puniſhment both of 
his original and actual ſins, whereby before bap- 
tiſm he had ſo highly provoked the vengeance, 
and defied the power of almighty God. And if 
his heavenly father ſhould call him from his 
weariſome pilgramage in this vale of ſorrow and 
miſery, befqre he has allowed him an opportu- 
nity of actually fulfilling the laws of Chriſt, 


Y which 
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which he engaged at his baptiſm to fulfil, he 
ſhall by the all-atoning ſacrifice of Chriſt, be 
declared juſt likewiſe at the final day of accounts. 
But if God ſhould permit him to lengthen out 
his journey, and allow him time and opportu- 
nity for fulfiling his engagements, will this 
former and imperfect juſtification be extended 
and continued, will it procure him life and ſal- 
vation under ſuch wilful and obſtinate diſobe- 
dience? St. Peter has decided this point, when, 
in his directions to thoſe who had already given 
up their names to Chriſt in baptiſm, he com- 
mands them to give all diligence to add to their 
faith, virtue; and to virtue, knowledge, and to 
knowledge, temperance; and to temperance, pa- 
nience; and to patience, godlineſs ; and to godlineſs, 
brotherly kindneſs, and to brotherly kindneſs cha- 
rity. For if, ſaith he, theſe things be in you and 
abound, they make you that ye ſhall neither be bar- 
ren, nor unfruitful in the knowledge of our Lord 
Jeſus Cbriſt. Bur HE THAT LACKETH THESE 
THINGS 18 BLIND AND CANNOT SEE AFAR OFF, 
AND HATH FORGOT TEN THAT HE WAS PURGED 
FROM HIS OLD SINS, Wherefore the rather, bre- 


thren, 
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thren, give deligence to make your calling and elec- 
tion ſure: The beſt MSS. add, by good works, 
for if ye do theſe things ye ſhall never fall. If we 
diſpute this authority of St. Peter, our bleſſed 
Saviour himſelf has clearly and fully determined 
this controverſy, when he declares, that ust every 
one ihat ſaith unto him, Lord, Lord ſhall enter 
into the kingdom of heaven, but he that doth the 
will of his father, which is in heaven. 

But doth every act of diſobedience to the will 
of God, into which we may be hurried by ſur- 
priſe, or miſled by ignorance, bar our plea to 
Juſtification ? I anſwer by no means; for if this 
were the caſe no man living could be juſtified; for 
in many things we offend all. The law of Chrift 
is not like the law of Moſes, inexorable ; it 
makes allowance for the unavoidable frailties, 
and unwilling failings of mankind, and does 
not require unſinning, but ſincere obedience.” 
If we make the whole goſpel of Chriſt the ſub- 
je& of our ſerious enquiries, and well-grounded 
confidence, and all it commands the object of 
our chief delight, tho' we ſhould at laſt miſtake, 
our errors will not be imputed to us as our 
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fault, but our misfortune ; our defects will be 
covered by the tender mercies of God through 
the interceſſion of Feſus Chriſt, and his all- per- 
fect ſacrifice will fully atone for our beſt, tho? 
imperfe& endeavours. But if we ſhould, after 
we have given up our names to Chriſt, wilfully 
diſobey his commands and obſtinately perſiſt in 
our diſobedience, this will cut us off from all 
hopes of final juſtification, and ſentence us to 
everlaſting darkneſs with the devil and his an- 
gels. The moſt aſſured faith cannot plead au- 
thoritatively in our behalf, nor the all- perfect 
ſacrifice of our all-merciful redeemer ſatisfy the 
offended juſtice of God. And is there then no 
room for mercy, no hopes of pardon for the 
wilful malefactor? None, but from a full con- 
viction of his guilt, and a ſerious ſincere repen - 
tance. And this will diſarm the Almighty of 
his terrible vengeance, and deliver the trem- 
bling penitent, from the inexorable ſternneſs of 
an angry judge, into the hands of a tender and 
compaſſionate father. But how is it poſlible for. 
any one, that has thus wilfully offended, and 
continued for ſome time in this ſtate of accumu- 
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lated guilt, to repent ? I anſwer, the miſeries of 
his preſeat ſtate may awaken his ſleeping con- 
ſcience, and the uncontroulable judgments of 
the Almighty alarm his fears ; the infinite mer- 
cies of God may invite, and his inſupportable 
terrors drive him to repentance. And our all- 
good Redeemer, who will not break the bruiſed 
reed, nor quench the ſmoaking flax, will ſupport 
him by the gracious aids of his holy ſpirit, and 
ke will ſtrengthen and invigorate his languid 
endeavours, and finiſh the important work 
which, from his own natural ftrength, he muſt 
deſpair to perfect. | 
But perhaps, ſome may affirm, that after 
a man has been once juſtified by faith, it is im- 
poſſible for him to fall into theſe mortal and 
deadly - fins, which, without repentance, will 
fink him into utter perdition. I ſhall refer theſe 
men for an anſwer to the ſixteenth article of our 
church, and for fuller conviction to the homi- 
lies (c), Not every deadly fin, willingly committed 
after baptiſm is fin againſt the Holy Ghoſt and un- 
| pardon- 


(c) See Homilies, 1ſt and 2d Parts, On the Danger of 
falling from God, Vol. I. On the Reſurrection, Vol. II. 
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pardonable; wherefore the grant of repentance is 
not to be denied to ſuch as fall into fin after baptiſm. 
After we have received the Holy Ghoſt, we may 
depart from grace given, and fall into fin, and by 
the grace of God we may riſe again, and amend our 
lives. And therefore they are to be condemned, 
which ſay they can no more ſin, as long as they live 
here ;, or deny the place of forgiveneſs to ſuch as 
truly repent. Artic. 16. From the account which 
1 have given of juſtification, it is plain that a 
man may be once in a ſtate of juſtification, and 
yet at laſt loſe all the benefits of it ; for juſtifica- 
tion is not one ſingle and inſtantaneous, but a 
continued act; and then compleat and finiſhed, 
when any one has perfectly to the end fulfilled 
the conditions of the covenant, by which he is 
to be juſtified. And in vain will men expect to 
be declared juſt in the next world, if they want 
thoſe virtues, which, according to the tenour of 
the goſpel, are neceſſary to conſtitute them juſt in 
this. For the declaration of the judge muſt in 
every reſpect hold correſpondence with the con- 
ſtitution of the law. But tho? obedience be the 

means, yet not the meritorious cauſe of our juſ- | 
tification : 
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tification : This benefit is primarily owing to 
the boundleſs love of God the Father to fallen 
man, and, is obtained only through the all- per- 
fect ſacrifice of God the Son for fallen man, 
who by his one oblation of himſelf made ſatis- 
faction for the ſins of all mankind, both origi- 
nal and actual; if they be ſincerely forſaken, 
and their oppoſite virtues vigorouſly maintained. 
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And now let us conſider the equity and the 
certainty of this doctrine. 


Firſt, The equity of it. If the. laws which 
reſpect our duty to God, our neighbours, and 
ourſelves, be ſufficiently publiſhed to mankind; 
if they be holy, juſt, and good, fit for God to 
preſcribe, and poſlible for man to obey, no rea- 
ſon can be aſſigned, why God ſhould not exact 
the obſervance of them, under the ſevereſt pe- 
nalty. And it muſt ſurely be allowed, that 
God did inſtruct Adam, and through him all 


mankind, in every line of their duty, and gave 
them power and ability to fulfil it, if they were 
not wanting to their own intereſts, unleſs we- 


can 
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can ſuppoſe that the all- good, all-gracious God 
would tantalize them with an imaginary ſhew 

of happineſs, and give them a proſpe& of hea- 
ven, only to make them the more miſerable in 
the loſs of it. And what tho' the original pu- 
rity of our firſt parent was greatly ſtained by his 
firſt tranſgreſſion ? Yet his knowledge of good 
and evil was not entirely blotted out; he was 
ſenſible of every wilful deviation from the laws 
of God, and ſtood cither condemned or ac- 
quitted by the verdict of his own conſcience for 
every action of his life. And ſince he was, by 
his fall, incapable of an uniform and unſinning 
obedience, the gracious compaſſion of the molt 
holy God ſoftened the ſeverity and rigour of the 


firſt covenant, and ſubſtituted ſacrifice in the 
room of perfection, which if offered up in faith 


with a grateful remembrance of paſt mercies, 
and a pious anticipation of thoſe to come, ſhould 
make a full atonement for the involuntary fins 
of degenerate mankind. Since then ſuch gra- 
cious allowance was made for his unavoidable 
frailties, is it not highly juſt and equitable in 
God to puniſh with an everlaſting puniſhment 

thoſe 
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thoſe ſins in which men perſevere againſt the 
cleareſt light, and in defiance of the higheſt au- 
thority, which inconteſtably eſtabliſhed the 
practice of their oppoſite virtues : eſpecially 
when we conſider that man was not by the judg- 
ment of God, under a fatal neceſſity of com- 
mitting notorious evil, tho' he could not ſhake 
off the leſſer infirmities of his corrupted na- 
ture, 

Now that the practice of moral virtue was 
then thought neceſſary to juſtification, is clear, 
from God's expoſtulation with Cain; from the 
whole deſign of the Moſaick diſpenſation; and 


from the many ſevere threatnings denounced by 
the prophets againſt the ſons of diſobedience. 
And if we trace the ſentiments of mankind 
through all ſucceeding ages, we ſhall find that 
this impreſſion of virtue could not be eraſed in 
the moſt degenerate of the ſons of Adam. They 
could as certainly diſtinguiſh moral good from 
moral evil, as the palate could ſweet from bitter, 
or the eye light from darkneſs. And tho' it can- 
not be denied that the moſt baſe and horrid 
crimes were committed by them, ſuch, at 
© - which 
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which human nature muſt ſtart back and recoil 
with indignation ; yet this was owing not to the 
confuſion or ſlumberings of their moral ſenſe, 
but to the wilful and voluntary corruption of 
themſelves. They greedily ſwallowed all the 
pleaſures of ſin, and drank to the very dregs of 
the poiſonous draught, under a fooliſh preſump- 
tion, that the majeſty of heaven did not ſee, or 
would not puniſh, their ſhameleſs iniquity. It 
muſt be allowed indeed, that their notions of a 
future ſtate were not ſo diſtin, nor the cer- 
tainty of it ſo clearly revealed to them in that 
more imperfect ceconomy, as they are to us un- 
der the goſpel diſpenſation, But ſtill, ſince the 


unbiaſſed dictates of reaſon alone; if they had 


liſtened to her admonitions, would have taught 
them a better leſſon, it cannot be unjuſt in God 
everlaſtingly to puniſh their wilful ignorance, 
and to condemn them for the violation of his 
laws, as far as he gave them judgment to diſtin- 
guiſh, and power to fulfil them, 

I would beg you to obſerve, that I do not ſo 


much as hint, that the beſt works of the moſt 


perfect moral heathen, without ſatisfaction made 
for 
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for his defects, would give him a claim upon 
God for eternal happineſs ; but only that his vo- 
luntary and wilful deviation from the law of 
nature fufficiently promulged to him rendered 
him a fit object of eternal puniſhments, 

If we deſcend from theſe unenlighted ages 
to the promulgation of Chriſtianity, when the 
will of God was fully diſcovered to mankind, 
we cannot ſure think ourſelves diſcharged from 
our allegiance, or leſs ſubject to obey, what 
both the light of nature, and the laſt revelation 
of God. have commanded. Shall the criminal 
heathen be deemed a fit obje& of the wrath of 
God? And can the wicked Chriſtian expect to 
eſcape unpuniſhed? Can he be declared juft, 
who is ſteeled againſt all eonviction; who fins 
tho* hell be naked to his view, and heaven, 
with all its glories, ſollicits his obedience ? If 
the untutored Gentile, who had only the dim 
light of nature for his guide, ſhall be beaten 
with many ſtripes, the wicked diſciple of the 
crucified Jeſus, without ſincere repentance, ſhall 
be beaten with more : for to whom God has 
given much, from them he may reaſonable ex- 
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pect more faithful and liberal returns. We 


are told in the goſpel that he, who had but 
one talent committed to his truſt, was adjudged 
to outer darkneſs for not improving that one, 
Of what puniſhment then had he been thought 


worthy, had he been poſſeſſed of more, and 


ſquandered them all away in wantonneſs and 
riot, in ſin and debauchery ? And yet this is 


the caſe of many an unhappy Chriſtian, who 


ſtill in the midſt of all his iniquity, ſpeaks com- 
fort to his ſoul, and relies upon the merits and 
favour of his dear redeemer, at the ſame time 
that he is rebelliouſly ſinning againſt his juſt 
and merciful authority. 

Now ſince all the obedience, which God re- 


quires of us, is our reaſonable ſervice, and with- 


in the level of our capicity to perform ; and 
yet our gracious Lord has promiſed the aſſiſ- 
tance of his holy ſpirit to encourage us in our 
work if we apply for him with faith and perſe- 
verance to the throne of mercy, we muſt con- 
clude that it is highly equitable in God, and 
that he certainly will condemn us for our diſo- 


bedience 
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bedience, loaded with ſo many aggravations of 
guilt. And this leads me to prove, 

Secondly, The certainty of this doctrine: As 
God has impreſſed on the mind of man a diſ- 
tinction between good and evil, and has encou- 
raged us to practiſe the one with the promiſe of 
reward, and has threatened the other with the 
terrible denunciation of inſupportable and eter- 
nal miſery ; it is certain that he will one day or 
other vindicate the honour of his laws by re- 
warding his faithſul ſubjects with thoſe bleſſings 
he has promiſed them, and inflicting thoſe pu- 
niſhments on the diſobedient, which his truth is 
bound to inflict : And ſince we frequently be- 
hold proſperous iniquity lift up its horn, and af- 
flicted virtue mourn under a cloud of ſorrows, 
it is as certain that the good ſhall not be fully juſ- 
tified, nor the wicked fully condemned before 
the final day of retribution, when we ſhall appear 
before the throne of God; and give an account, not- 
withſtanding all the aſſurance of our faith, of 
what we have done in the body, 


Of the certainty of this procedure the ſcrip- 
tures give us plain intimations, In the parable 


of 
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of the talents, which is but a figurative deſcripti- 
on of the day of Judgment, we are told, (d) that 
a certain nobleman went into a far country to re- 
ceive for himſelf a kingdom, and to return; and be 
called unto him his ten ſervants, and delivered unto 
them ten pounds, and ſaid unto them occupy, till 
T come. And it came to paſs that when be was re- 
turned, having received the kingdom, then he com- 
manded theſe ſervants to be called unto hiu, to 
whom be had given the money, that he might know 
how much every man had gained by trading. Then 
came the firſt, and ſaid, Lord, thy pound bath 
gained ten pounds: And he ſaid unto him, well; 
thou haſt been faithful in a very little, have thou 
authority over ten cities. And the ſecond came, 
ſaying, Lord, thy pound hath gained five pounds, 
and he ſaid likewiſe unto him, be thou ruler over five 
cities. You ſee by this parable that each man was 
rewarded according to the improvement of his 
talent, and by parity of reaſoning it will follow 
that every man will be puniſhed, according as 
he has abuſed and neglected it. For as we ſhall 


receive a reward equal to the number and weight 
| of 
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of our virtues; ſo we muſt expect to ſuffer ac- 


cording to the number and weight of our vices. 

How contrary then is this to the doctrine ad- 
vanced by ſome of our modern divines, who 
maintain that we ſhall be juſtified by faith alone, 
without any reſpect to our good and evil deeds ? 
You clearly ſee, that through every diſpenſation 
and economy, God has accepted or condemned 
every perſon, according as they have performed 
or neglected the weighty matters of the law, 
Chriſt Jeſus did not come into this world to 
ſpeak comfort to ſinners, while they continued 
in their fins; but to make atonement for the 
involuntary infirmities of our nature, and in 
mercy, to acquit thoſe, who had thoroughly re- 
pented of their wilful tranſgreſſions, and ſin- 
cerely purpoſed to amend their future lives, if 
God in his goodneſs ſhould allow them time for 
that neceſſary and important taſk, We are told 
in the New Teſtament, that we muſt all appear 
before the judgment ſeat of Chriſt, and give an ac- 
count of the works done in our body, whether they 
be good or whether they be evil. To them who be 
patient continuance in well-doing ſeek for bonour and 


glory 
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glory, will be given eternal life, but to them who 
are contentions and obey not the truth, tribulation 
and anguifh, indignation and wrath upon every 
foul of man that doth evil, for God is no reſpeder 
of per ſons. We (e) are ſtill, you ſee, accountable 
to God for every action of our lives, and where- 
ever we have committed any fin, which we 
might have avoided, or neglected any duty 
which we might have performed, and not fin- 
cerely repented of the offence, we have con- 
tracted a debt to God, which neither the mer- 
cies of the goſpel can forgive, nor the ſatisfac- 

tion of Chriſt diſcharge.” | 
But it is no wonder that good works are de- 
graded ſo low in their ſyſtem of divinity, when 
the phariſee in the goſpel is pronounced to be a 
good moral man. This, to ſay no worſe of it, is 
a very abſurd explanation of the parable: For this 
conceited phariſee, (who thought his own ſalva- 
tion ſecure, and adjudged all that differed from 
him to eternal puniſhments) wanted to traffick 
with God Almighty, and hoped that a punctual 
obſervance of the poſitive, would ſuperſede the 
neceſſity 
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neceſſity of obedience to the moral law. And 
this made him boaſt that he had paid tythe of 
mint, aniſe, rue and cummin, tho' our Saviour 

tells him with great ſeverity, that he had neg- 

lected the weightier matters of the law, judgment, 
Juſtice, and mercy. 
But, beloved, wwe have not ſo learned Chriſt. And 

ſince we are told in ſcripture, that we ſhall be 

judged according to our works, and yet that by our 

beſt works we canngt merit heaven; let us rely 

on the all-ſufficient merits of our crucified re- 
deemer for our final juſtification ; and ſtedfaſtly 
believe every article, which the ſcripture requires 
us to believe; and conſcienciouſly practiſe every 
virtue, which the ſcripture requires us to prac- 
tiſe; and then, however we may differ in little 
and uſeleſs ſpeculations, great ſhall be our reward 


in heaven, 


A a 


SERMON VIII. 


1 Corinthians x. 1 2. 


Wherefore let him that thinketh he tandeth, 
tale heed left be fall. | 


| HESE words are a practical inference 
made by St. Paul from the foregoing doc- 

trines which he had advanced in this epiſtle. In 
the firſt ſix chapters he exhorts his Corinthian 
converts with all the zeal and authority of an 
apoſtle, to unity and unanimity among themſelves, 
and ſeverely reproaches them for their cauſeleſs 
and unwarrantable diviſions, telling them in plain 
terms, that their mutual and unchriſtian diſſen- 
ſions proved them to be carnal. For whereas there 
is among you envying and ſtrife and diviſions, are ye 
Aa 2 h not 


(180) 

not carnal and wall as men? In the three next 
chapters he condemns them for the many abuſes 
of their Chriſtian liberty, whereby they had of- 
fended their weaker brethren, and cauſed them 
to err. And in the chapter, of which my text 
is a part, he recounts the many peculiar bleſſ- 
ings, with which God had, beyond the reſt of 
mankind, enriched his favourite people, the 
Jews, and their baſe ingratitude under them. 
Their ſpiritual advantages, which were intended 
for their growth in ſpiritual graces, ſerved only, 
like ſtrong nouriſhment to a diſordered body, 
to feed their diſtemper, and ſwelled them to an 
unnatural ſize of ſpiritual pride; their pride be- 
gat an unreaſonable confidence ; their confidence 
ended in apoſtaſy ; and their apoſtaſy in irreco- 
verable ruin. From theſe ſcandalouſly notorious 
examples of Jewiſh preſumption, he takes an 
opportunity of reading to his Corinthian con- 
verts a lecture of Chriſtian humility, Now all 
theſe things, ſays he, happened unto them for en- 
Samples, and they are written for our admonition, 
upon whom. the ends of the world are come. Where- 

fore 
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fore let bim that thinketh he ſtandeth, take heed 
leſt he fall. 

St. Paul had good reaſon to arm his diſciples 
with this neceſſary caution againſt the treacherous 
inſinuations of their own corrupt hearts, and the 
more artful devices of the grand deceiver ; who 


is ever ready to betray the diſciples of Chriſt, 
either by repreſenting the conditions of the goſ- 


pel to be ſo difficult, that it is impoſſible they 
ſhould be fulfilled ; or the promiſes of it ſo un- 
alterably ours, that it is impoſſible they ſhould 
be forfeited ; by which means, if we do not con- 
ſtantly place our reaſon as a centinel to guard 
ourſelves againſt his dangerous deluſions, he 
will be ſure to work our fall, either through 
our miſtaken fears or miſgrounded ſecurity. 
For ſuch is the weakneſs and inſtability of hu- 
man nature, to ſo many, ſo various, and ſuch. 
contrary temptations is it ſubject; ſo eaſily is it 
caſt down into the loweſt depths of deſpair, or 
lifred up into the moſt airy heights of preſump- 
tion, that thouſands have actually loſt their ti- 
tle to eternal happineſs, either from their ĩima- 
ginary fears that they could not ſtand, or from 

a con- 
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a conceited aſſurance that they could not fall, 
This laſt is one of the moſt dangerous and moſt 
ſucceſsful deluſions of Satan, by which he has 
triumphed over too many of the ſons of men, 
and led them captive at his will; a deluſion by 
which he has impoſed upon ſome of the moſt 
ſkilful and zealous diſciples of Jeſus Chriſt. 
Need I mention in proof of this the known 
inſtance of St. Peter, whoſ: love for Chriſt was 
equal, and his zeal ſuperiour to the reſt of the 
apoſtles ? Now this great apoſtle was ſo ſelf- 
confident, and aſſured of his own ſtrength, and 
reſolution in the cauſe of Chriſt, that he raſhly 
preſumed to boaſt, that he would lay down bis 
life for his. ſake: that he was ready to go with 
bim both into priſon, and to death: and that 
tho* all men ſhould le offended becauſe of bim, 
yet would he never be offenaed on that account, 
And yet, alas! how ſoon did his boaſted cou- 
rage degenerate into the moſt abject cow- 
ardice! and how ingloriouſly did he deſert the 
cauſe, which he was bound by ſo many pro- 
teſtations to defend, inſomuch that the voice of 
a poor damſel that kept the door had power to 
| terrify 
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terrify him into an open denial of his maſter, 
and to cauſe him to affirm that he had not ſo 
much as any knowledge of him ; yea and to fall 
from fin to fin, till at laſt he proceeded to curſe 
(or imprecate God's vengeance on himſelf ) and 
to ſwear, thereby thinking to cover his former 
lye, by appealing to the God of all truth, to 
witneſs a notorious falſehood. A proof ſuffi- 
cient of itſelf (without the addition of any other) 
to verify, that he that thinketh he ſtandeth, how 
confident ſoever he may be of his own ſtability, 
may from that very confidence be made 10 fall. 
One would think that this remarkable in- 
ſtance of St. Peter's fall, together with the many 
exhortations ſcattered throughout the ſcripture 
to Chriſtian humility, would be ſufficient to de- 
ter any thinking man from entertaining ſuch 
unſeemly and unreaſonable confidence. And 
yet there are a Set of men amongſt us, who in 
defiance of all examples and exhortations to the 
contrary, have raiſed themſelves to ſuch an un- 
natural pitch of preſumption, as to pretend to 
immediate and ſenſible revelations from the ſpirit, 
aſſuring chem infallibly that they cannot but fang, 
| whilſt 
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whilſt others, who want them are as ſure to fall. 
In anſwer to this dangerous doctrine I ſhall 
go. no further than firſt to prove theſe pre- 
tended reveltions from the ſpirit to be 


Firſt, Needleſs. 
Secondly, Groundleſs, 


When it was once decreed by the councils of 
heaven, that the ſecond perſon of the ever 
bleſſed — ſhould undertake the redemp- 
tion of / fallen men, and renew their title to 
eternal happineſs, it became neceſſary at the 
appointed time, that he ſhould tate upon him 
the form of- a ſervant, and appear in the likeneſs 
of men, that he might humble himſelf, and become 
obedient unto death, even the death of the croſs ; 
for it was by virtue of his death alone that 
our reconciliation with God was made poſſi- 
ble. But the* the death and ſacrifice of out 
Saviour Feſus Chriſt hath made a full atone- 
ment for the inbred corruption and conſtitu- 
tional fins of fallen men, will the benefits of 
it be made over indiſcriminately to every no- 

. minal 


( its ) 

minal profeſſor of Chriſtianity? Is not obe- 
dience to the will of God abſolutely required of 
us, before we can aually enjoy that inheritance, 
which the blood of Chriſt has made poſſible for 
us to enjoy? And if obedience to the will of 
God, be ſo abſolutely neceſſary, would he leave 
the knowledge of his will to be diſcovered by 
the glimmering rays of human reaſon, which, 
ſince the fall of Adam, could not fully diſtin- 
guiſh in every caſe the native ſimplicity of 
truth from the artful diſguiſes of deſigning er- 
ror ? Would he, when the everlaſting happineſs 
of mankind was at ſtake, permit our deliverance 
to be wrought by this dethroned monarch, who 
had ſo often fallen into the ſnares of the enemy, 
and been detained in ſuch laſting and inglorious 
captivity ? By no means. As obedience to the 
will of God was abſolutely neceſſary to the ſal - 
vation of mankind, and every miſtake concern- 
ing it, muſt be of the moſt dangerous conſe- 
quence; our bleſſed Saviour was commiſſioned 
not only as a prieſt to die for the ſins of man- 
kind, but as a prophet likewiſe, to inſtruct 
them in the will of God; that future ignorance 
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might not be pleaded in their behalf, when it 


could not be owing to the unavoidable blindneſs 


of our corrupted nature, but to the intolerable 
perverſeneſs and obſtinacy of our wills. 

In all the previous relations God did but par- 
tially reveal himſelf to mankind. Moſes was 
permitted to behold his back parts only, and 
had but a tranſient glance of them, whilſt 


clouds and thick darkneſs were his pavilion round 
about him. But under the goſpel diſpenſation he 


ſhines in all the brightneſs of his glory, Here 


he fits in enthroned mild and tremendous ma- 


jeſty, encircled with the glorious beams of all 


his attributes, ſhaking over the guilty world 


the rod of his anger, and holding out to the 


_ trembling penitent the ſceptre of his love, in- 


exorably juſt, and inconceivably merciful, ready 
to receive the returning prodigal, and drive the 
unrelenting apoſtate from his preſence for ever. 


In ſhort, every thing relating to the eſſence and 


nature of God is made known to us, as far as 
infinite perfection can be knowable by a finite 
underſtanding. Here we ſee the whole plan of 


our redemption at one view, as it was formed 


in 
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in the councils of heaven ; the Father willing to 
forgive his rebellious ſubjects through the vica- 
rious ſufferings of his Son; his Son chearfully 
undertaking to ſuffer; and the Holy Ghoſt ready 
to declare to every ſerious and ſincere inquirer 
the cauſe and happy iſſue of his ſufferings, and 
to incline him by his ſecret yet certain inſpira- 
tion to a fiducial reliance on ther i, and a faith- 
ful diſcharge of thoſe duties, which theſe ſuf- 
ferings require. 

In reſpect to the law of nature, —_— 
mands our obedience both as we are men and 
Chriſtians our Saviour has likewiſe declared 
its dignity and excellence, giving light and 

life by his doctrine and example to the mo- 
ral world, and reſcuing it frem that heap of 
rubbiſh under which the ſuperſtition of igno- 
rant Gentiles, and the corruption of deſigning 
phariſees had long buried it. Here we ſee 
every virtue deſcribed. in its juſt ſize and pro- 
portion, in its native comelineſs and beauty ; 
and the heart reſtrained from the inward ſen- 
timents of evil, as well as the body from the 


outward act; and all this preſſed upon us by 
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the aſſurance of everlaſting rewards if we fulfil, 
and everlaſting puniſhments if we diſobey the 
rules of the goſpel. In a word, whatever we 
are bound to believe or do, in order to ſecure 
eternal life, is fully diſcovered to us in this re- 
velation of the will of God; and that in ſuch 
plain and clear terms that the moſt ignorant 
Chriſtian, as well as the moſt refined philoſo- 
pher, may eaſily comprehend them; none but 
the vicious Chriſtian, who cannot, and the im- 
modeſt ſceptick who will not ſee, can miſtake 
their ſenſe, or wirhſtand their evidence. And 
that this revelation of the will of God, which 
was publiſhed to the world by the miniſtry of 
Chriſt and his apoſtles, might not be maimed 
by the corruptions of {ſinful men, nor be en- 
larged by the traditions of deſigning knaves, it 
ſeemed good to the Holy. Ghoſt that it ſhould 
be committed to writing by the firſt preachers 
of the goſpel, and delivered to the care and 
cuſtody of the Chriſtian church, that it might 
be handed down entire, free from all adulte- 
rous mixtures, to the lateſt poſterity. 


Now 
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Now if this account be true, if what is deli- 
vered in the holy fcriptures be certainly the 
revelation of the will of God; if this revelation 
be clear; if it be full; if it contains every 
thing neceſſary to ſalvation, what need can 
there be of conſtant and fenfiblg. revetarions 
from the ſpirit, to aſſure us of our ſtate in Chriſt? 
We are aſſured that ſo long as we fulfil the 
terms of the goſpel, we are in a ſtate of ſal- 
vation; that ſo long as we neglect to fulfil 
them we are in a ſtate of condemnation, 
And ſurely if we will but examine ourſelves by 
the rules of the goſpel, we may certainly know 
whether our faith be ſuch as the goſpel requires, 
and our conduct ſuch as God will reward; we 
can certainly determine wherein and how far we 
are defective in grace; wherein and how far we 
are defective in virtue; otherwiſe we muſt be 
brought to affirm that the revelation of the will 
of God in the goſpel is not certain, or not full 
or not clear, and that it does not contain all 
things neceflary to be known for our ſalvation. 

If, as our Saviour ſays, @ good tree bringeth 
not forth corrupt fruit; neither doth a corrupt tree 
bring forth good fruit: I the tree, as he goes on, 


is 
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is known by its fruit, then that man which Bring- 
eth forth fruit to perfection, fruit unto houneſ«, may 
be aſſured that the root, or inward principle, 
from whence his actions flow, is good likewiſe, 
and muſt have a certain knowledge, if he per- 
ſiſts herein, that bis end will be everlaſting life. 
And what further aſſurance can a fen/ible revela- 
tion from the ſpirit give ? If it reveals any thing 
contrary to this, it is a falſe ſpirit. If it reveals 
no more than this, it is needleſs to reveal ſo 
much, becauſe this is already revealed by the 
ſpirit in the holy ſcriptures, which are the per- 
petual fountain of comfort and conſolation to 
every ſincere Chriſtian. Do not then, to 
uſe the words of a very learned prelate of 
our church, ſeek after an oracle, or imme- 
diate revelation, or expect that a voice from 
heaven ſhould aſſure thee, that thou art a 
true believer, and ſincere penitent, that thou 
art in a ſtate of grace and favour with God, 
for the reſolution of the caſe is nigh unto thee, 
and even within thee, and to be ſought after 

no 
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no farther than in thine own heart and con- 
ſcience, If thou perceiveſt that thou doſt believe 
in the Lord Jeſus Chrijt, with all thine heart, 
with a faith working by love, love to God and 
love to thy neighbour z thou may'*ſt as certainly 
conclude thou art in a ſtate of ſalvation, as if a 
voice from heaven told thee ſo.” 

It muſt be allowed, that in times of danger 
and perſecution, when the diſciples of Chriſt 


were obliged to take up his religion and his 
croſs together, and a crown of thorns was ſure 


to be placed on the head of him who was to be 
rewarded with a crown of glory ; then God did 
give more ſtrong and certain aſſurances of com- 
fort and everlaſting happineſs from the imme- 
diate illapſes of his ſpirit on the minds of men, 
than ordinary Chriſtians can pretend to. But 
ſurely we cannot pretend to fear the iron hand 
of perſecution, in this age of freedom and tole- 
ration, when men may, equally free from dan- 
ger, either aſſert or deny the truth; when 
ſchiſms and hereſies ſcatter their poiſon over the 
infected land, not only without controul, but 
without rebuke; and infidelity erects its ban- 
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ners againſt the glorious: majeſty of Jeſus Chriſt, 
without ſhame or fear. I come now, 

Secondly, To prove that thele immediate and 
ſenſible revelations from the ſpirit, giving us an 
infallible aſſurance of our ſalvation, are ground- 
les. What has been ſaid on the laſt head 
will go a great way to prove the truth of this. 
For can pwe. think that God, who is infinitely 
wile, as well as infinitely good, will ſtoop to li- 
ſten to the imaginary wants, which our idle 
fears may ſuggeſt, or to the preſumptuous de- 
mands which our eager curioſity may inſpire? 
If by the ordinary operations of his holy ſpirit 
he fatisfies all our real wants, and ſupplies all 
our reaſonable demands ; if he lendeth to every 
one of his faithful ſervants a portion of his di- 
vine graces, ſufficient to enable, tho' not to ne- 
ceſſitate them to ſtand firm againſt all the fleſh 
the world, and the devil, this is as much as we 
can deſire, and all that we ought reaſonably to 
expect. Whatever God has promiſed in his 
word, his truth is bound to fulfil, But where 
has he promiſed in his word to give every ſin- 
cere diſciple of Chriſt, an infallible aſſurance 
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from the ſpirit that they ſhall ſtand, and that 
thoſe who have not theſe revelations ſhall fall. 
He has promiſed indeed, that his ſheep ſhall never 
periſh, neither ſhall any pluck them out of his hand; 
but then it is upon the conditions thede men- 
tioned or imply'd, that they attentively hear his 
voice, obediently come at his call, and follow 
him, and carefully continue within the verge of 
his fold and paſture; ſor ſo long indeed they 
muſt be ſafe : But he does not ſay, they ſhall ne- 
ver periſh, nor be loſt through any default of 
their own. For that they may fall away from him, 
by ſtraying out of his fold, and ſo put them- 
ſelves out of his protection, is manifeſt from the 
many cautions given them to be circumſpect, 
and watchful, as well as from this in my text, 
to take heed left they fall. Yea, the apoſtle to the 
Hebrews ſpeaks plainly of men endowed with 
many ſpecial and excellent graces, ſuch as have 
been enlightened, and have taſted of the heavenly 
gift, and were made partakers of the Holy Ghoſt, 
and have taſted the good word of God, and the pow- 
ers of the world to come, who after all theſe 
boaſted advantages, have yet been liable to fall 
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away, even into apoſtacy ; ſo that it would be 


extremely difficult (if not impoſſible) 2% renew 


them again unto repentance. And we read of 
ſome in the apoſtles days, who abſolutely made 
ſhipwreck of faith and a good conſcience. Now, 
if the diſciples of Chriſt in the very infancy of 


the church, who had taſted fo largely of the 


heavenly gift, and were made partakers of the 
Holy Ghoſt, were nevertheleſs in danger of fall- 
ing; if others abſolutely fell through the delu- 
fions of Satan, and made ſhipwreck of a ſound 
faith and a good conſcience, what ground can 
we have in this age, upon which we may ſafely 
build a preſumptuous confidence that we can- 
not fall ? Shall we depend on the wild interpre- 
tations of ſcripture, which a weak. head, a cor- 
rupt heart, or an heated imagination may ſug- 
geſt, whilſt ten thouſand plain texts of ſcripture, 
exhorting us to humility, circumſpection, and 
watchfulneſs bar our plea'to this molt dangerous 
ſecurity? Shall we torture the word of God till 
it confeſſes a doctrine beſide its intention, and 
force it to bear evidence againſt the truth? 
Shall we preſs every promiſe in the bible, which 
werg 
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vas made to particular perſons, and upon 
Particular occafions, into our ſervice ? Shall we, 
becauſe the heavens were opened to St. Stephen 
and St. Paul had a full aſſurance that there was 
laid up for him a crown of righteouſneſs, make 
this aſſurance neceſſary to the ſalvation of every 
Chriſtian, and damn all beſide that want it? Tho- 
neither St. Stephen nor St. Paul had this aſſu- 
rance, till the king of terrors in all the pomp of 
dreadful majeſty, came to remove them from 
their ſtedfaſtneſs? If St. Paul wanted this aſſu- 
rance during the difficult and dangerous dif- 
charge of his miniſtry, what ground can we 
have to expect it? And had he then reaſon to 
deſpair, when he kept under his body, and 
brought it into ſubjection, leſt that by any means 
when he bad preached to others, he himſelf fhould 
be a caſt-away, becauſe he was not at that 
time bleſt with this aſſurance? For ſurely 
St. Paul cannot be ſuppoſed at that time when 
he wrote this to be abſolutely certain of his ſal- 
vation?“ Bull, vol. 3. p. 886. And ſhall we af- 
firm that the ordinary operations of the ſpirit are - 
ineffectual to ſalvation, unleſs God ſhall give us 
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this extraordinary aſſurance? And do ye thus 
mock the Holy Ghoſt ? Do ye thus reguite your 
God O fooliſh people and unwiſe? In one word, 
whilſt we continue ſtedfaſt in the faith, and're- 
ſolute in the practice of the duties of the goſpel, 
we may entertain an aſſurance of faith, an aſſu- 
rance of hope, but God has not bound himſelf 
by any promiſe to give us an aſſurance of cer- 
tainty that we ſha'l ſtand: nay ! the timorous 
de jected Chriſtian, whoſe conſtitutional fears are 
ever raiſing objections againſt the poſſibility of 
his own ſalvation, may deſpair of God's mercy, 
and yet find it at laſt; whilſt the ſanguine and 
the thoughtleſs, who meet with no difficulty in 
their way, may. preſume on their certainty to 
ſtand, and yet fall into. utter perdition. And if 
this be the caſe, what is it to make theſe ſenſible 
revelations from the ſpirit, the only mark of 
our ſalvation ; but to make preſumption the 
foundation of our hope, to ſet the ſeal of 
the ſpirit to a moſt impious and deteſtable for- 
gery, and to force the God of all truth, as far 
as we can, to bear witneſs to a lye. | 
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- Since then, my brethren, if we perſevere in 
our Chriſtian courſe, we may ſtand, and if we 
ſlacken our pace, we may fall, let us take heed 
to our ſteps, and run with patience the race 
» that is ſet before us, in full aſſurance of hope, 
that, if we reach the goal, we ſhall be rewarded 
with a crown of glory. And ſince we can do 
nothing of ourſelves, and yet can do all things 
through Chriſt which ſtrengtheneth us, let us in 
humble confidence apply to him for the aids of 
his holy ſpirit, to ſupport and ſtrengthen us 
through this journey of life, and he will cer- 
tainly hear us, and affuredly relieve us, the an- 
gels which carry up our prayers to God, will 
bring down the bleſſings of God to us. It was 
through the aids of this holy fpifit, that the 
church at firſt roſe triumphant above all the 
malice and rage of men and devils; it is thro? 
the aids of the ſame holy ſpirit that it ſtill con- 
tinues to maintain its ground, tho? infidelity 
openly attacks it without, and hereſies and 
ſchiſms undermine it within. And let them, 
if they will, raiſe their feeble arms againſt it, 
and level all their unavailing artillery againſt 
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its bulwarks, for we are aſſured that even the 
gates of hell, hall not prevail over it, ſince the 
God of ali truth hag promiſed to ſupport, and the 
Gal ob all might is bound to defend lu. 
Bot let us remember, that not only the 
church, but every. Chriſtian lik ewiſe is in a ſtate 
of. warfare, and has enemies to encounter on 
every fide, who have courage to attack, cunning 
to betray, and Power, if we do, not reſolutely. 
maintain,our, ground, to ſubdue us. And there- 
fore we: mult pray that God would: giyg us a 
portion of his ſpirit, that we. may be able to 
withſtand the force, and triumph over their, 
treachery and violence. And. if we do in hum- 
ble confidence apply to God for this reaſonable 
relief, he will. ſend, us the, ſpirit of wiſdom, and 
che ſpirit of courage, that neither the cpurtly 
ſmiles of this treacherous world may deceive, 
nor the inſolent threatnings of the, devil and all 
his angels diſhearten, us; and he, will cover us 
with his holy fpirit as with a ſhield, that neither 
their united artifices nor Torr may prevail againſt 
us to our utter ruin. 3 SE6D 
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Since then, if we are not wanting to ourſelves, 
we may have ſuch a powerful auxiliary, who 
alone is able to encounter and overcome our ſpi- 
ritual adverſaries ; let us ſue for his aid by thoſe 
means which God has appointed : let us wait for 
him in prayer, let us ſearch after him in his 
word, and expect him in his ordinances ; and 
then he that is able to keep us from falling will 
preſent us faultleſs before God at the great aſſize 
of the world, when we ſhall all appear, at the 
judgment ſeat of Chriſt to give an account of 
what we have done in the body. 
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